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Abstract

Olena Velychko. Peregrination in the life and outlook of Hr. S. Skovoroda and
Reverend Paisius Velichkovsky. The article is devoted to the 300th anniversary of the birth of
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on a comparative analysis of the reasons that prompted the peregrination of Ukrainian philosopher
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fate and worldview.
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AKTyanbHiCTb Ta MOCTaHOBKAa npobnemu. Monpu BCi MWHYMOPIYHI CKmagHowWi Ans
yKpaiHCbKoi cninbHOTM 2022 pik NPOALWOB Nig 3HAKOM Mam’aTi "BENUKOro Aisya Ykpainu, nepLuo-
ro ykpaiHcbkoro inocoa” (Baraniit, 1926, c. 5). puropis Casnya CkoBopoaun. Came Takumu
cnosamy BigaHa4aB BHeCoK I.C. CKOBOPOAM [0 YKpaAIHCHKOI KyNbTypH, SIK 3a4MHaTeNs YKPaiHCbKOi
chinocodii i Toro HanpsiMKy, Bigomoro sk "inocodist cepys” abo x "KopaoLEHTPM3M", e Ha no-
4aTKy MuUHyroro XX CTONITTS XapKiBCbKWiA JocnigHuK ioro cnagwmHu [. 1. Baranin. Monpu BOeHHY i
€KOHOMiYHY ckpyTy A0 300-pivus Big AHS HapomKeHHs dhinocoda B YkpaiHi 6yno opraHisoBaHo Bu-
CTaBKW, NPOBEAEHO KOHKYPCU HAYKOBWX POBIT i npe3eHTaLii NPUCBAYEHNX HOMY HOBUX MOHOTpadil
(MoTwia, 2022), BUOPYKYBAHO tOBINEAHY MOHETY i Mapky. HaujioHanbHa akagemist Hayk Ykpainu
Ha 6a3i [HcTuTyTy chinocodii imeHi . C. CkoBopogn HAH YkpaiHu opraHisyBanu Ta npoBenu
MiXXHapOZHY HayKOBO-TEOPETNYHY KOHGEPEHLito, NpuypoyeHy Ao uiei nogii: "®inocodis I'puropis
CkoBopogau: icTopist i cyyacHicts". Mpo . C. CkoBopoay nam’stanu ynpogoBX BCbOro TOro PoKy i
110ro CTMni3oBaHMin 06pa3 MoxxHa 6yno nobaunTy HaBiTb Ha CTONMMYHMX BaHepax.

HaTomicTb iHLLOMY CMHOBI YKpaiHCBKOTO Hapoay, Ans sikoro 2022 pik 6yB TakoX HOBINEAHMM,
noTanaHuIo MeHLUe Nonpu Te, WO came BiH 3aXwB craBy "0BHOBUTENS AYXOBHOIO XMUTTS" (MPOT.
YeTtBepukos, 1988, c. 5) Ha TepeHax He nuwe CBOET BaTbkiBLUMHK, ane we it Mongo-Bnaxii'. Mosa
BegeTbes npo npn. lMaicis BennykoBCbKoro, skuid 3MyLLeHui OyB Lie y MOMOAi POKM 3anmLunTy
pigHWA kpan Ta nogatvcst 4o AdoHy, a 3a Tum 3i CeaToi lopu nepebpatuca go Mongo-Bnaxii (cy-
yacHa TepuTopist PymyHii) Ae 1oro 3ycunnsmu i 6yno 3acHOBaHO AyXOBHO-MPOCBITHULIbKMIA Ta nepe-
Knagavbkuii 0cepeaok B HameLbkoMy MOHACTHPI, WO BOAHOYAC CTaB MiCLiEM HEBMUHHOI MOMUTBY
cTapus Ta Moro YYHiB, i BIGOMUM LIEHTPOM Nepeknagy Ta y3romKeHHs TEKCTIB TBOPIB CBATUX OTLB.
Tomy # rogi ameyBaTucs, Wwo 2022 pik y PymyHcbkil Liepksi 6ynio nporonoweHo pokoM ykpaiHus
3a NOXOMKEHHAM cTapus [Maicis BenuukoBcbkoro, a B MicTi Accu (PymyHis) BigbyBcs MixkHapogHWi
cumnosiym "[lyxoBHa Ta KynbTypHa cnafLmHa npenogo6bHoro Maicis Hameubkoro: 300 pokiB 3 AHs
HapomkeHHs (1722 — 2022)" (LLymuno, 2022), Ha sikomy Gyna NpucyTHS i, Ha Xarb, ManovncenbHa
yKpaiHCbka aenerauis HaykoBLiB. Ane He3anepeyHnM Ans Hac Mae 3anuwaTtics Toi gakT, Lwo, 3a
CnoBamy OAHOTO i3 MepLUMX IPYHTOBHUX AOCIAHMKIB cnaaLmHu npn [Maicis BenuukoBebkoro npor.
Ceprist Yeteepukosa (1988, c. 14), ctapeupb Maicii "...n0 KiHUS XUTTS He 3abyBaB pigHOi i nanko
nobnsyoi MonTasw i YkpaiHu, 30epir CBOK YKpaiHCbKY MOBY i Y CBOIX NUCTax Ta TBOpax Monto-
BnsiB micns cBOro mignucy gogaeaTh CoBa "poaumMelb nonTasckii”. MpumiTHO, Wwo 28 nuctonaaa
2022 p. 300-pivys Big [AHSA HAPOMXKEHHST YKPAIHCHKOTO | MOMAABCHKOTO CBATOrO Oyrno BLIAHOBAHO i
B InniHcbkomy ckuTi, Wo Ha CesTii ['opi AdoH, 3acHoBaHOMY Lie y 1757 p. came npn. [Maiciem Be-
JIMYKOBCBKMM i Y IKOMY MOHACTMpCbKa Bparis nam'sTb MPo HLOro NOHWHI Abaiknmneo 3bepirae (LLy-
muno, 2022). Takox BapTo BiA3HAYNTH, LLO TOrO POKY akTUBHOK MPOCBITHALKOK HIANBHICTIO Ha
Lin HWBi 3aMmaBcst | MixkHapogHWiA IHCTUTYT ad)OHCHKOT cragwyHm B YkpaiHi, odontoaHuii Cepriem
LLymuno.

[NpoTe, Tak BXe CTanocs, Lo He fnLLe OgHAM i TUM camumM 1722 pOKOM HapOZKEHHS BU3HA-
yunacst nogibHicTb TX ABOX Aonb: MMaicis Benuukosebkoro Ta Ipuropis CkoBopoam. 29 xoBTHst (9
nucrtonaga) 1794 poky LiiwoB CBOro 3aBepLUEHHS 3eMHuit Wwnsx Ipuropist Casuya, a 15 nuctonaaa
TOTO X POKYy BiginwoB Ao F'ocnopa i npn. Maicin. O6uaea Hapoaumucs Ha MonTaBLYWHI B poauHaX,
LiNbHO NOB’s13aHNX 3 ko3auTeoM (KpuBera, FonosatweHko, 2002; Wymuno, 2020). LLonpasaa, SKwo
Ipuropiin CkoBopoaa Hapoameces y ceni YepHyxu y poamHi Casu sik psigoBoro ko3aka JlybeHcbkoro
nonky (M. Jly6Hu, MonTapLumHa), TO NpeacTaBHUKY pogunHm ¢BT. Maicia (y mupy — MeTpa) 6ynm wns-
XETHOrO PoAY 3 YepHiriBLLMHI, ane Takox LWifIbHO NOB’A3aHi 3 K03auTBoM i [onTasLuHo. Big Toro
i CY>KWNW NPEACTaBHUKN POLANHU BENMUKOBCBKIMX XTO — COTHWUKOM, XTO — MOMKOBWM OCaBYroM, a

! Monpo-Braxis - icropuanmit perion B PymyHii, Ha TepuTopii sikoro mo6mmsy micra Tupry-Hawm
y nositi Hamu periony Monjosa posramosannit HaMenbkuii MOHaCTUp — OCTaHHE Miclle 3eMHOTO
KUTTA i fisnpHOCTi npi. ITaicia Benmukoscbkoro.
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XTO — 1 MOMKOBHWKOM i He nuLie B YepHiriBcbkomy, ane 1 MonTaBcbkomy nomnkax. Ta 1 XpecHum
Batbkom npn. Maicis 6y nonkoBHUK MonTaBcbkoro nonky Bacunb Bacunbosny Kouybein. Cam xe
npn. Maicin Hapoamees B MicTi MonTaBa y CiM'i BXe KO3aLbKOro CBSLLEHWKA, Y SKOro He nuwe
6aTbKo, CTapLumin 6pat IBaH, ane 1 110ro 3HaMeHUTIIA gig-noeT IBaH BennukoBcbkuin Ta npagig bynu
npoTononamu-HacTosTensammu YcneHcbkoro 06opy Toro micta. binble Toro: obuaea npuisgunm Ha
HaByaHHs [0 Kneso-MorunsHebkoi akagemii y 1934 poui?, ane Tak i He 3aBepLUKNN Y Hill NOBHMIA
KypC HaBYaHHs; 0bKaBa MonMLaoym CTiHA  akafeMmii-yuunuwia Mpisni Npo MaHapy B iHWi kpai,
00 X Big3Hayanu B Hin Gpak TUX 3HaHb, SKUX akageMis, Ha iXHK AyMKy, He B 3mM03i Oyna im Ha-
Aatu; notomy, obmaea b6araTo MaHOpyBan i MPOWLLMN KOXEH CBil TEPHUCTUIA LUMSX MOHEBIPSHb
Ta ackean; obwasa 3anvwmni no cobi Baromy niTepaTypHy CrapLLuHy, MpoTe XOogHa npaus 3a
XuTTS sk npn. Maicis, Tak i Fpuropis Caeuya Tak i He Byna ony6nikoBaHa; 061aBa 3aXunm BASUYHUX
YYHIB-NOCNIAOBHWKIB, SKi 1 MPOCNABMAM iX i, HAPELUTI, OfHUM 3 KIHOUYOBMX MOHSATL Y (PINOCOdChbKo-
BorocnoBcbkux posgymax 0box ctae mogcbke cepue. OaHave, Ha LbOMy TOW nepenik ChifbHOro,
AKNNA ix eaHae, pobirae KiHUS, 00 K BYEHHS! KOXHOTO 3 HAX MPO JIOAMHY, NP0 i LLACTS, Mpo NisHaHHS
Ta ii Wnsxu, Wwo BeayTb A0 Cepus MOACHKOro, Hapasi BUAATLCA BinbLU anbTepHATUBHAMM.

Buwe 3ragani daktm 3 Giorpachii 060x tOBINSIpiB HE MOrMM He NpuBepTaT yeary
JOCNigHNLBKOrO oka. Hap Humu poamipkoByBamu: ypomkeHeub baxmyTa npotoiepeit Ceprint
UeTBepikoB, AKkuiA LLe A0 BUMYLLEHOI emirpalii OyB cnovaTky HacTosTenem [TATHULBKOI LiepKBu
M. YepHiroea, a 3a Tum — CamnCOHIBCHKOTO Xpamy M. onTaeu, WO i CMOHYKano Moro [0 BMB-
YeHHs cnagwuHy npn. Maicis (npot. YetBepukos); IBaH OrieHko (Binblue BigOMUIA Ik MUTPONOMKUT
InapioH) (ImapioH mutpononut, 1975, ¢.84), BugaTHU ykpaiHcbkuii doinocodd . |. YkeBCbKuil
(2005), kusiHnH-emirpaHT B. B. 3eHbkiBCbkuiA Ta emirpaHT-oaecuT I, B. ®riopoBCbKMiA, XapKiB'SHUH
N. B. Ywkanos (2019, ¢.181 — 182), kuaxka B. M. Hiuuk (2001, ¢. 25), ronoBHui? peaakTop Hayko-
BOro XypHany "®inocodcbka gymka" Ta gmpektop IHcTUTyTy dhinocodii im. . C. Ckoopoau HAH
Ykpainn (2002 — 2018) M. B. Monoswny (2010, c. 360 — 374), yepHiriseyp C.B. Wymuno (2020, c.
84). Llen nepenik moxHa byno 6 i npoaoBXuTH, AOAABLUN O HBOTO 1 aBTOPa LMX PSAKIB, Ska BXE B
aanexkomy 1996 poui TakoX Mana Harogy Ha O4HOMY 3 KOHrpeciB 3BEpHYTH yBary Ha fesiki 3 BULLe
3rapaHux napanenei (Bemuko, 1996). MpoTe, 3a OCTaHHi AECATUNITTS HOBO-0NY6niKOBaHi apXiBHi
MaTepianu (nepefoBcimM, Woao cnafwmHu npn. [Maicis BenmukoBCbkOro) Ta HayKOBO-ICTOPUYHI
PO3BIZKM Ha L0 TeMy AatoTb NACTaBN 4O LbOTO MATaHHS 3BEPHYTMCA 3HOBY, MPOTE 30CEPEaUTU
yBary nuiue Ha OgHOMY i, NOMpw BCe, HEAOCTATHBO AOCAIAKEHOMY acnekTi: MOPiBHANbHOMY aHanisi
TUX MPUYKH | YMHHUKIB, SIKi CMIOHYKanu Ao MaHapiBHMUTBA sk [puropis Casuua CkoBopoay, Tak i
npn. Maicis BenuukoBCbKOro, a 3a TUM i Ha TOMY BMIIMBI, KA BOHW Manu Ha CBITOMNSA, i nofanbLuy
JOTTH0 KOXHOTO 3 HUX.

[HGhopMaLiHUMK [pKepenamu Ans Takoro aHanisy MoxyTb 6yTi He nuwe aBTobiorpadivHi
matepianu (sk To: "MosicTb npo CesiTuin Cobop” npn. Maicis BenuykoBCbKoro) Ta cnoragy yyHiB (sk
T10: "WuTTst I'puropis Crkoeopogn" M. 1. KoanuHcekoro, "KuTie npenogobHoro Maicis Bennykoscs-
KOro, CKrafieHoro cxumoHaxom MutpodaHom"), ane i JOCTaTHbO 06’€MHMIA enicTonspii camoro I
C. CxoBopoay Ta MeHLU BigOMMIA | 3Ha4YHO CKpOMHILMiA npn. Taicis BenuykoBCbKOro, ki Takox €
BaroMnM [kepenom iHgopmallii.

Takox BapTO 3a3HAYMTK, LLO BCi MPUUMHU-YUHHWKMW, SKi BU3HAYAKOTbCS AOCTIAHUKAMU Y
AKOCTi (haKTOpIB BNIMBY Ta CMIOHYKM A0 MaHAPIBHWLTBA ANs 060X t0BINsPIB, CRif PO3AINMTY Ha ABa
Onoku-YacTuHM. AKWO nepwmit 06’'eaHYe YMHHIMKN CYTO OO'EKTUBHI | TOMY Mae 30BHILLHI Xapak-
TP, L0 MOB'A3aHUiA 3 COLianbHO-NOMITUYHUMM, CBITOrMSAHUMM HapaTuBaMn JO6W Ta KynbTypHO-
iCTOPUYHUMU peanisiMu TOro4acHOro XUTTS YKPaiHLiB, TO X APYrui BU3HAYAETHCS 0BCTaBUHAMM

% 3a possinkamu JI. €. MaxnoB1ia y 12-13 piunomy siti [puropiit CkoBopoia mpubyBsae o akasemii
Toro 1734 poxy, mo 1 Ilaiciii Bemnmukoscbknii, a 3a possigkamu JI. Ymkanosa I. C. Ckosopozia
PpO3IIOYMHAE CBOE HABYAHHSA B aKafieMil /iiIlle HacTynHoro 1735 poky.
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CYTO BHYTPILLHIMK, TOOTO Mae Cy6'eKTBHWIA XapaKTep, | TOMY BCi Ti, Siki MOXeMO BigHeCTV A0 Apy-
roro Broky, NoB’a3aHi 3 06CTaBMHAMM XUTTS Ta CBITOTNSAHUMM 3acagami KOXHOrO 3 (pirypaHTiB 3a-
MPONOHOBAHOrO aHanisy: ManbyTHboro ctapus npn. Maicis (MeTtpa) BenuukoBebkoro Ta inocoda
[puropist CaBnya CkoBopoay.

Ta nepLu Hix nepeiTi o 6e3nocepeaHbOro aHanidy 3a3HayeHoi TeMU MAeMO Bi3HaAUNTH,
WO Ha TN coujanbHO-NOMITUMHIX KOMIi3i Ta MPOTUPIY TOTO mepiody, A€ 3a CBITOCMPUAHATTAM
Liei gobu nioguHa cnpuiiManacs nuie MaHAPIBHWKOM Y LibOMY CBiTi, @ HE rocrnogapem Moro,
MaHAPIBHWLTBO BXeE MOCTano CKMafoBO CBITOMSAY NepeciyHoro ykpaiHus Aobm nisHboro bapoko
Ha Tni Tparisamy "BiguyTTs BCeciTy He sk gomy, 30ygoBaHoro abannmeium borom Ans TMMYacoBoro
NPUTYIKY JIOAMHYM, @ TYMaHHOI BUPYIOYOI NPIpBK, 3 AKOI NULIE HA MUTb BUPUHAE i B SIKi 3HOB Ha-
3aBxan rybutbes Bee cywwe" (Makapos, 1994, c. 42).

MaHppiBHMLTBO SIK YWHHMK i CKNaAoBa CBITOrNAAY YKpaiHUA Ha Thi
couianbHo-nNoniTMYHKUX peanivi BapokoBoi o6u

IMpo MaHAPIBHNLTBO sik PeHOMEH i (hakTop BNAMBY Ha (hOpMyBaHHs CBiTornsgy npn. Maicis,
Oinblua YacTHa XnTTa aKoro i Gynma mpocsikHyTa MaHapamu, NcaB | aHanisyBaB y CBOIN CTaTTi
Ceprin Wymuno (2020, ¢. 592). 3a iioro po3sigkamm 3a CBOE XWUTTS CTapeLb Npoiiwos Ginbiwe 30
MOHACTWPIB i CKUTIB B MOHEBIPSHHSAX | MOBCAKYACHIMX MOLLYKaX CaMe Takoro Micus, sike 6 4o3Bonsno
iomy, sk nucaB cam cTapellb [Maicii B cBoiit aBTobiorpadii, binble Bigomoi nig Haseoto "MoBicTb
npo Cesatuin Cobop" (2016, . 65), 30epertn Tnx, XT0: "3ibpanmcs 4o MeHe B iM's XpuCToBe 3apaau
cnaciHHs cBoix ayw". Tak BiH Big3Havae, Wwo ans Ykpainu XVII-XVIII cTonite MaHAPIBHALTBO 3a
CYTHICTIO CBOE€I0 Byno CBOEPIAHOK "HaLioHaNbHO-PENITiiHOW TpaauLiet" | BogHouac "ofHieto 3 Ma-
cosyx hopm HapogHoro 6naroyecta” (LLymuno, 2020, ¢. 593), wo cdopmyBanacs sk Hacnigkosa
peakuist YKpaiHCbKOro HapoAay Ha Ti FOHIHHS 3@ MpaBOCNAaBHY Bipy, SiKi 3@ Hacnigkamu MignMCaHHs
Bepecrtelicbkoi LiepkoBHOI yHii nicns 1596 poky Habynu ocobnmeoi roctpotn y Pedi MocnonuTi.
3Bifcu, He 6e3nifcTaBHO, Lieit HOBOC(HOpPMOBaHMIA B YKpaiHi pyx BiH LU Ha3uBage "CBOEpIAHO (op-
MO [IyXOBHOTO AMCUAEHTCTBA" (Tam camo), sike 3aKpinunocs Ha YKpaiHCbKIX 3eMIsiX i PO3KPUIIO
cebe He nnie y heHOMEHI MaHAPIBHMX YeHLiB i "aukux nonie", ane 1 B yKpaiHCbKOMY k063apCTBi.

MpoTe, cnig 3ayBaxuTy, WO OPMyBanocs Take HapopHe GnaroyecTst nepw 3a Bce nig
BeanocepeaHim BNAMBOM heHOMEHY mpowi, To6To 6orominng abo X nanomHuyTea no CeATUM
MicLiIM, SIKe 3AIMCHIOBATM MaB KOXEH XPUCTUSHWH Y Mipy CBOEI (Di3UYHOI i AYXOBHOI HEMOYI CaMm
abo x 3i cynyTHukamu. Takum CBATUM MicLeM Anst BCiX XpucTusH OyB i € Epycanum, a Ans npaeo-
CNaBHWMX YKpaiHLiB Ha Toi Yac byna wie 1 Kueso-MNeyepcbka naepa, Ao KO Ha MPOLLY 3 MONTBO
Ha MOKJOHIHHA CBATAM MoLLaM yroaHukiB boxux Kneso-lNevepcbknx, 3a3snyai, Xoaunu nilku, a
TUX B1aro4ecTMBMX XpUCTUSIH HaanBanu "npoyaHamu” abo x "doromonbusgmu”.

[poyaHCTBY, K TakoMy TUMy MaHApiBHULUTBA, Binosiganu Nopsaku i atmocdepa, Lo
naHyBanu B YKpaiHCbKMX CKWTax Ta MOHACTWUPSX MOMPM HOBO3MiHW, MpuBHECEH B Yacu CuHo-
AanbHoro nepiogy. BinbHWin nepexin HacenbHyKa Bif OAHiei 0buTeni 4o iHWoi y Ti yacu Bys crpa-
BOK JOCTaTHBLO BIZOMOI0, XO4a W He MPUAHATHOK 3rifHO HOBOrO 3aKOHY. Takuii CTaH cnpas CTaB
HacnigkoM TpariyHux couianbHO-MONMITUYMHUX KOMI3i, L0 po3ropTanuncs Ha TepeHax YKpaiHu
Tiel pobu: Big XmenbHNY4MHKM Yepes PyiHy i 4O noginy ykpaiHCbkux 3emenb Ha lMpaBobepexcks i
TNiBoGepexoks B Kyni 3 NepioAMYHAMM CyCTOLWMMBMMM Habiramn Ha i 3emni TaTap i Typkis. licns
noainy ykpaiHcbknx 3emenb Mix Mockosieto Ta Monblueto Ha JliBobepeskHy YkpaiHy npuiLuna aHTu-
LepkoBHa pedopma lMeTpa |, a 3a Heto 3 yacom i moniTuka cekynsipusadii Katepunu Il Ha ski, sk
OfHY 3 MPUYMH, WO WToBXanu npn. Maicis BennykoBCbKOro 3anmLInTI TEPEHN CBOET HATbKIBLLMHM,
3septae yBary i C. lWymuno " (2020, c. 594).

Yac fyxoBHOro ctaHoeneHHs npn. [Maicis Ta Mpuropis CkoBopoau npunas came Ha Cu-
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HoZanbHUi nepiof nopedopmeHoi Lepksy Metpa . [lo nikBigayii iHCTUTYTY naTpiapxii i 3anpo-
BagkeHHst [lyxoBHoi Konerii y cknagi CuHoay cnifg foaaTtv yTUCKM Ha AyXOBEHCTBO i 0C06NMBO
Ha yepHeuTBO. Bxe B 1690-x pokax 3a Hakazom [leTpa | 3abopoHsnoch GyAiBHULTBO HOBWX
MOHACTWPIB, @ HACENTbHUKAM BXE iCHYHUMX MOHACTVPIB HOBOCTBOPEHUM PErNaMeHTOM 3ab0po-
HAMOCb "MOHaxamb HUKaK/Xb MO KeMbSMb MUCEMb, Kakb BbIMUCOKb U3 KHUMb, Takb U rPaMOTOKb
COBBTHbIXb HUKOMY He nucaTb". OcobrmBi npunnuci CTocyBanucst MyCTenbHUKIB-MOHAXIB i TuX,
XTO nepebyBaB y CKUTY, XUTTS SKMX BU3HABAmNOCs SIK HEMPUIHATHE N Mano MPUHU3NMBY OLHKY SIK
T0: "cBOGOAHAr0 paaw xuTis". BinbHui nepexig Bif OAHOMO MOHACTMPS [0 iHLLOTO BI3HABABCS HE
MPUAHSTHUM, @ MaHZPIBHI ASKV MPUPIBHIOBANMCL [0 XebpakiB MpoTh Skux posropTtanacs Heabu-
fka KOMNaHis NpuHWKeHHst i 6opoTbOu. HanpukiHyi XVIII cToniTts Hacnigkom Tux pedopm cTano
NMPaKTUYHE 3HULLEHHS IHCTUTYTY CTapyecTBa Ta KPOACTBA Mo BCil Pociichkii imnepii. Monpu Te,
YkpaiHa onupanack TM HOBO3MiHaM Sik MOrma, | 00pa3 MaHAPIBHOMO YeHLs abo Asika MOBCSKYaCcHO
3ycTpivaemo B aBTobiorpadii cTapus Maicis BennukoBcbkoro. He 3HUK (SK B yKpaiHCbKiN KynbTypi,
TaK i B CBITOMMAAi ykpaiHUs) Takox obpas cTapus-cTapymka. Sk BigoMo, B OCTaHHil nepiog CBOro
XUTTS nepeBaxHy GinbLuicTb BnacHux nuctie . C. CkoBopoga nignucyeas came Tak: "CTapeub
Ipuropiit Bap-Caea CkoBopoga™.

LLlonpaBaa, B Yacu paHHLOrO Ta BUCOKOrO 6apoko Mopsid 3 MPOYaHCTBOM (DOPMYETHCS i
iHWa He MeHL Baroma Ta BMMBOBA TEHAEHLis, BU3HAYEHa LiKaBiCTIO A0 "4yXMX 3eMenb”, 0XO-
ynx nobaunTK Ha BMACHI OYi Te, MPO L0 YWTAB UM MPO LLO OMOBiAANM Ti X NpoyaHu abo iHo3eMLi.
HaiiBigomiluum npeacTaBHUKOM Tiei XBUNI MaHApPiBHALTBA OyB MaHAPIBHWK i MMCbMEHHWK Bacunb
[puroposuy-bapcbkuit (1701-1747), akuir HaBuaBcst B KueBo-MorunsHcbkin akapemii, ane yepes
XBOpPOOY 3myLueHuin By ii 3anuwuTK, a 3a TUM maibke 24 poku (3 1724 no 1747 pik) maHapyBaB
CBITOM 3amMLLIMBLUM NO CO6i LikaBWi i LOCTATHBO iHDOPMALLiiHO-HacUYeHmin aBTobiorpadiuHni TBip
"MaHgpu no ceaTux micusx Cxopy 3 1723 no 1747 pik", skmin y 1778 poui 6yB HagpykoBaHuil 3
Takoto Hasgotw: "Mewexopua Bacunus IMpuroposuya bapckoro-Nnaku-Anb6oBa, ypoxeHua Knes-
CKOro, MOHaxa AHTWUOXMIACKOrO, NyTELIECTBME K CBATLIM MecTaM, B EBpone, Asum n Adpuke Haxo-
aawwmmes, npeanpuHstoe 1723 n okoHveHHoe B 1747 rogy, M camum onncanHoe". MpoTe, i noro
MaHZPY Manu XpUCTUSHCLKWIA opieHTup. Y 1734 poLi BiH NPUAHAB YepHeumnin NOCTpur i Hagani oo
CBOEi KOHUMHW MaHAPYBaB BXE K YEPHELb.

MaHapiBHMLTBO SIK YNHHUK | CKnaaoBa CBiTornsaay
I'. C. CkoBopogu Ta npn. Maicis BennukoBcbkoro

MepeBaxHa GinbLUICTb HAYKOBLIiB, Mocunatounch Ha cnoragn M. |. KoBannHcbkoro, BU3Ha-
YatoTb NMOYaTOK MaHAPIBHOIO Mepioay B XMTTi dhinocoda Ipuropis CKOBOpPOAM Micnst 3aBepLUEH-
HS I0ro BUKMadaLbKoi AisNbHOCTI B XapkiBCbkOMY Koneriymi, To6T0, HacaMKiHELb 110r0 TPeTbOoro
XapKiBCbKoro nepiogy, a omke nicng 1769 poky. LLonpasaa, 3 UMM TBEpIKEHHAM, SK 3a3Ha4anm
BXe BHLLe, € NiACTaBK i cnepeyvatncs. HatomicTb MeTpo (ManbyTHin npn. Maicin) BennykoBcbkuii
pO3MnoYnHaE CBil MaHApiBHWA nepiog 3agosro Ao I'p. Ckosopoaw we y 1740 poui, i came Tomy
MOPIBHANbHWA aHani3 3 BULLE 3a3HAYEHOI TEMM BapTO po3noyaThi Came 3 HbOro.

Tak, monoguii xnoneLb 3i WISXETHOI POAUHM NPOToiepes 4-ro NOKOMiHHSI, ManbyTHE KOTo
3yCUANAMM Or0 MaTepi-BA0BY Ta PiAHI BXe BU3HAYEHE i Y3rOMKEHE 3 LIePKOBHOI Ta CBITCHKOK TO-

3 [ocranosa Ierpa I "TIpo 30608's3aHHsA /1A BCiX apXiepeis, Aki BeTynawTs Ha mocany” ("6 06s1-
3aTe/bCTBE JUIA BCEX apXyepees, BCTYNAMIINX B JOIDKHOCTL") Bix 1716 poky, — c. 544. JIxepero:
"Omicanne cnaBsiHo Pycckuxb KHurs u tunorpadiit 1698-1725 rogoss". H. ITekapckoro. CaHKTIIe-
TepOypre. Bb tunorpadin Toapumiecrsa "ObujecTBeHHast mob3a’, 1862. — 702 c.

4 Tax, no MPUKTIANy, Y HOfAAYHOMY /MUCTi 1o €ropa €roposnua Ypiomina Bix 10 yepsHa 1790
poxky Ipuropiit CkoBopopa (2016, c. 1288) muute: "braropapio bory n te6s, fpyxe, 3a TBoe MHB
crpaHHONpinMcTBo. Cenmuiy y Tebe moun Craper; CKOBOpOfa, aky B MaTepHiM oMb
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rOYaCHOHK ENITOK SIK ManbyTHLOMO CrnaaKoeMLs-HacToATeNs YeneHebkoro cobopy Montaeu, nonpu
BCE T€ Mpi€ i AoKTagae 3ycunb, Wob BCi Ti naxm i Hagiji 3pyinHyeaTu. 3abesneyeHe, COKiNHE LWns-
XETHE XWUTTS NPOTOiepes-HacTOATENS BiH PO3MIHIOE HA HEMEBHE LLOA0 NepCrnekTyB "3aBTpaLlHbOro
AHs" i BOOre XuUTTS MOHaxa-ackeTa. To Lo X LToBXano 17-18 - piyHOro oHaka A0 LibOoro Kpoky?

Monogui MeTpo wykas cobi HacTaBHWKA AYXOBHOTO 6raro4ecTs, IKOro He 3yCTpIB Y CTiHAaX
KneBo-MorunsHcbKoi akagemii, ane cnofiBaBcs 3HaNTM y MOHacCTMpi. 3a60poHa MaTepi 3anuwnTy
HaBYaHHS Ta MMP 3 MOT0 NPUCTPACTSIMI Ta YECHOTaMU LUTOBXana 10ro TikaTh 3a Mexi 6aTbKiBLLMHY
i [IesKuin Yac BeWTaTUCs Bif MOHACTMPS 4O MOHAcTUps. Tak, BUMYLIEHO 3anuiumBLun Jlobelp-
kuin MoHacTup MeTpo BennukoBCbKWIN pa3om 3i CBOIM CYyMyTHUKOM MOTpannsie A0 Cena i y HboMy
3yCTpiyae CBOro 3eMnsika y CTaTyCi nocnaHus Bif NONTaBCHKOro NonkoBHUKa Bacuns Bacunbosuya
Kouybes, sikuir, sk Bigomo, ByB 1oro xpeLieHnm 6aTbkoM. HanskaHuin ayMKOK Mpo Te, WO nicns
Yni3HaHHS MOr0 MOXYTb CUINOMILib MOBEPHYTW J0A0MY B [1ONTaBy BiH XYTKO LyKae NMPOBiAHWKA, 06
3anuwuTy ceno i nogatucs Ha MpaBobepexHy YkpaiHy. Tak, TOro X [HS BiH MAe 40 WKOMK, Lo
Oyna posmileHa 6ins Lepkeu i, ik cam npo e 3ragye npn. Maicin (2016, ¢. 109) y aBTobiorpadii,
"3 boxoi nacku, s 3HANLLOB OHOMO YEHL|S, BXE FOTOBOMO ATW TYaM... KM Mir 1 NOBECTM Hac i3
coboto Ha YkpaiHy"S. [lopora BUSIBUNACS BUCHaXIMBOK — i, 3yNMMHMBLLMCL Ha NEPENOYMHOK Y He-
BEMNMKOMY CkuTi PuLwiB,® BiH 3aXBOpIB, LU0 i CTarno NepenoHo Ars NOro NoAanbLoi MaHAPIBKYA.
[Monpm cBiln XBOPOONMBMIA CTaH BiH HAaBaXyeTbCs WTK B JOPOrY Aari, ane CynyTHUK-YepHeLb BXe
NiLLOB, 10r0 He JoYeKaBLUMCh. [1poTe 3a MiCsLb B TOV e CKUT Npubynu Tpu iHLWi MaHApIBHI YeHLi,
3 AKUMU BiH i NpOAOBXMB CBil Wnsax: "l nogaswmch 3a BoxuM NPOBUAIHHAM, TPU MaHAPIBHUX
YeHui, nobyBLUM Tam AeskuiA vac, 3axoTinu ity go Monpasii. A, fisHaBLIMCL NPO Le, AyXe 3pagis
i HaCTIHO BMOBNAB X y3sT i3 coboto i meHe" (npn Maiciit Bennukosebkuit, 2016, ¢. 111). Monpu
Te, A0 Monpasii BOHM Tak i He milwnn, 60 Ha Te 6yna iHwa niacTaBa: MiCLEBNA AsK 3 cena y akoMy
BOHM 3YMUHUNICS HA HOIBITIO HACTYMHOTO paHKy OMOBIB iM iCTOPItD, ika NepekoHana MaHapiBHWKIB-
YeHUiB kKapanHanbHO 3MiHUTY CBii MapLupyT. Lo x To 6yna 3a o6cTaBMHa-Nogis, ska CnoHykana Ao
L{bOro KpoKy MOAOPOXHIX | BNNMHYNa Ha (hopMyBaHHsi CBiTOrNsAAY camoro npn. Maiciga?

Mopisi, Npo siKy OMoBiB y CBOI aBTOBIOrpadii cTapeLb, cTanacs Ha MpaBobepexHin YkpaiHi

> Cepriit Illymmro BigsHavae, mo minmo i€l Mangisky prr. [aicis Bemrakoscbkoro 6yma [Tpaso-
GepexxHa YkpaiHa, sKa, K BioMo, Ha Tol1 yac mepebyBata y ckmapi Peui ITocmommTol ax 1o ii moginy
(2016, ¢ 109). Bapro 3ayBaxuTi, 1110 Ha Yac HamucaHHs aBTobiorpadivynoi "TTosicti mpo CaTHit
Cobop", 1110 Binby/10Ch, SIK 3a3HaUa€ caM CTapellb, 'Ha CXWIi pokiB" (Tam caMo, ¢ 65) HAIIOBHEHUX ITe-
penuayTTsM KOHUMHY (TO6TO He3aoBro [0 1794 poky), 3a HazBoo "YkpaiHa" MilIHO 3aKpill/TI0EThCs
teputopis CnobifcbKo-YKpaiHChKoi TybepHii, sika caMe TaKOIo Ha3BOIO NMO3HAYAETHCSA I HA Mamli
i1 1800 poxy. Cnobimcpko-YkpaiHcbka TyOepHisi AK afMiHiCTPAaTMBHO-TEPUTOpiabHA OVIHN-
1 Pociiicbkoi immepii 6yma crBopena y 1765 p. Ha Micui TiKBiIOBaHMX MOCKOBCBKMM YPALOM
CMO6IACHKIUX KO3AI[bKMX IOJIKIB, 110 3HAXOAMIICh Ha TepUTOPii cyuacHOl YKpaiHu i CBOEI0 Ha3BOIO
dixcyBama Bxe JIo TOTO Ha THX 3eM/IAX BXMBaHy HasBy. IIpo "Ykpainy" i mo6os o Hei Ipuropisa
CKkoBOpPOAY 3HAXOAMMO i y criorafax npo Ipuropia Casuda M. I. KoBannHcbKoro, BifoMux mij Ha-
3Boto "YKurra Ipuropis Ckooponu” (1995, c. 27, ¢.42), sikuit 4iTKo Binginsge Ykpainy Bif Mamopocii
i 3akpimmoe 10 Ha3By caMme 3a Teputopiero Crnobincpko-YkpaiHcbkoi rybepHii (Tam camo, ¢ 34).
Y cBoto uepry, Crnobincpko-YkpaiHcbKy rybepHito 6y1o mepeiiMeHoOBaHO y rybepHio XapKiBcbKy
nuie y 1835 p., TO6TO Mic/Is HAMMCAHHSA CIIOTA/liB, JATOBaHNUX 1794 poKoM.

6 Cxur OTPMMaB CBOIO Ha3BY 3a MiCljeM-MiCTOM CBOTO po3TairyBaHHA. Pxuis — micro KniBcbkoi
obmacTi B YkpaiHi, po3TamoBaHe Ha IPaBOMy BUCOKOMY Oepesi [lninpa me i 6y/10 3aCHOBaHO MO-
HacTup I[IpeobpaxenHs [ocnofgHbOrO, 1m0 OYB BiZOMUIT SIK OFVH i3 Hal/JaBHIIINX XPUCTUSIHCH-
KIX MOHAcTHpiB B YKpaiHi. 3a IepekasaMu Lieil MOHACTUp OYI0 3aCHOBAHO Ie IPernofoOHuMI
AnTtoniem Ta ®eopociem [leuepcbkumu. 3a Malbke CBOIO TUCSAYOJIITHIO iCTOpiIo 1100 HEOHOPA30-
BO pyJHyBasy, ajie 3a TMM BiH BifjHOBmOBaBCA i mop:An 3 Bumropopcbkum ta TpaxreMupiBcbKuM
MOHACTUPAMU KOPUCTYBABCA IPaBOM BiJj onmbcbkoro Koposnsa Credana Baropis 6yTy mmuranem-
IPUTYIKOM JyIA XBOPUX i IpecTapiinx 3aoposbKux Kosakis. [Ipore B yacnu, onmcani npm. ITaiciem
BenuukoBchKuM, Ha MicIi 3pyi1HOBAaHOTO MOHACTUPA JisIB JINIIE CKUT, KNI KOMUCH, AK 3rajlye mpil.
IMaiciit (2016, c. 111), "nepebysas y nignopsankysanti Kupuiiscpkoro Mmonactups' micra Knesa.
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i TO ¢hakTop, LWo 6yB 3aKnafeHNi B ii OCHOBI, MaB HE MEHLUMIA BNMB HA POPMYBAHHS LOMIHAHTHNX
CBITOMNSAHNX HapaTUBIB yKpaiHUiB Tiei 4OOW, SKi MPOXMBaNK y Till YacTWHI YKpaiHu, aHik BuLle
3rapaHi pedopmMy pociiicbknx MoHapxiB Ha JliBobepexcki. Mpo CcTaH LEpPKOBHOMO XWTTS IBaH
OrieHko, sk 0AMH 3 pocnigHukiB cnadwmHy npn. TMaicis BennukoBcbkoro, nucae Take: "Toro yacy
YKpaiHCbKi MOHaCTMpi Oynm cunbHO po3noxeHi: Ha MpaBobepescki BOHM Oynm B BiNbLIOCTI CUMOHD
3ax0nneHi yHiaTamm, a peLuTa He CTOsNM Ha NOTPiGHIl BCOTI. Ha npaBocnaBHi MOHaCTHpi 6€3 KiHUs
TUCHYIW €3YiTV Ta YHIATK, i BciMa cnocobamm posknagamm ix" (1975, ¢. 24). OTxe, ik NnepekoHyBaB
NMOAOPOXHIX MiCLEeBUIA AsiK, Ha LWnsxy Ao Monaasii "...uepes po3biliHuKiB Ckpisb i3aaTb conaaty, i s
Botocs, Lo BY NOTpanuTe A0 pyK TMX HEMUIOCEPAHNX BOSIKIB, SKi HE 3 IKOTOCh iHLIOMO NpuUBOAY, ane
i3 CaMOi HeHaBWCTi 4O NPABOCIABHOI Bipy MOXYTb CUIbHO 06pa3uTy Bac" (npn Maicii Bennykoscs-
kui (2016, c. 112). Came y Ti yacu Ha TepuTopii [MpaBobepexHoi YkpaiHn po3ropHynacs CpaBxHs
BillHa 32 YNCTOTY XPUCTUSIHCLKOIO BiPOBYEHHSI, OLHIEID 3 KEPTB SIKOi CTaB AsIK, KW CYXMB He3a-
[OBrO [0 Asika-0MoBiaYa  Tiil camil LiepkBi, Npo skoro 1 6yna Ta nosigaHa icTopis.

TpariyHy onoBigb NP0 MyYeHULbKY CMEPTb NPaBOCMABHOrO AsKa Bif PYK MICLIEBOrO naHa-
kaTonuka y ceni MpaBobepexHoi YkpaiHu, ske Ha TOW Yac Bxoauno Ao ckrnagy Peui MocnonuToi,
npn. Maicii cnpuitHsas sk nepecTopory, 60 X CToCyBanacs BOHa OCHOB NMPABOCMABHOMO BiPOBYEHHS
— CumBony Bipu. A dabyna Tiei icTopii 6yna Taka: NpeAcTaBHWKM TPOMaau cena, SKux cTapelb
y TEKCTi CBOEi MOBICTi Ha3uBae "roHUTenamMM" Ta "Xynutensamu cBsToi Bipn" (Tam camo, ¢. 113),
3BMHYBATMIM MICLLEBOTO Asika y TOMY, Lo "BiH He uuTae y Cumsoni 3a Borobopyoto ix xynow "B
Hyxa Caroro... Axkuit Big OTys i CuHa BuxoguTb", ane Tinbku "Big OTUS iCTUHHO BUXOAUTL" (TaMm
camo, ¢. 112). Konwn micueuit naH npo Le AO0BILABCS, TO PO3MIOTMBCS i 3 KilbkoMa corpaTtamil 3a-
IWoB [0 Lepkeu nig yac cnyxbu boxoi. [ani, sk onosigae npo Le cam crapeupb [Maicii, konm "...
TOV GnaXeHHU QUSIKOH NovaB Yntatn CUMBON BIpK, BiH HETAMHO X NiAINLIOB 4O HbOTO Grkye i
noYaB YBaXHO CryxaTy, K e ASK YuTaTme horo. A TOW, 3p03yMiBLUM, HABILLO BOMOAAp NiAiMLLOB
[0 HbOro, CMinNMBO YnTaB CUMBOS Iy4HO i PO3MIpPEHO, a Konn HabnmanBcs fo uvx cnie: "l B [lyxa
CesiToro", Tofi, cnoBHMBLMCL CBATMM [lyxom, ronocHo 3akpudas: "I B Jyxa Cesatoro, Focnoaa
YKusotBopsioro, Akui Big OTUS BAXOANUTL", BIKWHYBLUM i TO AOAATOK "iCTWHHO", SIKMIA paHille
BiH JodaBaB Yepes cTpax. Bonogap xe, TiNbKu-HO NOYYB L, 3aKpuyaBLUK, SK AUKUIA 3Bip, YMUTb
KWHYBCS Ha HBOTO i, CXOMMBLLUW 3@ BOMOCCS, KMHYB Ha 3EMTII0 i, HEMUIOCEPAHO 6'1o4n Horamu, Ha-
Ka3aB BUTAITW MOTO TeTb i3 LepKBY i OUTH manuusamm HewagHo" (tam camo, ¢. 113). Tpo nobutTs
CMHa [i3Hanacsi MaTu, sika HeraiHo npubirna Ao LepkeM i noyana bnarat He naHa, o6 Toi 3y-
MUHUB Ty eK3eKYLIit0, @ 3BEpHynacs [0 C1Ha, WO BiH riIHO NPUIHAB MyKu 3a XpucTa (Tam camo).
[ska 3abunu go cMepTi, a 110ro MyyeHuLbka CMepTb OTpUMana xapakTep nereHau Ta we 1 Ta-
KM YMHOM, Y it CyTO YKpaiHCbKilA iCTOpii MpUMITHO BinbuBanacs ictopist togeicbka CTaposasiTHa.
Moga iije Npo My4YeHNLIbKY KOHUMHY CIMOX CBSTIX My4yeHuKkiB MakaBeis Ta ixHto maTip ConomoHito’,
fka NaM’sTHOK NOAjel0 BBeAEHa 40 LiePKOBHOTO MpaBOCMaBHOO kaneHaaps B AeHb 14 cepnHs,
BiOMOTO B HApOZHil Ha3Bi sik "Mepuwmit Cnac" abo "Makosii" i fobpa nam’siTb NP0 SKMX LWaHYETLCS
B YKpaiHi MOHWHi.

Mpn. Maicin BennykoBCbKMiA HApOAMBCS Y Ti Yacu, KOMW BULLE3rafaHa icTopis Nerko

7 SIK y4Hi leB'THOCTOPIYHOTO CTapIIs 3aKOHOBUMTeNs Eneasapa, IKOTO MOTepeiHbo 6YIo cTpadeHo
3a BipHicTh 3akoHy Movices napem AHTioxoM €mnidanom, Bci cim cuniB Conomowii 6e3cTpamnHo
BU3Ha/MM cebe MOCTinoBHMKaMy IcTuHHOTrO Bora cBOIX HpefKiB i BifMOBIM/INCA IIPMHECTHU SKEPTBY
TYIM €UTIHCPKUM A3MYHUIIBKMM 6OTaM, 10 MOK/IOHIHHSA AKUM IIpUMYLIyBaB fofieiB AHTioX. Bci ce-
Mepo, OfMH 32 OFHUM, y IIPUCYTHOCTI CBOEI MaTtepi Oy ImigfaHi XaXIMBUM TOPTypaM i cMepTi,
a KO/ 3a/IMIIMBCA OCTAHHIN HaliMOMOAMINII CiH, TO AHTiOX 3alponoHyBaB cBATiit ComoMOHil B
0OMiH Ha >XMTTS CMHA CXWINTH JIOTO JJO 3pedeHHs B croBifaHHi IcTuHHOro Bora. SIk MaTy, Taxk i ii
CVH BiIXVWININ II¥0 IPOMO3NIIi0. 3a TUM, Iic/IA cMepTi HaliMOIoAoro, cesAta COlIOMOHIf, CTOSYN
HaJ| TiTaMy CBOIX CHHiB, MifHeCTa PYKH 3 BAAYHOIO MOMUTBO bory i momepna. [luBuce: npyra Kau-
ra MakaseiicbKa (2 Maxk. 6:18 — 7:42).
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cniBBigHOCMMNACH 3 Mepekasamyt Ta crioragamu npo BypemHe MUHyIE, Lo MILHO BXe 3aKpinumocs i
B MaM’sITi HAPOLHiIiA, i NPO SIKi B MOT0 3 KO3aLbkM KOpiHHSM BriacHii poauHi (LLymuno, 2020) nobpe
nam’stanu. € nNiacTaBu He CyMHIBaTUCS, LLO L€ FoHi poku npn. Maicin 6yB HemoraHo 06isHaHWi | Npo
TpariyHi 0BCTaBMHM XNTTS CIMEICTBA CBOTO XpelleHoro 6aTtbka Bacuns Bacunbosuya Kouybes,
Ak g0aB Npo CBOTO MOXPECHMKA K MPO CMaAkoeMus CnpaBy cBOiX baTbka Ta figa (mpn Maicin
Benuukoscbkuit, 2016, ¢. 68). Came Tomy, nepebyBatoun nig BPaKEHHAM PO3Ka3aHoro AsKOM, pa-
30M 3 YEHUAMM-CYNyTHUKaMM BiH 3MIHIOE CBill MApLUPYT, X04a Npu TOMY 1 LUKOAYE, "LLO He 3Mir 3
BULLEHa3BaHoi NpuumHK MTn o Mongasii" (tam camo, c. 114). To 6yB A5 HBOrO NEPLUMIA YPOK K
AN MaHOpPIBHYMKA, L0 BUPYLLMB NiTK "He TiNbku 3 MUPY, ane 1 3 6aTbKIiBLUMHI HALLOTO YepHeLTBa
3apagu B MaHZpW, cnogobutics 3a Hawwmm 6axaHHSM CBATOrO YepHeyoro obpasy” (tam camo, C.
85). A opyruii ypok BiH 3aCBOIB BXeE 5K YepHeLlb | CTaB BesnocepeaHbo y4acHUKOM Mogii, ika Mana
MOTY)XHWI BMIMB HE MULLE HA NOZanbLuy MOro AOTH0, ane 1 Ha A0 OGHOTO 3 YKPAiHCHKIX NpaBo-
CMaBHUX MOHACTUPIB Y LifIOMY.

MMicns BigBiAMH MowwwmHCbKOrO, a 3a TUM | MOTPOHWMHCBEKOrO MOHACTUPIB, SKi B reTbMaHChKi
yacu Oymu B YkpaiHi y Benukiin nowani, Metpo BenuukoBcbkuid (10 NOCTpUry BiH MaB Take iM's)
npuxoauTb [0 MeaBemiBCbkoro MOHacTMps®, Lo OyB 3aCHOBaHMIA B AONMHI Piuk TACMUH. Y LbO-
My MOHacTupi, TICHO NOB’sI3aHOMY 3 KO3aLlbKOK CraBoto, BiH NpuUiMae NOCTpUr B pAcodop 3 Ho-
BUM iM'siM - T1apdbeHiir®, i came y LboMy MOHacTVpi Ta nofisi i cTanacs. o MOHacTUPSt MPUIALLIOB
MICLIEBMI NaH i NOYaB NEePEeKOHyYBaTN NEPENTI MOHACTUPCLKIN BpaTii 40 KaTOMMKIB (UM X O rPeko-
KaTOMMKIB), ane He OTPUMABLLIM CXBANbHOI BifMOBIAi BPELUTI-PELLT OneyaTaB BAaCHOK NeYaTKo BCi
MPUMILLEHHS! MOHACTMPS! BKITOYHO 3 LIEPKBOKD' i Ik HACMIAOK: MOHACTUP NOYaNH 3aNnLLATH MOHAXMU.
BucHoBok 3 Liei nogii npn. Maicin 3pobue Takuit: "A x, 6ayaum Take roHiHHS Ha NPaBOCMaBHY BipY
BiJj 3MOYECTUBMX, CKNaB Taky 0biTHMLI0 nepen Borom: Hagani HiKONM He XMTU B TUX KpaiHax, Ae

8 B wmassuux jpkepemax imdopmanis mpo [eTbMaHCHKuit [Iyctunno-MuxomaiBcbKumit
MenBepiBcbKuit MOHACTHp 3'ABIA€TbCS Bif modatky XVII cromitrs. 3acHoBaHO Jioro 6yno Ha
octposi [ly6uHa B fonui piukn TacMmuu no6mmsy c. MeasepiBKa, 110 i 3aKpillMIocs y Ha3Bi 1Ibo-
ro moHactupsi. Big XVII cTomiTTss MOHacTMpCcbKa Gpatist 6y/a Mix MOCTIHOI OMKOK KO3aIbKOI
CTapUIMHY, CBiTYEHHAM 4oro € yHiBepcamu rerbMaHip [0. Xmenpaunbkoro ta II. Terepi, axumm
MiITBEPPKYBa/ICA TIPaBa MOHACTUPSA Ha BOTIOJIHHA 3eM/IAMM Ta HEPYXOMICTIO. 3a posBifkamu M.
KoctomapoBa y MenBeniBcbKOMY MOHACTHPI OY/I0 IIOXOBAHO i CTApIIOro YIIOIEHOrO CIHA FeThMa-
Ha b. XmenpHmibkoro — Tumonra. 3a yacy NoIbCbKOTO CBABINIA CENIAHN OTOYYIOYMX MOHACTHUP CiNl
(mepemoBcim 3 MeaBeiBKI) He pa3 YMHMIN CYIPOTUB i OpraHi30BYBa/IV IIOBCTAHHS, IIOTIOBHIOKYN
naBy raiifamakis. Tak, y muctonazi 1737 poKy monbcbKuii KapanbHNUIL 3aTiH, AKOTO BUKINKAIN I
HIp1r6OpKaHHA HEBIOBOJICHMX, HallaB Ha TajiflaMaKiB, ajle Ti posTpOMMIN Bificbko mmaxTu. IIpo-
Te TOro > 1737 monbcpkuit KHA3b SIH CraHicinaB SI67I0HOBCHKMIT MiTBEP/VB MIpaBa MOHACTUPS
Ha yTifasa i HaBiTh 3BiNbHUB Jioro Bif crmaty fecatuHu. OpHaK y 1743 pori MOBCTaHIN CIamman
naHChKuit OyauHoK y Mepsenisiii. [Toxis, mpo siky omosifae mpr. ITaiciit y cBoiit aBTo6iorpadii,
cTasiacs IpuO/IM3HO B TOV JKe Iepiof i € CBiffYeHHAM, 1[0 MOHACTUPCbKa OpaTis Oyia mif mifo3poro
Xnonbcworo YPpALY OO MiATPUMKM HUMM TaliJaMallbKOro Pyxy.

Hepinko B mitepaTypi, mpucBsA4eHil BOCTiKeHHIO XUTTA Ta AisnbHoCcTi npi. [Taicia Bennkoscb-
KOro, 3ycTpiuaemo iHute im’s — [Tnaton. 1o npukpy moMmiky y cBoiit aBrobiorpadii craperp mo-
ACHIOBaB Tak: " KO/ MOCTPUTa/IU HAC, Aalu ToBapuiy Moemy iM’s ITnaToH, a Meni — ITapdeniit.
ITicis sBepireHHs BoskecTBEHHOI JITYprii Myt BUIIIIN 3 1I€PKBHY, i Opartis, He MOYyBILN, IEPEITY-
Ta/ay iMeHa Hali i moya/m KIMKaTu Hac: itoro — Ilapdeniem, a mene — Ilmatonom. IIpuiiniosum
[0 OTIISI iryMeHa, 51 pOSIIOBIB IIPO Iie, i BiH BifIOBiB MeHi: — OCKinbKy 6paTisi, Ipyu MOCTPUTY He II0-
JyBILM BalllMX iMEH Ta IepeIUTyTaBIIN iX, HasuBae Toro Oparta ITapdeniem, a Tebe ITnaToHoM, TO TaK
i HasMBariTecs, a TH aHITpOXU He TypOyiics depes 1e" (npn IMaiciit Benmnukoscbkuit, 2016, c. 122).
10 Llro mopito mpi. IMaiciit onncyBas Tak: "IIpuitinoB g0 o06MTeIi OAMH BEIBMOXXHNIL [IAH Bif Ipa-
BUTENA Ti€l KpaiHu, HaKasas 316paTicsi BCIM YeHIISIM Y KeJTii iryMeHa 11 [1o4aB yCiIAKUMM CTIOBaMMu
YMOBJIATY iX IIPMEJHATICA IO CBOTO HedeCTA. A KoM 106auyB, 1o 6parid ax HiAK He Xode IO-
TOJUTICA 3 HUM, Iy>Ke PO3THIBaBCA i, yBIIIOBLIN [0 LEPKBY, IIEPEIICAB yCe LIePKOBHE HAYMHHA
i, BUIIIITIOBILN 3 XpaMy, 3aMKHYB i olleyaTas if0ro CBO€I0 MeYaTKOK. Y3ABIIM K/II0Ui Bifi IlepKBU, BiH
IiLIOB i3 Be/MKuM rHiBoM i morposamu” (mpi Ilaiciit BenmmukoBcpkuit, 2016, c. 124).
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OyBae roHiHHsA Ha LiepkBy Boxy i Ha npaBocnaBHy Bipy Bif 3no4ecTUBUX" (Tam camo, c. 125).

Tak nouMHaeTbCA HOBWI €Tan y 1oro Giorpadii, y AKoMy noganbiui CBoi MaHapw npn. Maicin
noB’si3ye 3 Kuesowm i gonyyaetbes 4o JlaBpebkoi 6patii Kueso-IMeyepcbkoro moHacTups. Ta gopey-
HO TYT 3a4aTUCA MUTAHHAM: X YoMy npn. Taiciii BennukoBCbkuiA Nif Yac roHiHb Ha MOHACTUPCBKY
Oparito He 3BaXMBCS Ha HOBY crpoby nogatucst 4o Monaasii, agxe BiH MpisiB Npo Le? Ha Te bynu
OBi nigcTaBu, Mpo siki BiH cam nucaB Tak: "Jyepes cTpax nepen cynoctatamu CBSATOI Bipu i TOMy,
O He 3HaWLLIOB NoaMHyY, sika 3morna O BigecTn meHe Tyau" (Tam camo). OTxe, CTpax nepeq
JIMOBIPHOK 3yCTPiYYI0 3 FTOHUTENAMM NPABOCNABHOI BipU Ta BIACYTHICTb Ha TOW Yac MaHAPIBHOTO
YeHus, skuin 6u npuBie 1oro 4o Monpaasii, cTanu BupilLanbHUMKN apryMeHTamMu Ha Yac BUbopy Ho-
BOMO MiCLS 4N151 Oro mpucTaHuLa. HatoMicTb y HbOro 3'ABUAUCS HOBI MiACTaBM AN MOBEPHEHHS
no Kueso-leuepcbkoi obuteni, sky BiH aobpe 3HaB i nam’aTaB, [0 SKOrO Mig Yac HaBYaHHS B
KneBo-MorunsHcbKil akageMii BiH Mo4YacTi 3axoame i BCIM CepLeM 140ro nomtobus (Tam camo, C.
72 - 73). Ak Bigomo, MeTpo BennukoBCbkuin He MaB 6MaroCnoBeHHS Bif MaTePi MOKMHYTY HAaBYaHHS!
Ta NiTW y YeHLi, WO i cTano e OAHieto i3 NiacTaB 3anuLumnTy pigHnin gim i Kneso-evepcbkuin MoHa-
CTMp y NoLuyKax Takoro micus, Ae He Byno 6 nepenoH Ans 3miiCHEHHS MO0 CEpAEYHOro BaxaHHs:
3HalTK B "...ycaMiTHEHOMY MiCLii JOCBIOYEHOMO HACTaBHWKa, BigaaTh cebe oMy B nocnyx i, nicns
HaNeXHOro Yacy NMpUIAHSIBLLW Bif HBOMO MOCTpUr (Tam camo, ¢. 75). Ane, 06cTaBnUHY 3MiHMnUCS
: MeTpo Bxe "momep ans CBiTy LUboro", a yepHeup MapdeHin (MnaToH) Bxe oTpuMaB Harody Tyau
noBepHyTHCS. [10 TOrO X Ans 3AINCHEHHS L€l MaHAPIBKM Y HbOTO 3'IBMBCS MPOBiAHKK. Cam cTapeLb
nosicHIOBaB Lie Tak: "3a boxwum Mpomucrnom, ekneciapx Tiei BcewecHoi obuteni Ha iM's MapTupii
i yecHMi yepHelb KpnckeHT KpacHocniselp, sikuii OyB niBunM y MpeoCBALLEHHILIOTO MUTPONOMK-
Ta Kuiscbkoro naHa Padhaina 3ab0poBCHKOro, BUpILUMIM MiTW Ha MPOXMBaHHA Ao Kuesa, y cBATY
Kneso-Meuepcbky JlaBpy, a 3 HUMK noroameest ATv i 9" (Tam camo, ¢. 125).

Mpore, y cTiHax Kueeo-Teyepcbkoro MoHaCTHps BiH nepebyBaB He [OBrO i B MOAANbLUMX
MaHZpax Ha 1oro XMTTEBOMY LUNSXY NO BCAK Yac CymyTHUKAMKU 3HOBY CTaBanu MaHAPIBHI YeHLj,
AKi BENM 11010 Big OAHOTO CKMTa abo MOHACTMPS O HLIOrO, ane BXe He Ha yKpaiHCbkil, a Ha
MOnZaBChKii 3emni 3 1742 poky. 3 yeHusmn Geoaynom Ta lepodeem BiH MPUALLOB B CKUT 0BUTENi
cesitoro KunpiaHa, Bigomuid sk Kogpuus, a 3a TUM 3 YeHLem AHTOHIEM BOHM NpubyBatoTb B CKUT
Honroyuw. Motim 6yB Kupkynb, a 3BiaTh 3 iepoMoHaxom TpudhoHOM BiH npuxoauTs Ha CeaATy Mopy
AdboH (1746 p.) fe no npuisgy cxumoHax Bacunb MonsiHOMEPYbCbKWI NOCTPUrae 10ro B MaHTiIk0
3 HoBWM iM'am Taiciit. 3a Tpu micsi Big wiei 3HameHHoi nogii (1750 p.) Ha AdOH 3 MONAABCHKMX
3emenb npubysae BicapioH i 6narae crapugs [Maicia cTati oMy gyxiBHUKkoM. Tak noynHae op-
MyBaTuCs BpaTtcTBo abo X "cobop”, sk Hasueae Woro cam mpn. Maicii. MpoTe Ha LboMy MaHopw
cTapugs lNaicist He 3akiHuMIMCh, ane Nopsg 3 HUM 3aBXawn Bynu MaHAPIBHI YEHLi —Taki X, KM DyB i
BiH CaM — i T€ XX caMe racno: " HiKonu He XUTK B TUX KpaiHax, ae 6yBae roHiHHs Ha Llepksy Boxy i Ha
npaBoCnaBHy Bipy Bif 3no4ecTuBKX". A 4oro i Ae LUyKaB oro OAHOMITOK i, IMOBIPHO, OAHOKYPCHUK
chinocod IMpuropin Casuy CkoBopopa?

[o icTopii ykpaiHcbkoi dinocodii . C. CkoBopoay YBINLWIOB Came Sk MaHAPiBHWIA inocod,
wo gano nigcrasu [. | baranito CBOK rpyHTOBHY MpaLyto, NPUCBAYEHY aHani3y XWTTS Ta TBOPYOCTI
Tpuropis CaBuua, BARIMMBLUM CaMe Lieit acnekT, HasBaTit Tak: "YkpaiHcokuit MAHIPOBAHUN
cinocod p. Cas. CkoBopoga" (1926). MpUMITHUM € | TON MOPTPET, SKWA BiH PO3MICTUB Ha M'ATil
CTOPIHL|i CBOET KHUMY, LLO Nepeaye nepeamMosi. Ha nopTpeTi 3 odopTta npod. Mate y npaBomy Hux-
HbOMY kyTKy € Haanuc "Ctapumk [pur. CkoBopoaa". To X siKi BHYTPILLHI MOTMBYM CTanu nigcTaBamu
ans Toro, wob, sk nucas M. |. KoBanuHcekuin (1995, ¢. 29), "CkoBopoga, NpobymKeHuit ayxom,

" Crpax, sxuit Bcemupes y mynry Ilerpa BemmrakoBcbKoTo, 0 3HEXTYBaHe HUM GNTaraHHs Matepi
He IIOB’I3yBaTy CBOE XXUTTS 3 YePHEI[TBOM IIPU HATOfI IpUBETe O IIOBEPHEHHs JIOr0 CUIOI O
I[TonraBu, Bxe posBisBesl. [Tic/st IPUITHATTS IIOCTPUTY IIifICTAB [/l TAKOTO XBIUIOBAHHS Y HHOTO
BXXe He 0yI10.
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BIgiNLLOB Y rMMOOKY CaMOTHICTL"?

Ha BigmiHy Big npn. Maicis BennykoBcbkoro wnsx A0 ycamitHeHHst [puropis Ckosopoau
JLIOB He Yepe3 YEpHELITBO, [0 SKOTO BiH CTABMBCA KPUTWYHO, arne sike He Bigkuaas, 60 x nepe-
OCMMCIIIOBAB MOr0 MOBCAKYACHO. [l TOro X, SKWO y CBOiX MaHapax npn. aicii 3ynuHsaBCS y
MOHacTWpi un To B ckuTy, T0 X . C. CkoBOpOAa BinaaBaB nepeeary 3aTULIHIA OCENi YKPaiHCbKOro
cerna nopsig 3 Nacikow Y TO 3 ManbOBHUYMM CagkoM. | BogHoYac Ha HebeaniacTaBHe NepeKkoHaHHs!
[. 1. Baranisi (1926, c. 87) 'puropin CaBuy "maB barato 38'a3kiB 3 AyXiBHULTBOM...BiH 6axaB ix
NiGHECTW Ha FOPHK0 BUCOUiHb Bif, XPUCTUSIHCLKOI AOrMaTuki Ta 06psiLoBOCTi, ane pobus Le obe-
PEXHO, oK He BiacaxHyTy ix Big cebe it TUM He No30yTCS MOXMMBOCTI BNIIMBATM Ha HNX".

Ta nepuwmin gocsig Manapisku puropis CKOBOpoau MaB CYTO CBITCbKWA xapakTep i Oy
MOB’SI3aHMI 3 TOAILLHLOK IMNEPCHKOK cTonMLeto. CKOBOpOAa MaB XOPOLUMIA TOMOC i 3@ MOpPaaor
mutpononuta Kuiscbkoro, Mannupbkoro Ta Bciei Manoi Pocii Padhaina 3aboposcbkoro y nyxosi 7
BepecHs 1741 poky BiH BA@no npoxoauTb Biabip, Wwob 3a Tum nogatucs vepes Mocksy fo Metep-
Oypry oo MpuaBopHOI cniBoYoi kanenu imnepatpuLi €nmsaseTty MeTpiBHK, Kka TOMO POKY 3ifLLna Ha
MPECTON Ha TNi MOBOPOTHOI NOAIT B XMUTTi ¢BOrO Bidasi npn. Maicis BennukoBcbkoro, skuii 6 ceprnHs
TOro X 1741 poky noctpuraeTbes y YeHdi irymeHoM Hikndopom i npuitmae Hose iM'a TNapdeHin
(MnatoH). Tak, Ue Bxe Oynu ABi pisHi 4OpOru, SKi pO3XoauUnMCs y NpOTUNEXHI BokM Big Micust ix
3yCTpiui i IMOBIPHOrO CrinKyBaHHS y CTiHax Kneo-MorunsHebkoi akagemii Ta i po3xoauncst BOHM
BIMOBIAHO 10 TiEi METH, Ky KOXKEH i3 MaHAPIBHMKIB CTaBKB nepeq coboto cam.

LLlonpaBgaa, y npuaBopHil kaneni CkoBopoga NOTPYANBCS HELOBIO | BXe HaNPUKIHLi CeprHs
1744 poky no npubyTTi 10 Knesa nonpocye npo CBOE 3BiNbHEHHS! Y YWHI "MPUABOPHOrO yCTaBHMKA"
3a[ns NOBEPHEHHS A0 HaBYaHHs 4o cBoei Alma mater — KueBo-MornnsiHCbKoT akagemii, y sikin BiH
3aTpUMaBcs nuwe pik. Bxe HacTynHoro 1745 poky 3giicHoeTbes Mpist CkoBopoaym nobaumnTi Yyxi
kpai i BiH y cknagi "TokancbKoi KOMICii i3 3aroTiBni BUH A0 LapCbKoro ABopy" BupyLwae [0 3axigHoi
€sponu, wob "nobauynty CBITH", 9K MPO Te MPIsB i iHWWA cTyAeHT KneBo-MormnsHebkoi akagemii
Bacunb Ipuroposuy-bapcbkuit. TpuMITHO, WO NPUHUMNK OpraHisalji XWTTa BULLY, cama aTMOC-
depa, sika naHyBana B Kueso-MorunsaHcbkin akagemii i Ti 3HaHHS1, Ski BOHa Morfia gatv TOAILUHIM
CTyeHTaM, Manu NOTYXHWI BNIIMB Ha CBITOrMAZ, i JOMH TUX, XTO Y TUX CTiHAaX HaBYaBCS i BUKNadas,
TOMY BOHa 1 Byna LLe OHNM YMHHUKOM Y NUTaHHI, SIKE LiKaBWTb Hac.

KneBo-MorunsiHcbka akagemis Ta ii BB Ha (hopMyBaHHSA CBIiTOrMARY
MaHgpoBaHoro inocoda Ta cTapLAa-06HOBUTENS JYXOBHOIO XUTTA YKpaiHu

Baxnmeum chaktopom, Lo cnpusie popMyBaHHIO inei 6paTtcTea nobpaTumie, ki Mpism
MPO LUAAX SK 40 YCAMITHEHOMO YEPHEYOro XWTTS Komna Apy3iB XpUCTOBUX, TaK i NOTAry A0 MaHApiB
Lwnpok1m ceiTom 6yna came Kneso-MorunsiHcbka akagemisi Tiei 4obu — B3ipelb HacnigyBaHHs 41
iHLWMX HOBOCTBOPEHMX Y TOM Yac HaByYanbHUX 3aknapiB — konerii B Mepescnasi ii B Xapkosi. [lo
TOrO CMOHYKano BCe: ii BUKMaaaLbKuin Cknag, MpeaMeT BUKMafaHHs!, OpraHisauis XuTTs cnyaeis
— CTY[EHTIB 3 iXHIMM PiYHUMM OUCTyTamMK Ta KyNbTOM 3HaHb. He 3aiiBum Oyge Harapgatu i Te, Lo
nepLuuiA BUWKiA yuboBuin 3aknag JlisobepexHoi Ykpainu, sikoto i Byna Kneso-MorunsiHebka koneris
(a3 1701 poky - akagemis), byno 3acHOBaHO 3a Hacnigkom 06’egHaHHs KuiBcbkoi GpaTCchkoi LWKomnm
Ta JlaBpcbKOi €3yiTChKOI Konerii 3a cnpusiHHg MuTpononuTa MNetpa Morunu y 1632 poui i gisna BoHa
npu Kueso-bpatcbkomy BorosiBneHcbkomy MoHacTupi. Lisi 06CTaBMHa MosHaunMmocs Ha iHLwin i Ha
TO Yac binbLu ii Binomil Ha3gi — "Kneso-bpaTcbka wkona".

[loBruit Yac po BUKNaZaHHA B Hiil JOMyCKanMCA NWLWE YeHUi Lboro MoHacTups. [MpoTe
He 3BaXarum Ha ii MpaBOCNABHWIA XapakTep MOBOK BUKMaAaHHS Tam Oyna MOoBa €BPONECHKNX
YHIBEPCUTETIB Ta Hayku Tiei 4obu — natuHa. KHuroabipHs akapemii Bpaxana CcBoiM maclutabom.
3HayHuMI BIOCOTOK YYHIB-CMyAEiB, SAKi HABYaNMCA B TOW 4ac B akageMii, konv Tam nepebysanu
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npn. Maicin Ta I'. C. CkoBopoaa, 6ynu Buxigusamm 3 Pedi MocnonuToi. Mpo Le cBig4aTh AOKyMEH-
1. Tak B peecTpi npubynux Ha HaBuaHHs 3a 1743 pik' 3a3HaueHo 19 mpiseuLy BuXigUiB came i
yiei cycigHboi nepxasu (Kueso-MoaunsiHebka akademis kiH. XVII — noy. XIX cm. [logcsikdeHHa
icmopis. 36ipHuk 0okymeHmis, ¢. 50 — 52). Kypcu niiTvkv i putopurkm, y SiKMx BUKOPUCTOBYBANMCS
niTepaTypHO-TEOPETUYHI 3006yTKM MucnuTeNiB ITaniicokoro BigpomkeHHs (Hiunk, 2001, c. 43 -
50] rpyHTYBanMCs Ha rpeKo-pUMCBKUIA aHTUYHIA OyMUi, @ 3HA4YHWIA BiACOTOK NMpogdecopiB akageMii
TSOKIMM 4O paLioHaniCTUYHOTO CLieHTU3My. IpoTe, Ha nepekoHaHHs B. M. Hiuuk (2001, ¢. 25), aHiy
nornsigax npn. Maicis Benuukoscbkoro, aHi y Mpuropist CkoBopoay TOro pawioHaniamy Mu He 3Ha-
X0AMMO. HaTOMICTb 3HAaXOAMMO KPUTUYHY i apryMEeHTOBaHY OLLiHKY CTaHy CrpaB B CTiHAX BULLY, SiKY,
AK BUKIUK, 18-piuHnin yueHb MeTpo BennykoBebkiii knaae npodhecopy i NoNevnTento Hag LKonamm
Cunbectpy Kynsabui. 3-nomix TpboX NPUYMH, Siki CNOHYKaM AOro NpUMMHUTY HaBYaHHS B akafeMi,
apyroto 6yna Taka: "Bif 30BHILUIHBOTO HABYaHHS 1 HE BiAYYBat0 B AyLUi XOAHOI KopucTi, 60, Yyroum
B HbOMY YaCTO 3raflyBaHWX enniHcbkux GoriB i 60rMHbL Ta NoeTuyHi Bailku, BCiM CepLeM 3HEHaBUAIB
Take BYEHHS. A SKOM i B 30BHILUHBOMY BYEHHI HAaCTaBHWKW BXMBANW CrioBa GOrOHOCHMX y4nTenis
CesiToi Llepksu, HaBueHnx MpecBatum [lyxom, TO y4Hi cnogobnsnmuck 61 nogsiiHOI KOpUCTI Bif
[JYXOBHOI MYZPOCTi Ta 30BHILLHBOTO BYEHHS. A OCKINbKM, SiK HagpykoBaHo B "AndasiTi 4yXOBHO-
My", "HuHi He Big dyxa Cearoro, ane Big ApuctoTens, LinuepoHa, Mnatona Ta iHWnX S3MYHULBKNX
tinocodhiB posymy HaBYatOTLCS, | Yepes Lie OCTAaTOYHO 3acrinmeHi BOHM BpexHeto, 3abiykaBLum
PO3yMOM M03a LUMSIXOM MPaBeAHUM, | HABYaKTLCS TifTbKW FOBOPIHHIO CIIOBEC, @ BCepeauHi AyLli B
HWX MOPOK | TeMpsiBa, BCS X MPeMypiCTb IXHA nuwe Ha savky" (npn MMaiciin Benuukoscbkui, 2016,
c. 83).

Takum Togi Oyno HaBYaHHS, BUKNaadi i Ha 3aran cama akagemis. [JoCmigHvK XuTTs Ta
cnaawuHy ctapug Maicis Benuukocbkoro npotoiepeit Cepriit YeTBeprkoB npo Hei nucas Tak: "Lie
Oyna Lkona eauHa He nuwe B yCiit YkpaiHi, ane 7 y BCii Pocii, gka He nocTynanacs 3a BUCOTOH
OCBITW HaKpaLM 3aKOPAOHHUM LUKONAaM i B Kymi 3 TUM LUKOMa HapogHa, CTPOro npaBocraBHa,
iHCTUTYT HAPOZHWN | NPAaBOCNABHUIA YHIBEPCUTET, MPeAMET BTiXM Ta FOpAOCTi yKpaiHCbKOro Hapogy”
(1988, c. 24 - 25). lo Toro x Kueo-MorunsHcbka akagemis Tiei fobm Oyna wie i micLem 3ycTpidi
Pi3HWX KynbTyp, HApoAiB, BiAMIHHMX CBITOMMSAIB i NOMNSAB Ha CBIT, MandaHuvk ans aebatis, Ha
SKOMY KOXEH 3 Y4aCHUKIB CTOSIB OAWH nonepes O4HNM Ha PiBHUX, HaBiTb, AKLLO Lie Oynmu npodecop
i cTypeHT. Came B cTiHax KneBo-MornnsHebkoi akagemii 3ycTpivanues Li cBitv i opmyBanocs
BaxaHHs PO3LIMPKMTM CBIl CBIT BMACHMIA Ta 3pO3YMITH YyXKUIA, LLYKATW CBOTO i, BPELUTI-peLUT, NiTh Ha
110r0 MOLLYKK Y MaHApMW.

Tak [0 MOLYKy AYXOBHOI MYAPOCTI, @ HE "30BHILUIHBOTO HABYAHHS" JOMYYNTUCH HaBaXYy-
BanMCs He NLLE OAVMH BUXOBaHeLb akaaemii Metpo Bennukoscbkuii. B aBTobiorpadii crapus mu
3yCTPiYaEMO CBIJYEHHSI TOTO, WO Ui AYMKM NOAINANM M iHWi ii yuHi. Mpo kono oagHOAYyMUiB-yYHIB
akafemii ctapeup [laiciit 3ragye HeogHOpa3oBo. Tak Ha YETBEPTUI WOro pik HaBYaHHS "...ABOE
HaLUX LWKOMSPIB Y3UMKY TAEMHO MiLLMW HEBIAOMO Kyaun. Yepes Aeskuii yac g [isHaBcs, L0 BOHM
nilwnm YepHeLTBa 3apaay 1 nepebyBaroTb B 0aHOMY 3i ckuTiB Knueso-lNevepchkoi flaBpu, 3BaHOMY
Kurais" (npn Maiciin Bennukosceokuir, 2016, ¢. 70). 3 yacom cchopmyBaBcs rypT OAHOAYMLIB, NPO
wo npn. MMaicii nucas Tak: "Byno B MeHe 1 Kinbka yniobrieHnx i 0QHOAYMHUX ApY3iB, Ski Manu OguH
3i MHOI0 HaMip — CTaTh YeHUsMW. BriTky, B cy60THi abo nepeacBsaTkoBi Be4OpU, M 3bupanmcs 6ins
BOpIT cBATOro borosieneHcbkoro bpatcbkoro MoHacTups, 6o micle Lie Byno npuctonHe i Tuxe" (Tam
camo, . 74). [10 TOro X 3 OAHUM 3 HUX Ha iM's [IMMTPO BiH i CNOZiBaBCS BUPYLUUTH Y Ty Aaneky nyTb
(Tam camo, ¢. 90), ane, sanuiueHuit ToBapuLem, MNeTpo BennykoBCbKMA MPOAOBXKMB TON LUMSX CaM.
Ha HacTtynHomy eTani B icTopii MaHzpis npn. Maicia cynyTHUKOM Ta iHILiaTOpOM MaHApiBKkK CTae

12'y 1743 pix npm. [aiciit B akaiemii Be TPy pOKH AK He HABYABCH, aJie € TICTABN CTBEPIKYBaTH,
IO IIijf Yac 0ro HaBYaHHS B CTiHaX akafieMil BuxifuiB 3 Peui [Tocmonutoi 6ymo mocrarHbo, 11106
MIOCIIIKYBATUCA, OOMIHATICA ZyMKaMu i oTpuMaTy iHopMaIliio 00 CTaHy CIIPaB Ha THX 3eM/IAX.
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Lie OAMH oro ToBapuL 3 akaaemii Onekciit ®inesud (Tam camo, ¢. 138 — 148). MpumiTHO, WO BXe
CTaBLUM Ha TOW LUNSX BOHM 3yCTpiyaloTh Lie ABOX MOMYTHWKIB 3 Kuesa: "ABOE HaLMX ApY3iB, Y4Hi
KWMTBCbKMX LUKIN, SIKi MOnepea Hac NIy 3a KOPAOH, AisHABLUMCh MPO Halle npubyTTs, NpUALLINK 40
Hac" (Tam camo, c. 148).

OueBwaHo, WO Y Ti Yacw Bunagkm, konu cTiHu Kneso-MorunsiHebkoi (BpaTcbkoi) akagemii
3anuwarnm ii cTyaeHT, 6ymm He nooguHokumK. FonoBHe, Wo iM Byno e Kyaw TikaTh i 3 kum no-
paguTUCS MPO LLUMSXM CBOMO yXOBHOMO cxomkeHHs. Monpu pedopmu Metpa | Ha JliBobepexoxi, i
He 3BaXKatoum Ha yTUCKM NnonsikiB Ha MpaBobepescki, B YKpaiHi Lie nuwanues Ti CKUTU | MOHaCTHpi,
B sIKUX OpaTist kuna 3a 0BITHULAMM HeCTsKaTeNbCTBa, OpaTcbkoi NBOBI A0 GNMKHLOrO, 3HAHHS
Cnosa boxoro i TBOpiB CBATKX OTLiB. [Monpw BCi yTUCKM | Herapaaam B YkpaiHi Byno y koro BUMTICS
i YoMy BUMTHUCS, a iXHE XNTTS | gons Oynm LWinbHO NoB'A3aHi 3 Kneeo-bpatcbkum MoHacTvpem Ta
Kneso-MorunsHcbkot (Bpatcbkot) akagemieto. Tak, 3 mo6os’to npn. Maicii sragye npo cTapus
Icunxis, SiKMIn CaMOTHBO XMB Ha OCTPOBI | MaB NMto6oB fo Cnosa Boxoro: "OpHoro pasy, NovyBLLM NPO
SKyCb BaXKOAOCTYMHY, ane gy»Ke KOPUCHY OTLBCbKY KHUrY, o Oyna B oaHin obuteni YepHiriBcbkoi
enapxii, Aanexo Big YepHiroBa Ta Bropy BigaaneHii, BiH HeranHo MiLOB TyaK | BEMMKUM i HACTINHUM
BrnaraHHsM BMKIIONOTaB Y irymeHa Ta cobopy obuteni nsi CIncaHHs Ty KHUTY, sika 3a PEBHICTb MOr0
i 3a cnpusaHHs boxoi brarogari i HagaHa byna nomy. MpUIALLOBLLM y CBOKO KETito | nepenncaBLuy ii
JyXe CTapaHHo, BiH BigHic ii Hasag B Ty 0buTEND i, NOASKYBaBLUM iryMeHy 1 cobopy MoHacTups.."
(Tam camo, c. 115). Bpaxae iHwwe: nuwe 3apaan ogHiei Ky ... Hi 3a L0 BiH BBaXaB TaKy Janeky
CBOK MOAOPOX, X04a, MPUHICLLM 1 BigHICLUIM KHWMY, BiH NpOiALLIOB 6rn3bko ABOX TUCsY BepcT!"™ (Tam
camo, c. 116).

3 ocobnieoto No6oB'to cTapels Maicin aragye i npo JlaBpebky 6paTito Kueso-Tevepcbkoro
MOHaCTWps (Tam camo, ¢. 126 — 137) Ta i1 Mpo cam MoHacTup: "pagis 1, AVBMSYNCH | HA HEBUMOBHY
30BHILLHIO Ta BHYTPILUHIO Kpacy CBSTOI i nogibHoi o Heba Meyepchbkoi Lepker, i Ha HE3PIBHSIHHE
OnarouMHHs B YMTaHHI i B CONTOAKOroNocoMy CriBi LIEPKOBHOMO MpaBuna, i Ha HaibnarominHiwe i
yacTe y CBATKOBI AHI COBOpHE Y BENWKIN Till LIEPKBi CMyXiHHS BoxecTBeHHOI niTyprii, i Ha YyaoBY
Kpacy i poaTallyBaHHs MicLsi, i Ha BCe NpekpacHe Beiei Tiei cBATOI [laBpu obnawutyBaHHs" (Tam
camo, ¢. 137). besnepeyHo, wo npn. Maicito 6yno Ha Koro piBHATUCS, ane Moro He NonuLwano no-
YyTTS, WO BiH "3annLLMBCS, K BiBUA, WO 3abnykana, 6e3 nactups CBOro i HAaCTaBHMKa, MPOXMBLLM
BCE XMTTS1 B CAMOYMHCTBI Ta CBaBinni" (Tam camo, ¢. 124), LWo i WToBXano Aoro A0 HOBKX MOLLYKIB
(Benwnyko, 2016), a 3a TMM i HEOOXIAHOCTI B3TW Ha cebe XpecT NacTMpCTBa 3apaay TUX, XTO, K BiH
caM y MOJOAi POKM, TOTO LUYKaB i BCIM cepLiem Toro 6axas.

Ha Bigminy Big npn. Maicis Benuukoscbkoro IMpuropiin Casuy CkoBopoga BEKTOP CBOIX
NpIOpUTETIB i NEPCMEKTUBHICTL LibOro BULLY Ans cebe 6aumB No-iHWOMY, | TOMY 10 Nepeniky BULLE-
3a3HayeHNX MaHapiBHUKIB He BxoayB. OueBMaHO, Lo Nomy Binblue 6yB Bn3bkiM, Sk Big3Havas A.
M. Makapos (1994, c. 31), "Byx CBOEPIGHOrO CBITCbKOro YepHELTBA", @ Came CBITCbKMMI HayKamu
KneBo-MorunsHcbka akagemist Ha Ton yac sikpas i cnaeunacs. Y cnoragax npo I'. C. Ckosopoagy
11010 yyeHb i ToBapuw M. |. KoBanuHCbKWiA akLEHTYe yBary Ha Tl 06CTaBWHi, L0 A0 HaBYaHHS B
akagemii Mpuropii cam MaB 0XOTy i TOMy came "3a oro baxaHHsM 6aTbko Binaas Moro y KniBcbke
yuunuLle, Wo ToAi cnasunocs Haykamn" (1995, c. 11).

Came B KneBo-MorunsiHCbKill akageMii 3aknagarTbCs OCHOBM 1OTO CBITOMNSAY, 3HAHHS
NaTUHK | MOBYU TPELIbKOI, A0 BXMBAHHS AKX BiH YaCTEHbKO HaBEPTaBCS, KOMM NMUCaB CBOI NUCTM
apysam. Y Tomy nepeniky agpecatis 3 enicronspito I'. C. CkoBopoay 3Haumtbes i M. 1. KoBanmHcb-
KWW, SIKOrO BiH y CBOIX NUCTaX A0 HbOrO MEPEKOHYBAB, WO 3HAHHSA rPeLbkoi MOBM Mag Baromille
3HaYeHHs! aHix natuHa. Ak 1o y nucti Ne 25, natoBaHoro ciyHem 1763 poky: "3apacTyi, HailgopoXx-
Yni toHave 11 Hanobilmin MeHi 3 ycix Muxarne! Ocb i novascst Hoswin pik, ToMy nnwy To6i rpewyb-

13 Bepcra — mipa mossxunu, sika y XVIII cT. fopisHoBama 1,0668 KimoMeTpa, IO CKTajia€ 6IM3bKO
2 tuc. 140 kM

20



KoK MOBOIO | BBaxat Lie fobporo npukmeToto!" (CkoBopoaa, 2016, ¢. 1100). He auBHo, Wwo 1 Ao
nepeniky HanbinbLL yMobneHux i LiaHOBaHMX HAM aBTopIB 3a cnoragamu M. |. KoanuHcbkoro 6ymu
QHTWUYHI TpeLbKi Ta PUMCBKI MMCbMEHHMKN, MoeTu Ta dinocodm, sk To: "MnyTapx, ®inoH KOgencs-
kui, LliuepoH, Fopayin, JykiaH, KnumeHT AnekcaHgpiicekuin, Opuren, Hin, [iowicin Apeonarir,
Makcum CnoBigHWK, a 3 HOBMX BigNOBIaHI 4O LMX: ronosa X ycim — bibnig. Cuna, amicT i kiHeLb
iXHbOI HaBYanbHOI BrpaBu Byno cepue, TO6TO OCHOBa GnaxeHHOro xutTs" (KoBanuHebkuia, 1995,
c. 21). Monpwm Te, cnoyaTky sk BNPaBHWIA CTYZEHT, a 3a TUM Aobpe 06i3HaHNN 3 NpeaMeTOM BUKNa-
[aHHs1 NPUBATHWI BYMTENb i BUKMaaaY MiiTvkv (MOETUYHOT MaicTepHocTi) y MepesicnaBcbkomy, a
3rofoMm i y Xapkiscbkomy koneriymax, CKoBOpoAa NepeKkoHyBaB CBOIX YYHIB "BUMTMCS He MUl B
KHurax, a 6inblue B cobi camoMy, 3BiAKM HAPOMKYHTHCA BCi KHUMK" (Tam camo, ¢. 23). BupasHy xa-
paktepuctuky CkoBopoay sik neaarora 3yctpivaemo iy [. I. baranis. Mpo CkoBOpoAy BiH NuLwe Tak:
"BiH OyB BMOATHAM YYMTENEM HE TifTbKM CBOIMM 3HAHHAMM, ane 1 30BHILUHIMK, BUKITIOYHAMM (hak-
Tamu cBoEi Biorpadii — Lie OyB BMXOBaHeLb HaBWLLOI LWKOMKM, NOOyBaB 3a KOPAOHOM, 3HaB i CTapi
/1 HOBI MOBW, oro Gaxana maTu cBoiM HaBuuTenem Tponue-CeprieBcbka cemiHapia” (baranin,
1926, c. 52). Lonpaeaa, ans Toro, wob oTpUMaTy Taky Xapaktepuctuky Tpeba Byno Hanonernmeo
BUMTUCS, a 3a cnoragamu M. |. KosanuHebkoro (1995, ¢. 11): "Kono Hayk, wo Buknaganmcs B Knesi,
BMAANocs oMy He focTaTHIM. BiH 3axoTiB nobaunty vyxi kpai. Hesabapom ans Lporo Tpanunacs
Haroga, i BiH CKOpUCTaBCs Heto Ayxe oxove". MoBa iae npo Noro yropcbko-aBCTPIAChK MaHapK, Ski
BinbyBanucs nig onikor reHepan-manopa BuLHeBCHKOrO.

Mpo notar M'puropis CkoBOpoaM A0 MaHAPIB MCaB He nuLe 1oro nepumii Giorpadg M. I.
KoBanuHCbkWiA Ta FPYHTOBHUI AOCTIAHUK MOTO XWUTTS Ta cnagwuuv [1. 1. baranii, ane HamenyyHiwly
XapaKTepuCTuKy, K i aHania eTaniB cTaHOBNeHHs CkoBopoau sk "MaHApoBaHoro ginocoda”,
3yCTpiYaEMO came Y OCTaHHbOrO. AK BiOMO, Neplia MaHApiBKka y Janeki kpai y yacu npasniHHS
€nusasetn MNetpisHn cnepwy 6yna go Mockeu, a 3a Tum go CaxkT-Metepbypry. "Matoun xuct
[0 My3uku Ta npuemHni ronoc” (KosanmmHebkuin, 1995, ¢. 11) BiH nponwwoB Bigbip i notpanue o
NPUABOPHOI kanenu Lapuui. Ha wwo x ouikyBaB Bia Liei MaHapiBku CkoBopoga? Ha nepekoHaHHs
[. |. Baranig gna I'. C. CkoBopoau 3aBxay HalLiHHILLMMK Gynn "3aKOpLOHHI BPaXXEHHS Ta HAyKOBI
3HaHHS, 3a4epnHyTi 3 nepluiomkepena” (1926, c. 44). [1ga 3 NONOBMHOK POKM NPONETINN WBWAKO
(1742 — 1744), i BxXe 3a pik nicns NOBEPHEHHs A0 akageMii y 1750 poui po3noYMHaeTLCs BXe MOro
HOBa 3aKOpOHHA MaHApiBka, 3 skoto [. |. baranii nos’asye "HOBMIA BUKITOYHOI Bark Nepiog B MOro
XUTTi" (Tam camo, c. 41), 60 x Ha nepekoHaHHst [l. |. Baranis came ynpogoBXx Liboro nepiogy Bnep-
LLe po3kpuBaeTbCs xapakTep puropis CkoBopoam 3 oro npuctpacTto Ao MaHapie. Ocb WO BiH Npo
Ue nuwe: "TyT My HaTpannsiemo Ha Ty pucy .C. CkoBopoay, Lo 6yna HanxapakTepHiLo B 11010
KUTTI: - AOTO NOPMBAHHS 0 YaCTUX NepeisfiB, 40 MaHAPYBaHHS, SIKe Tak Mtobunu Noro 3eMnsku; 3
cena YepHyx BiH nopuBaeTbest 40 Knea, 3 Knea — po Metepbypry, 3 Metepbypry 3HoB Ao Knesa,
3 Knesa 3a kopaoH. Llum BiH nigrotyBas cebe 4o TOro MaHApIBHOMO Cnocoby XMUTTS, WO BiH BUOpaB
MoTiM, NOBEPHYBLUKCS Ha 6aTbKIBLLUMHY" (Tam camo, C. 42).

Mpo 3akopaoHHi 3006yt .C. CkoBOpoaw nig Yac BigBiAMH YroplyymHM Ta HiMeuunHu B
3aCBOEHHI 3axigHoeBponeiickkoi dhinocodii' Ta Gorocrnos’s npotectaHTuamy [. |. Baranii oujHioBaB
TaK: "3aKopAoHHI BPaxeHHs Ta HayKOBiI 3HaHHSI, 3a4EPrHyTI 3 NepLiogKepena, LebTo gifcHe Te,
4oro He MOrfa JaTy oMy Hayka B pigHOMY kpai, Hayka Kuicbkoi Akagemii, i Te, Lo BiH YnTaB npo
[Kepena Lboro 3HaHHs y ®eodhaHa lNpokonosuya,...BiH y3sB Tenep cam, beanocepeaHbo, 6e3 Tiei
LeH3ypn" (Tam camo). | Lo TyT BaXnMBO: 3 3aKOPLOHHOI MaHAPIBKY, Sika TpuBana bmm3bko ABa 3
nonosuHot poku, . C. CkoBopoaa MpwBi3 He NNLIE HOBI 3HAHHS, ane i Ginblly YNeBHEHICTb Y
cobi i y CBOiX MOXIMBOCTAX, Sika Ha BCiX €Tanax 1oro OCBITAHCLKOI AisNbHOCTI 3ilLTOBXyBanacs 3

" Ipo sinsigmau Tanne i srvms dinocodii Bonmbda mucas [I. 1. Baraniit (1926, c. 42 — 44), a B.M.
Hiunx nocunaersest Ha [l. HiokeBebKoro, sikuii BuBojus Mictiati nomykn I. C. CkoBopopu 3
Himerpkyx mictukis XIV-XV cronits V. Taynepa, I. Cyso, VI Exxapra (2001, c. 24).
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Henopo3yMiHHAM, abo X B3arani HebaxaHHsM Nopo3ymiTiCs. Takuin nepLunii 4OCBIA BiH OTPUMaB Yy
nepiof CBOro BMKNadaHHs y MepescnaBcbkoMy Koneriymi, A€ 3BiMbHUIOCh MiCLie BYNTENS MiiTUKN
(moesii). Ak 3a3HavyaB y cBoix cnoragax npo Buutens M. |. KosanuHcbkmin, Mpuropiin Casny Cko-
BOPOAA 3anponoHyBaB CBOI "po3gymy Npo MOE3ito | KepiBHALTBO A0 ii MUCTELTBA Tak MO-HOBOMY,
L0 BOHW BWUZANMCA €NUCKOMNOBI AMBHUMM | HEBIANOBIAHUMM 4O MWUHYIIOTO CTAPOBWUHHOIO 3BMYaK0”
(1995, c. 12). Cynepeuka Ha Ll NpegMeT 3 eN1CKOMOM KowwTyBana oMy micus: I'. CkoBopoay
BUrHanM 3 yuunuua "He 3 4ecTo", a K TOro, XTO "TBOPMB ropanHK" (Tam camo). 3a Tum ioro byno
3anpolueHo B ceno Kaepait CtenaHom Tomapoto, ae puropiit CaBid i1 novaB NpaKTyKyBaTh CBOH
HOBY Teopito BixoBaHHs (baranin, 1926, c. 59). M. |. KoBanuHCbKuiA CYTHICTb ii BU3HauaB Tak: "Cko-
BOpOAa Noyas Ginblue nnekaTn ceplie Monogoro ceoro BuxoeaHus" (1995, c. 13), npoTe 3HoBy GyB
3MYLLEHNI 3aNULLINTW NAHCBKY OCENH SIK HEBAAYHWA.

£k BigOMO, Nicns NpUKPOI icTopii Woao "cBrHsaYoi ronosu” I'puropiin CkoBopoaa BTpaTHBLUM
nocagy NpyUBaTHOrO BUMTENS Y CiMelicTBi Tomapu 3anuwmecs, sk nucas [. |. baranin (1926, c. 50),
"6e3 nocagu, 6es ixi, 6es ogary, ane He 6e3 Hagil" i BAaeTbCA 40 HOBOI MaHAapiBku. Came Togi,
OTPVMMABLLK NMCTa 3 CrIoBaMM MiATPUMKM Big cTaporo npustens 3 Mocksn Onekcis Coxu, 'puropin
CkoBopoza NpuIMage piLLEHHS BiAMPaBUTHCS B MEPLLONPECTONbHMIA rpag pasoM 3 MpOonoBigHUKOM
i manbyTHiM npedektom MockoBcbkoi akagemii Bonogummpom Kanirpadom Ta enuckonom Borno-
rofcbkum IBaHom BpaTaHoscbkiM. Y Mocksi CkoBopoaa npoxms 65113bko poky 3 1755 no 1756. Tam
BiH 3HaMLLOB He NuLe npuTynok y Tpoile-Ceprieii naBpi, ane it Nopo3yMiHHs 3 "6aratoyyeHnm” ii
HacTosITenem i MaibyTHiM enuckonom YepHiriscbkum Kupunom JlsiieBeLbkim, Skuid 3a crioragamu
M. I. KoBammHCBKOro i nofanbLumMmmn po3sigkamu AOCHIGHMKIB XMTTS Ta TBOpYOCTi CKOBOPOAM BU-
COKO LjiHyBaB 10ro B4eHicTb. MpumitHO, wo sk i . C. CkoBopoaa, Kupun Jldwesewbkuin noxoams 3
K03aLbkoro pogy Ta 'y MOMOAi poku Takox HaB4aBcs y Kneso-MorunsHcebkin akagemii. Bnagae B oko
11 iHWe, Lo Ha nepekoHaHHs [1. |. Baranis Ta nogopox ckopiw 6yna nuwe "ekckypcieto . C. CkoBo-
poay 8o Mocksn" ik 0cepeaKy TOAILLHBOI OCBITH, 200 X B3arani OLiHIOETLCS HAM SIK Taka, LU0 "Mana
BWMNAZKOBWI XapakTep, ane B CBOIil OCHOBI BOHa Oyna BuknukaHa notarom . C. Ckoeopoayn Ao
onykaHb" (1926, c. 50). | nuwwe B yacu apyroro npuisgy B ¢. Kaepait go CtenaHa Ta Bacuns Toma-
puy . C. CkoBOpoaM "TyT OCTAaTOUHO CGHOPMYBANOCS BHYTPILLHE BUPILUEHHS BCTYMNTW Ha TON XUT-
TbOBUIA LNSIX BIYHOrO NOJOPOXHBLOrO" (Tam camo, ¢. 52). Ocenmslunch y Tomapw, Sk Big3Hayae
[O. |. Baraniin, T. C. CkoBopoaa "BifaaBcst BHyTpiLUHBOMY nornubneHHto B cebe, LebTo Til cnpasi
"HepobneHHs", Lo 1 BiH posymi Tak, sk J1. H. Toncton. Lle 6yno nto6omyapie, dinocodcbke
WyKaHHA icTMHM Hacamnepea Ans ce6e. | BiH Il Tenep yxe LykaB y camoTi i cepen Npupoav, sik
Lie pobwB i Hagani, Konm B Takux e yMOBax nucaB CBOi chirnocodcbki TpakTati” (Tam camo, ¢. 53).

LLlonpaBaa, 11 cepnHsa 1759 poky y I'. CkoBopoaw 3'sBMMacs 3HOBY Yy[oBa Haroga mo-
BEPHYTUCS [0 BUKMaAaLbKOi HiANbHOCTI i Ha Lei pa3 [0 XapkoBa. 3a pekoMeHauieto irymeHa
l'epBacis (Akybosuua) I'. CkoBopoay 3anpocus npubyT Ao Cnobigcbkoi rybepHii Ans BuknagaxHs
Kypcy NiiTUKM SiK MUCTELITBA MOETUYHOTO Y XapKiBCbKOMY Koneriymi enuckon binoropoacbkuii loacad
(MuTkeBmu). TNicns 3akiH4eHHst HaBYanbHOro poky (1759 — 1760) MepBacito 6yno Aopy4YEHO CXMIUTY
I".CkoBopoay A0 NPUIAHATTS YepHeyoro nocTpury, Ha wo . CkoBopoaa CBOEI 3roamn Ha Te He AaB
i nMwe BignogiB: "Xiba BK xoueTe, W06 5 NOMHOXMB uncno dapuceis?" (KosanmHebkuin, 1995, c.
18). 3a Tum I'. CkoBOpoaa 3anuiuae koneriym, 60 x "Bipy BiH pO3yMiB He Sik LiepKOBHI 06psan, a
Ako "ymepTBneHie camonpoisBoneHis ayxa" (baraniin, 1926, c. 59). [pyra cnpoba 3akpinutucs y
XapkiBcbkoMy Koneriymi npunagae Ha 1762 pik, ko 3HOBY Ha NpoxaHHs envckon binoropoacskoro
loacacba (MuTkeBMYa) Big AOMYYAETHCA O BUKNTAZAHHS B KNaci CMHTAKCUMW Ta rpeLbkoi MOBM.
Cawme y Toit yac foBkona CkoBopoau hopMyeTbCs rypTOK XapKiBCbKiX Il060MyapiB, 4O SKOro Ao-
NyyaloTbes Moro CTyaeHTH: Akos lNpasuubkuid, Bacunb binosepcbkuit, 6pat Muxaiino Ta 'puropin
KoBanuHcbkuit, Mukona 3aBagocbkuid Ta ki €HkeBuY. [1poTe y nunHi 1764 poky BiH 3HOBY
3anuwae koneriym. TpeTs i 0CTaHHs cnpoba NoBepHEHHS 40 BUKNAAaLbKOI AiSnbHOCTI npunagae
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Ha 1768 pik. Voro sanpocue 40 XapKiBCbkoro koneriymy ANs BUKNAfaHHs KaTexuai HoBOMpU3Ha-
yeHun rydepHatop Cnobincbko-YkpaiHebkoi rybepHii €snokmum Onekcinosuy Lep6uHiH, npoTe Bxe
HacTynHoro 1769 poky BiH 3BiNbHUBCS. Buknagatit Kypc KaTexuan CBITCHKOK MOANHOK BBaXanoch
BCE X TaKu CrpaBoK HEMPUIHSATHOIO.

Tox, SKLLO 0CTaTOMHe CChOPMOBAHE NEPEKOHAHHS LOAO "BHYTPILLHBOTO BUPILLEHHS BCTY-
MATW Ha XWUTTbOBUI WWINSX BiYHOro nogopoxHboro" 3a [.|. baraniem npunagae Ha Yacu nepe-
OyeanHsa [.C. CkoBopoau B ¢. KaBpai (Tam camo, ¢. 52), To 0CTaTouHe MpOLLaHHS He nuwe 3
KNaCcUYHOK OCBITSHCbKOK MPaKTUKOH, ane i 6opaii SKUMOCh LWAHCOM Ha NMOBEPHEHHS [0 OCINoro
11 BinblU-MeHLL YCTaneHoro XMTTS BUKTagaya Konerii, npunagae Ha Yac 3aBepLUEHHs! TPETbOrO i
OCTaHHbOrO XapKiBCbKOro nepioay B 1oro Giorpadii Ta nepeisay Ao cena Ny»KBUHCLKe, WO Hanexa-
no nomiwmkam 3embopcbkiM 3 skumm y . C. CrkoBopoaw Bynu Bxe faBHi NPUSTENbCHKI CTOCYHKU,
Lo micuieBiCTb, Sika UMMOCh Haragye CkuT abo MicLe camiTHUKa, y ¢Boix cnoragax M. |. KoBanuHeb-
Kuin onucyBaB Tak: "Bkpute moxmypum nicom, cepep skoro yna nacika 3 ofHO xaTkoto. TyT no-
cenuecs [puropii, 3axoBaBLUMCH Bif NOTOBOPY JKUTEACHLKOrO i 3M0CniB’s ayxoBeHcTa" (1995, c.
29). Came Tam, Ha nepekoHaHHs M. |. KoanuHcbkoro, "CkoBopoga, NpobymKkeHUi oyXoM, BifiiLLIoB
y rmunboky camoTHICTb" (Tam camo). Tak, To 6yna camMOTHICTb Ta ackesa, ane He MOHaCTVUPCHKOro
B3ipus. 3a possigkamu [. |. Baranis came B Ton yac ans I'. C. CkoBopoau "MounHaeTbes goba
MyCTeNbHOrO XUTTSA He B By3bKOMY, CrieLlianibHOMY, a B LUMPOKOMY 3HaYeHHi LibOro Crosa. Buioro
— X METOI0 L|bOro MyCTENbHOO XNUTTS BYN0 He BiAAaneHHs, He BigipBaHICTb Bif XUTTS Ta BULLUX
MIOACBKIX IHTEPECIB, a HaBMaKW, akTUBHA HampyxeHa poboTa posymy Ta YyTTs Haf BUPOBIEHHAM
HOBMX CHOPM JTKOLCLKOrO iCHYBaHHS Ha IPYHTI iCTUHM, NpaBaM Ta WacTs nogcbkocTi' (1926, ¢. 68).

Monpm Te, I'. C. CkoBOpoga ynpogoBX CBOTO XMUTTS BifggiaaB 6arato MOHACTUPIB, Y AKUX
3ynuHsIBCS | Ha nocTin: ByB BiH y Tpoiue-Cepriein JlaBpi, y Kypssbkomy [MpeobpaxeHcbkomy
MOHACTWPpI, Lo Ha XapkiByHi. Mo npuisgy go Kypcbka, 3a cnoragamu M. |. KoBanuHcbkoro (1995,
c. 42), CkoBopoga 3ynuHsBCS y apxiMaHapuTta AMBpOCis, a no npuisay B OXTupky BiH nepebysas
B CBATO-TpOILbKOMY MOHACTUpI Y NpUSTENst CBOrO apxiMmanapuTa BeHeaukTa. Y gpykapHi Kueso-
lMeyepcbkoro MOHACTMpSt CMyuMB ABotopigHMiA 6pat [puropis CkoBopoau oteub HOCTWH (IBaH
3Bipsika), skuin aesikuin yac 6yB HactosiTenem Kutaiscbkuii nyctuHi mig Kuesom'™ i siky y mMonogi
pokm Tak nomobus npn. Maicii Benuukosebkuin (npn Maicin Benndkosceskuin, 2016, ¢. 76 — 77). [o
CBOro ABotopigHoro bpata . CkoBopofa HaBidyBaBCs HEOAHOPA30BO. Ta Ha BigMiHy npn. [Maicis
Benuykoscbkoro noposyminHs y 'puropis CkoBopoay 3 flaBpcbkoto Oparieto Kuiscbkoro Meyepcb-
KOro MOHacTups TaK i He Cknanocs.

3a cnoragamu M. |. KoBanuHcbkoro y cepnHi 1764 poky I'. CkoBopoaa norogmnecst cynpo-
BOZKyBaTU MOr0 B MaHapiBYi A0 Kuesa i TakuM YMHOM CTaB A4S HbOTO Ha TOW Yac CBOEPIAHUM
"Trymayem icTopii MicTa, NoBeZiHKM 1 CTapofaBHiX 3BKYaiB i NODyAMTENEM 4O HAacnigyBaHHA Ay-
XOBHOr0 6m1aro4yecTs NOMepnuxX CBATUX, ki TaM COYMBaKTh, ane”, Ik 3a3Havae Aani BiH, "He
KUTTA XKUBOro YepHeutBa" (1995, ¢. 26). MpuUMITHO, WO Ha YaC 3a3HaYeHOi MaHIPIBKK 3-MOMiX
HacernbHuKiB-4eHLiB KneBo-leyepcbkoro MoHacTVps Tam Oynm i oro KOMMLWHI yYHi, 3HaAOMiI i
HaBiTb poguui (Tam camo, ¢. 26). Mpuropis CaBnua y MOHACTVpI 3yCTpinu pazo, ane Ha Npono3unLjk
npuegHatucs puropito CkoBopoai Ao NlaBpcbkoi 6partii, 60 x "rogi 6nykat no ciTy", oTpUMany
BiZ HbOTO TaKy BiAnoBiab: "A CTOBMOTBOPIHHSA COBOK MPUMHOXYBATH HE XO4Y, OCHTb | Bac, CTOBNIB
HeoTeCaHux, y xpami 6oxomy" (Tam camo).

MpoTe, BigHOWEHHS A0 YepHelTBa I. CkoBOpOAM Halikpalle JEMOHCTPYE BCE X TaKM iHLLa
yntata: "Puso, puso! Ak HebaraTbox T onpenogobuna! Ak 6aratbox 3pobuna HevecTUBMMM,
34apyBana. CBiT NOBUTb NOAEN PISHUMU CITSIMK, NMPUKPUBALOUM ix BaraTcTBaMm, NOYECTSIMM, Cha-
BOK), APY35IMM, 3HANOMCTBaMM, MPOTEKLiSIMA, BUrOAAMM, BTiXaMM i CBATUHEID, Ta Hanbinbll He-
LjacHa 0CTaHHs. BnaxeHHuI, XTO CBATICTL CepLs, TOOTO WacTs CBOE, He 3aKpUB PU30H0, a

15 3romom Bin cTas i irymenom CiHHeHCbKOTO IIOKpOBCHKOrO MOHACTHPSI.
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BOJEH0 rocnoaHbok!" (Tam camo, ¢. 27). OueBMaHO, L0 B YEPHELTBI MOHACTMpCbkoMy CKOBO-
poaa BbayaB BinbLue 0CEpPeaoK HEYLITBA aHiX FOPHAMO 3HaHb, MPUCTPACTb 40 CTAraHHs HACoONoA
3EMHIX, @ HE AYXOBHMX. Tomy: "Y yepHeLTBi, IO BiAAanumiocs Bif CBOro nmepluonovatky, 6aume
BiH MOXMYPE THI3[0 CNepTMX NPUCTPACTER, ki, HE MaKun BUXOAY, CMEPTENbHO i Gonaye aywatb
OyTTa. OfpyXeHHs], K He CXBarOBaHe NMPUPOAOHD, BCE X He OO NPUEMHUM A71s Noro 6e3XypHOro
xapaktepy" (Tam camo, ¢. 14 — 15). [poTe YepHELTBO AK LWMAX A0 CBATOCTI, LWACTs, icTUHM | 6na-
xeHcTBa I.CKoBOpOAa He BiKu1aaB, ane Yitko pO3piaHsiB MOT0 CYTHICHY BHYTPILLHKO OCHOBY, SIKY BiH
i HasnBaB "nepLuonoyaTkoM" Ta Ty 30BHILLHIO MOrO Ghopmy CripuiiMaB sk opmanbHy. Lo BigMiHy
Yy[0BO PO3yMiB i BMPA3HO MpO Hei nucas Bxe noro biorpad M. I. KoanmmHcbkuiz, 60 X Ha 1oro
nepekoHaHHs: "A CKOBOpOAa BBaXae YEPHELITBOM XUTTS He3arapOHULIbKe'®, 3a[0BONEHHS Manum,
CTPUMaHICTb, N030aBMNEHHsI BCbOrO HEMOTPIOHOTO, LoD HAabyTh HAMOTPIOHILLE, HEXTYBaHHS BCiMa
npumxamm, 1wWob camoro cebe 36epertvt B LiniCHOCTI, 3arHy3faHHs camomiobCeTea, LWob noBHile
BWKOHATY 3anoBiab NOOBI 10 GMMKHBOrO, NOLYK crasn BOXOi, a He CnaBm JIIOACLKOI" (Tam camo,
c. 18). Ak ceiguntb M. |. KoBanuHCbKuiA, came "Take CaMO3peyeHHst ayxe YCnilHo 36nuxyBano
1horo 3 nto6oB'to Jo MyApocTi” (Tam camo, ¢. 15).

OcTaHHIO 4eTBepTb CBOTO XMTTA [puropin CkoBOpOda XMBE XWTTAM MaHOPIBHOMO
chinocoda-6orocnosa, mMaHapytoun He nuwe Manopociiicbkoto rybepHieto, ane i lMpuasos'am,
Cnobiacbkoto, BopoHesbkoto, Opnoeebkoto Ta Kypebkoto rybepHisimu. obyeas BiH y PocToBi y
poauuis M. |. KoanuHcbkoro, npuisays BiH i B OCTPOropchk A0 XapKiBCbKOro nonkoBHuka CTenaHa
Ter'siwoBa. Came y oro cagmbi hopmMyeTbCA BiLOMUN LLe OAUH (iNocoChKMiA ypTOK, [0 SAKOTO
BigHOCATb camoro rocnogaps CTenana i ioro cuHa Bonogumupa Tes'siwoswx, OnaHaca MaHkoBa i
NpeACTaBHMKA KO3aLbKOI cTapLunHm fAkoa JonraHcskoro. Came tam I'.C. CkoBopopa nuie 6 cBoix
BiOMMX janorie, ski cknanw oMy Hanbinbly cnaey: "beciga nepuwa...", "beciga apyra...", "Pos-
MOBa Mpo CTapoAaBHii CBIT", "Po3mMoBa n'ATW NOJOPOXHIX NPO CcnpaBXHe Lwacts B xuTTi", "Kinbue",
"Po3moBa, 3BaHa andasit, un Oykeap mupy" (baranin, 1926, c. 75). 3a Tum CkoBopoga ine B
babai 1o cekyHa-manopa Metpa Axgpinosnya LWep6iniHa, a noTim oo Akoea MpaBuLBbKOrO i 3HOBY
npubysae o cena NycuHkm Onekcist ColwanbCbkoro (Tam camo, C. 78). B XapKoBi BiH 3ynMHAETHCA Y
npogi3opa MeTpa MuckyHiBCcbKOro, a 3a TuM — y Benukomy Bypnyui B Akoa [JoHUs-3axapeBCbko-
ro. byB BiH i y Bankax, I3tomi, Kyn'aHcbky, Jiunusx, MoHaumHisyi i B OXTupLji, OKpecnmBLLK He ofHe
KOMO CBOiX MaHAPIB 3BMBMCTAMM JOPOraMi CBOTO X XUTTS, SKWM, 30aBanoch, HeMae KiHug, 60 Bce
"noBepTaeTbCs Ha kono cBoe". CBill 0CTaHHil pik xuTTs CkoBopoaa npoxweas y ceni MaH-IBaHiBKa
(HvHi — CroBOpPOAWMHIBKA) B AOMI KONE3bKOro pagHuka AHapis IBaHoBuya KoBaniBcbkoro — BiTuMma
ManbyTHBOTO 3aCHOBHWKa XapKiBCbKOro yHiBepeuTeTy Bacuns KapasuHa.

BucHoBKM. Ha 3aBepLUeHHs LIbOro KOPOTKOrO Ornsidy BapTo MiABECTW AEeSAKUA MifCyMOK
MOPIBHANBHOIO aHanisy MaHApPIBHULTBA B XXWUTTI Ta CBITOrNsAAI MaHapoBaHoro ¢inocoda I'. C. Cko-
BOPOAM Ta AYXOBHOrO mpocaitutens npn. Maicis Bennukoscbkoro. Le 3a xutTs 060x, ski bynu
cnyaesmu Kneo-MorunsiHcbkoi bpaTcbkoi akagemii, ane Tak i He 3aBepLUMnK ii NOBHMI KypC Ha-
BYaHHS, iX Hasueanu cTapunkamn. Obuaea Manu BUCOKWIA aBTOPUTET i NOBOB 3-MOMiX kona CBOIX
MPUXMIBHWKIB-NOCIAOBHMKIB-yYHIB. MaHapyBanu obuaBa i obupgBa Wykamu He MaTepianbHWX
Haconog, a Haconoay AyXoBHY. Ta sKwo ctapeub npn. MMaicin BennukoBcbkuid Knroui Wwykas Ao
LlapctBa HebecHoro i ix 3HaiLwoB y "mMucTeyTBi AyxoBHOMY" — icuxii (Bemnuko, 2016), To cTap-
unk [puropinn Bap-CaBa CkoBopoaa LUykaB Kntodi 4O LWACTS MKOACHKOMO i 3HAMWOB iX Yy ApYXOi
CepAeyHilt Ta CPOAHIN npaui.

Mpo maHgpwm cBoro xuTTs [puropin CaBny HEOQHOPA30BO PO3MIPKOBYBAB Y IMCTaxX A0
cBOiX Apy3iB. Tak y nucti o Aptema [opodiioBuya Kapnoea, gatosaHoro 19. 02. 1779 pokom,
yKpaiHCbKMiA chinocod 3aaaBaBCst NMUTaHHSAM: "AHTEN MOV XpaHUTenb HbIHb CO MHOK BecenuTes

16y mepexmani uporo Texcry Illepuyka B. mpomonyerbes: "B sxutTi Hesaxepmsomy' (CkoBopofa
Ipuropiii, 2021, c. 290).
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MycTbiHeto. A k Hel poxaeH. CTapocTb, HULLETa, CMUPEHHE, 6e3neYHOCTb, HE3NoBHe CyTb MOM B
HeW CoXUTENbHULBI. A 1X Mtobnto, 1 oHW MeHe. A yTo nu gbnato B Mycteivb ?" (CkoBopoaa, 2016,
c. 1275). 3a Tm, cam Ha Le nuTaHHs dinocod i Bignosigas: "Tak Tonbko v pa3sb Bcero gbna
ans Yenosbka: npogasath, NOKynaTh, XEHUTLCS, NOCAraTh, BOEBATb, TArATLCS, MOPTHSKMUTb, CTPO-
UTbCA, NOBUTbL 38D pb? 3eck N Halle cepale HencxoaHo Bcerga?...Tak BOT e Cel vac BuaHa
OB gHOCTM HalLel npuymHa: YTO Mbl, MOrPY3NB BCe Halle ceppLe B npiobpeteHie Mipa 1 B Mope
T necHbix HagobHOCTeN, He UMb eM BpeMeHU BHUKHYTb BHYTPb cebe, 0UMCTUTL 1 NoBpayeBaTh
camyto [ocnoxy Thna Hawworo, aywy Hawy..."He o eauHom xmb6b xue byaet Yenosbk..." O cem
nocbaem, AHrensckom Xnb 6B, aeHb 1 Howwb neyetcst Ckoopoga. OH nobuT ceit pog bnnHos
nave Bcero... Bot yto on agbnaet B Myctbivb" (Tam camo, ¢. 1275 — 1276).

Omxe, HacamKiHELlb MAeMO 3a3Ha4uTy, LLO caMe MaHApW B XWUTTi 060X Bigkpunu obom
ICTUHY XWTTS: KUTTS - Lie LWASX, a WhsX — ue MaHapu. MaHapy Ti B xuTTi 060X Benm o MycTuHi Ta
Marnu NoTYXXHWA BNAMB Ha (hOpMyBaHHsI CBITOrNAAY 060x. Ta ue Gynn ABa pisHi LWnsxu. Tak, Ko
TEPHWUCTUIA WX MaHapiB npn. Maicis BennykoBcbkoro 6yB okpecneHnin 06ITHULIEID HECTSKAHHS Ta
"Halworo YepHeLTBa 3apaau B MaHapu" (npn Maicin Bennukoscbkuit, 2016, ¢. 85) wwe y BpaHiLLHil
yac 1oro cryeicbknx pokis, To 3BMBMCTMIA LWUNsX puropis Casiya CKOBOPOAM NMPYBIB AOro 40 MOT0
"T'ycuHebkoi MycTuHI" Tinbku B CyTiHKax 4HS | came TaM Biy-Ha-Bid 3 Co6O0 LykaB BiH Bora kpisb
Npu3My ni3HaHHs cebe B camomy cobi.

Ak Bigomo, Ha xpecTi Hap Morunoto CkoBopoaw, Ha npoxaHHs camoro [puropis Casuva,
Hanucanm Bxe fobpe 3Hanomi cnosa: "CBiT TOBMB MeHe i He criiiMaB...". CBOEPIAHO BiANOBiAak
Ha TOW BUCMIB MOXe ByTi He MeHLU BiJOMWIA BUCAIB iHLWWA, skui npn. Maiciin BenuukoBcbkuid no-
NBnsB NOBCAKYACHO NOBTOPOBATY: "AKLLO XO4eLl NepeMorTi NpUCTPacTi, TO BiACuM nacowyi”.
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AHoTauus

KoHctaHTuH Painpga. CBoGoparta: ¢eHOMeH, KoHuUenuus, cunocodcka Kateropus,
"yHuBepcanus Ha Kyntypata Ha cyb6ekTuBHUS pea”. Mcneasa ce hakta Ha npeacTaBsiHe Ha
theHoMeHa cBobOAa KaTo MHOrOM3MEpPEH, a MOHATUETO MY KAaTO MHOMO3HA4YHO. T031 (heHOMEH ce
aHanuaMpa KaTto TakbB, KOWTO MMa MHOXECTBO Pa3HOBWMZHOCTMU KaKTO B EXEOHEBMETO, Taka W B
coumanHata 1 obuiecTBeHa npakTuka. Ot6ensasa ce, ye "aMHammukaTa” 1 "TpaHcdopmaumsTa” Ha
pasnuyHm "chopmmn” Unn Bugoee cBobosa B 0BLLECTBEHUS XMBOT B TSXHA MPOTUBOMOMOXKHOCT, MO
CMUCB 1 CbLLHOCT, Nopaxza Cepuo3Hu Npobnemu Ha HENHOTO Bb3Npon3BeEXaaHe BbB (hnnocod-
CKOTO MUcreHe. PuKcupa ce, Ye B MPOLIECa Ha MCTOPUYECKN U (IUOCOQCKN aHanmM3 CbabpXaH1eTo
11 3HAYEHWNETO Ha MOHATMETO CBOBOAA CE MPOMEHST HE CaMO B 3aBMCMMOCT OT Pa3BUTUETO Ha Ca-
MWsl MHAMBUE, OBLLECTBOTO, HaykaTa W 3HaHWETO, HO W B 3aBMCUMOCT OT MCTOPUYECKOTO Pa3BUTUE
Ha camarta unocodusi, HeMHUTEe METOLOMOTUYECKA UHCTPYMEHTH, MAPOTTIELHN M KOHLIENTYamnHu
OCHOBM.

KntouoBn pymu: csobopga, pasnuyHu "Bupose” ceoboga, npobnembT 3a pasbupaHeTo,
nNpobnembT 3a Bb3NPOM3BEXAHE HA CMUCHIA Ha cBobogaTa

AHoTaLif

KoctaHtvH Paiiga. CBobGoga: sBuwe, noHATTA, pinocodcbka KaTeropis,
"yHiBepcanisi KynbTypu cy6’ekTHoro psay". [ocnimkyeTscs hakT BMCBITNIEHHS (heHOMeHa
cBoboaM sk BaraToBUMIPHOTO, @ MOr0 MOHATTA ik HEOAHO3Ha4YHOro, abo x GaraToaHayHoro. Ak
(heHOMeHa, Lo Mae BaraTo nocTaB i BUMIPIB i Y MOBCSKAHHOMY XWTT, i y coLianbHii, cycninbHin
npakTuui. HaronowyeTbes Ha TOMy, WO "AuHamika" Ta "MepeTBOpeHHs" pisHWX nocTaB cBoboay
Yy CyCnifibHOMY XMTTi Ha CBOK MPOTUMEXHICTb 33 3HAYEHHSAIM Ta CYTHICTIO MOPOIXKYE | CEPHO3HI
npobnemu ii BiATBOPEHHS Y hinocodcbkoMy MUCHEHHI. DikcyeTbCs (hakT TOro, WO B MPOLEC
iCTOpMKO-(hinococbKoro aHaniay 3micT Ta CMUCN NOHATTS CBOOOAM 3MiHIOBANNCS ICTOPUYHO i He
NULIe B 3aNeXHOCTI Bif PO3BUTKY CaMOro iHAMBIAA, CYCninbCTBa, PO3BUTKY HAyKW Ta 3HaHHS, ane
CBITOIMSAAHNX Ta KOHLENTYanbHNX 3acag,.

KntouoBi cnoBa: ceobopa, pisHi noctaeu cBobogu, npobrema posymiHHs, mpobrema
BIiATBOPEHHS CEHCy cBOBOAM

Annotation

Constantine Raida. Freedom: phenomenon, concept, philosophical category,
“universal of culture of the subjective series.” The fact of presenting the phenomenon of
freedom as multidimensional, and its concept as ambiguous or polysemantic, is investigated. As
a phenomenon that has many varieties both in everyday life and in social and public practice. It is
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noted that the “dynamics” and “transformation” of various “forms” or types of freedom in public life
into their opposite also gives rise to serious problems of its reproduction in philosophical thinking.
The fact is recorded that in the process of historical and philosophical analysis the content and
meaning of the concept of freedom has been changed historically not only depending on the
development of the individual himself, society, the development of science and knowledge, but also
depending on the historical development of philosophy itself, its methodological tools, ideological
and conceptual foundations.

Key words: freedom, various “types” of freedom, the problem of understanding, the problem
of reproducing the meaning of freedom

AkTyanbHicTb. Kom M1 Hamaraemoch BUBYMTM i BU3HAYUTM CaM (PEHOMEH, a 3rofoM i
NOHATTS cBOBOAW, TO 3a3BNYall NMOKMaAaeMo YBECh MPOLEC CBOIX PO3AYMIB Yy Mosie HaykonogdibHoro
3B'A3KY KaTeropii Tiei un iHWoi dinocodcbkoi (MpaBoBOi, COLaNbHO-NONITUYHOI, TyMaHiTapHo-
MCYXOIONiYHOI) CUCTEMM MIUCTIEHHS, Y MEXaXx SIKOT TaKi MOHSATTS i OTPUMYHOTb BiANOBiAHI O3HAYEHHS.

IcTopist dhinocodii, 5K i Byab-gka iHWa HaykoBa AucUMNNiHA, NPOTSrOM BiAOMOrO nepiogy
CBOro hOpMyBaHHs!, JOCTIMKYHUM PidHi inocodCcbki cuctemm, e i Bynu BignoBIAHUM YMHOM
NpeAcTaBneHi i heHOMEH, | MOHATTA cBODOOAW, TakoX Hamaranmacsi BUKOPUCTOBYBATM, Hacamne-
peq, palioHanicTUYHe MUCTEHEBE METOAOMOTIYHE 3HAPSAAs Ta 0OrpyHTYBaHHS CBOIX pe3ynbTaTiB.
Ane um 3aBXau Taki pesynbtati Oynn no3uTUBHUMU? | UM BOANOCS Ha CbOTOAHI CTBOPUTH, abo X
3achikcyBaTy iCHyBaHHSI B icTOpIi po3BUTKY Ghinocoddii SiKyCb NEBHY HeCynepeunuBy KOHLENL;to, ska
0 nosicHIoBana yci H'10aHCH | TOHKOLLi (DeHOMEHY Ta MOHSTTS cBo6OAN?

[aBaiiTe cnpobyemo posidpaTics y LibOMy NUTaHHI.

Buknap matepiany. TpuBianbHe 3BEpHEHHs A0 HaykoBOi ¢hinocodicbkoi nitepatypw,
NPEACTABNEHOI CbOTOAHI Y CMOBHMKAX, EHLMKIONeAisX Ta iHTEepHET-pecypcax, 3acsigyye, Hanpu-
Knaf. iCHyBaHHsI HaBiTb HE OAHIEI COTHI HAsBHMX BU3HAYEHb AOCTIZXXYBAHOTO HamMu MPEAMETY.
Ane BoueBMab B peanbHOCTi ix HabaraTo Ginblie. | y HampocTiWwMX 3 HUX cBoOOAA MpeacTaB-
neHa sk "ogHa 3 inocodCcbkx KaTeropii, Wo xapakTepusye MoanHy sk 6araToBUMIpHY, 1 Taky,
4O MOTEHLIAHO MaE MOXIMBICTb MUCTIATY Ta AiSTV y BIAMOBIAHOCTI 3i CBOIMW ySIBMEHHAMM Ta Oa-
KaHHSIMM, @ He BHACTIZOK BHYTPILIHBOTO abo 30BHILLHLOIO MpuMycy”; sk "dinocodcbka kateropis,
Lo Bigobpaxae cneundiuHmin cnocib GyTTs NIOAUHN B CBITI, WO CKTagaeTbest 3 i 30aTHOCTI BUOK-
paTi 3 anbTEpPHATUBHUX MOXJIMBOCTEN, NPUAMATM PiliEHHS 3i 3HAHHAM CnpaBu, POOUTY BUNHKM
Y BIZMOBIAHOCTI 3i CBOIMM iHTEpecamu, Linsamu, oliHkamm i ineanamn”; sik "LeHTpanbHe MOHATTS
€BPOMENCHKOI KymnbTypH, WO XapakTepuaye NMOAUHY SK MKEPENO i MPUYMHY CBOIX pilUeHb i gin";
AK cpinocodicbka KaTeropisi, WO Xapaktepusye cneuudiuHy gopmy ob6ymoBReHocTi ocobucTo-
ro Ta CYCMIIbHOTO XMTTA"; AK "yHiBepcanis kynbTypu CyG’'eKTHOTO pspay, Ska GiKCye MOXIMBICTb
JiANbHOCTI | NOBeiHKM B YMOBaX BiACYTHOCTI 30BHILLHBOrO LinenoknaaanHs"; sk "3gaTHicTb k-
OVHV OMaHOBYBATW YMOBMW CBOrO BYTTS, AONATW 3aNEXHOCTI Bif MPUPOAHUX Ta COLianbHNX cun,
3bepiraTi MOXIMBOCTI A1 CaMOBW3HAYeHHs], BUOOPY CBOIX [l Ta BUMHKIB"; SIK "CMPOMOXHICTb
NHOOVHN TBOPUTK cebe camy Ta CBIT iHLUKMX Ntogen, obupatoun obpas MainbyTHBOro CBITy" TOLLO.

CBobogy BU3HAYaK0Th i K BigMOBIAHNN "CTaH Cy6'ekTa, y SKOMY BiH BUCTYNAE BU3HAYAIbHOK
MPUYMHOK BNacHUX Aiin, TOBTO, Ail, He 06yMOBNEHUX Be3nocepeaHbo iHWKMMK hakTopamm, 30Kpe-
Ma MPUPOLHMUMM, COLianbHUMM, MiXXOCOBUCTICHO-KOMYHIKAaTUBHUMM Ta iHAMBIgYaNbHO-POLOBUMM",;
i AK "3AaTHICTb MIOAMHM BINbHO BM3HAuaTK NiACTaBM CBOIX A i BIgMOBIAHO peanidyBaTi cebe';
i 9K "npocTip 06’EKTMBHMX MOXIMBOCTEN [N1s1 CAMOCTBEPKEHHS! Ta camopeanisallii colianbHoro
cyb’exTa (iHamBiga, colianbHOi rpynu, coLianbHoi CRiNbHOTHY)"; | K "NOHATTS, LLO XapaKTepu3ye ogHy
3 yHiBEpCAnbHUX CTOPIH JIIOACHKOr0 OYTTS, WO BU3HAYa€e 3AATHICTb JIIOANHM 3AINCHIOBATM KOHTPOMb
3a ymMoBam¥u CBOro OyTTsl, ynpaensTi NpUPOAHIMI Ta COLianbHUMI Camu, 36epiraTn MOXIMBICTb
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BNOOPY LNSAXIB i CNOCOBIB AOCATHEHHS Linen i 3ag0BONeHHs ocobuctux notpeb”; i gk "cumeon
(cMHOHIM) IyXOBHOTO po3KpinaYeHHs NoanHK"; i Sk "ayanbHy ono3uLito”, CTBOPEHY pa3oM 3 MOHST-
TAM HecB0OOAW, NOMOCA SKOT 3HAXOAATLCS B CTaHi ambiBaneHTHOCTI"; i Ak "3aaTHICTb NH0AWHM Aona-
TN 0OMEXKEHICTb ICTOPNYHO CPOPMOBAHOI KyMNbTypH, COLjianbHIUX BiGHOCUH, IHEPLIitO iCTOPIT LLASXOM
Megialli Ta HapoLLyBaHHs TBOPYOro NoTeHLiany"; i K "HalBuLLy AYXOBHY LiHHICTL", yHIBEpCanbHE
i 3aranbHe NOHATTS KynbTypn", i K "MOKa3HMK PO3BUTKY AYXOBHOCTI IIOAMHM i CyCninNbCTBA, PiBHA
ix icTopuyHoro cTaHy"; i sk "ocobnueuin cnoci6 geTepMiHallii AyxoBHOI peanbHocTi" (Buuko, 2002);
i 9K "npouec i pesynbTaT camMoBM3HAYeHHs S yepe3 30BHIUHE abo BHYTpilWHE He-1" ; i sk "mipy
FapMOHIHOTO OCBOEHHS! YYKOTO i BiAWy»KEHHS CBOr0"; i SIK "QisANbHICTb, HE 06YMOBMEHY 30BHILLHIMM
Mo BiAHOLIEHHIO A0 cy6'ekTa LiANbHOCTI NpUYMHaMu” TOLLO.

Y HayKOBIl Ta OCBTHIN NiTepaTypi 3HaXOAMMO 11 TaK 3BaHi HETaTUBHI BU3HAYEHHS (PEHOMEHY
Ta NOHATTA cBoboAM. Tak noHATTs cBoboay, Ha aymky B. M. MankiHa (1997), "He € caMOCTiAHUM
MOHATTAM (BiAHOCMTLCS 10 0COBNMBOCTEN MOBM), Ha BiAMIHY Bif MOHATb OAMHUYHMX (@HAMOMYHO
3BYKY B CIOBi) HE Mae CamMOCTIiHOrO CEeHCy B MPOMO3NLi i MOXe PO3YMITUCS B KOHTEKCTi TiNbKu
3 BiANOBIAHMM 0BpaMneHHsM Yy BUIMSAi igiomaTUiHUX BMpasie: cBoboga crosa, cBoboga CoBiCTi,
ceoboga Big nyT, cBoboaa Bif rHOGMEHHs (Came Liei BUCMIB HallvacTille po3yMmitoTb Mif CIOBOM
ceobopga) — nanHa He Moxe BTy MPOCTO BIiNbHOW, ane Moxe ByTu BinbHOK Big Yorock. Cro-
BO "cB0O0AA" MOB'AI3aHe 3 MOTYKHUMI BHYTPILUHIMK noTpebami 0CoBUCTOCTI, LLO Linkom Npupoa-
HO, TOMY L0 "CEHCOM XMTTS B3arani" € 30inblueHHs BnacHoi ceoboay Aii, Hece B COBi CUMbHMIA
€MOLNHMI 3apsg, TOMY BUKOPUCTOBYETHCS 3a3BMYai B AEMArorivHMX Linax".

I3 camoysiBNeHHAM Npo cBO6OAY, — BBAXBIOTb i iHLWI ii 4OCNiAHMKN, — "NOB'A3aHe 3anepe-
YeHHs! MOBHOI 1€TEPMIHOBAHOCTI NMIOACHKOI CBIAOMOCTI i 3aTBEPKEHHST aBTEHTUYHOCTI MOYYTTS
ceoboay B noauHi. BusHayumu ii ghinocoghcbku Hemoxnugo" (BacuneHko, 2013).

€ B icTopii chinocodii # BU3HAYEHHS cBOBOAN SK PEHOMEHY CYTO AYXOBHOTrO. Y mpausx
M. Bepasesa "®inocodist ceobogu” Ta "®inocodii cBoboaHoro ayxy" cBoboaa, Hanpuknaa, nped-
CTaBIeHa sk kaTeropist 4yXOBHO-peNiriiiHa, a He HaTypanicTuyHo-meTadianyHa. Ceoboga, nucas y
ybomy 38's3ky M. bepases (19957 . 87), € BXOMKEHHAM Y iHLUMIA yCTpin ByTTS, yCTpin OYTTS OYXOB-
HOrO, a He NpupoaHoro. "380byTu fiicHy cBo6oAY — 3HAYNTb YBINTH 10 Ayx0BHOrO CBITY" (Bepases,
1995, ¢. 87). “PeniriiHnin nachoc cBob6oam € nadoc AyxoBHOCT" (Tam camo), — CTBEpAKYBaB Lien
mucnuTenb. BusHavenHs [erens, 3rigHO 3 kUM gyX OTOTOXHHKOBaBCA 3 cBobopoto, M. bepasies
MPOrosocMB HesanepeyHoto icTuHow. CBoboAa Byna BU3HAYeHa HAM 5K NEPLIOOCHOBA [IyXOBHOMO
KUTTS, LYO 3YMOBITIOE OCOBMMBY SIKICTb XMTTEBIAUYTTS Ta XUTTEPO3YMIHHS MIOACHKOI iCTOTH.

ABTOpM BMLiEHABEAEHNX BU3HAYeHb Haganu 1 JOAATKOBI MOSICHEHHS LIOAO iXHBOTO
PO3yMiHHS cBOGOAM.

OpHe 3 HaWrpyHTOBHILLMX, Ha Halwy AYMKy, MOsicHeHb Oyno HagaHe aBTopamu
TEPMIHOMOMYHOrO CIIOBHYKA, LU0 BUALLOB Nig Ha3Bow "®inocodis. dinocodis i MeTogonoris Hayku'
(2017). Y HboMy 3a3Ha4anoch, L0 NOHATTS cBOOOAM € NOHATTA GaraTo3HauHuM, i Mm 6u gopanu
— GaraToBuMipHUM i BaraTodyHKLioHanbHM. Lo BOHO Haniuye 6nm3bko gBoxcoT aediHiuii. Lo
y (inocodCcbKo-OHTONMOMYHOMY MMaHi B AOCHIMKEHHI LIbOro MOHATTS PO3rMSAaeThes "mMpaBo abo
MeTa OyTTS", @ BOHO camo "3a3Bnyail ifeHTUIKYeTbCS 3 BiACYTHICTIO SKMXOCh YMOB, SIKY OTOTOX-
HIOKOTb 3i CIOHTAHHICTIO, HE3AMEXHICTHO icHyBaHHA"; 2) y hinocodchkin aHTpononorii — (heHoOMeH
cBoboay npeacTaBneHuit 3aebinbLLOro sk CBiROMMIA BONbOBWIA aKT, A€ "3 ABOX MOXMMBIX CMOCOGIB
OyTT4 B CBiTi (Boni ab0 BigMOBYM Bif cBOGOAM), LieN NEPBUHHMIA BUOIP MOXITMBUI B Oeskux cde-
pax ntoacbkoi aktmeHocTi". LLlo npo cBo6oay abo ii BigCyTHICTb MOXHA FOBOPUTM Y PisHUX Cdepax:
a) (hisnyHin (TinecHin), "ne cBobopa — Le He 0bMexeHa CTaHOM 3[0pPOB's (i3uyHa aKTUBHICTL",
0) ncwxivHin, "pe coboga — Ue i BiguyTTa i BigUYTTS HE3anexHoCTi y BUOOPI i MOXIMBOCTI Aii
(cnoHTaHHICTb)"; B) AYXOBHIR, "Ae cBOBOAA — Lie MOXIMBICT camopeanisauii B 3marofi 3 BlacHOK
BOMEK"; ) MoparnbHii, "ge cBoboaa — Le MOXIMBICTb i 3naTHICTb BUOOPY Mix 1OOpOM i 3nom
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(3'emHYETBCA 3 MOHSATTAM COBICT, T. €. 3rOZ0K0 3 BMACHAM CYMITIHHAM)"; A) KOpUaNYHIiA, "oe cBo6o-
A — Lie MOXMMBICTb CAMOCTIHMX PilLeHb i AiSNBHOCTI B MEXaXx, BU3HAYEHUX 3aKOHOAABCTBOM"; €)
B CyCMiNbHO-AepXaBHiit, "ge ceobofa — Le rpomaasHcbka cBoboga, T06T0, MOXIMBICTb BiflbHUX
pileHb i AiK B Tiil cdepi, gka € aBTOHOMHOK ANS NOAWHK, | Kyay He Mae npasa BTpyYaTucs aHi
CYCiNnbCTBO, aHi Aepxaa” (Pinocogis. ®inocogpis i memodonoeis Hayku, 2017).

Lli aBTOpM Big3Haumnun i icHyBaHHS 3 Yacis l'erensi, Mapkcuamy i eksuCTeHLianiamy pos-
MeXxyBaHHsi cBoboau Ha "cBobogmy nosuTuBHY" Ta "cBobOAY HeraTueHy", "cBobOAY Bif koro-To abo
4orocb; Ta cBOBOAM ANs YOrock"; 3a3HauMnM 1 Te, WO B "akcionorii cB060Aa po3rnsaacTbes: a) sk
LiHHICTb, HEBIA'€MHA Bif IIOACHKOT 0COBUCTOCTI | TOTOXHA 11; 6) SK LiiHHICTb iIHCTPYMEHTanbHa, TO6TO
Taka, sika CTBOPHOE NIOAMHI MOXIMBICTb NOLLYKY | BUOOPY iHLWINX LiHHOCTEN: 4obpa, cripaBean1BoCTi,
iCTUH; B) SIK KpUTEPIA ANs NOPIBHSHHS ab0 Sk Mipa BCiX abo OKpemux LiHHOCTeR" (Tam camo).

BigaHaunnu BoHM 11 neBHy ambiBaneHTHICTb camoro heHOMeHy cBOBOAW, CTBEPIKYHOUM Te,
L0 t0AM 3a3BKYall He BiMnbHi y BUOOpI 06'EKTUBHUX YMOB ANs CBOET AisNbHOCT, Siki 3ae6inblioro
BUCTYNatTb K HEOOXiAHICTb, MPOTe BOHM MOXYTb MaTi KOHKPETHY i BiAHOCHY cBOGOAY, SIKLLO
36epiratoTb MOXINMBICTb Y BUOOPI CBOET MeTH abo 3acobiB ii JOCATHEHHS.

[Jewwo iHakwe 6araTto3HayHiCTb NOHATTA cBOOOAM iHTEpnpeTyBann W aBTOPW BUAAHHS
"EHuvknonesii enictemonorii Ta inocodii Hayku" (2009), siki 3a3Haumnu, wo: "Lle 6aratosHauHe
MOHSATTS MO-Pi3HOMY BU3HAYAETLCS B Pi3HNX COLjianbHO-(iNocodicbkix KOHLenLisx, — a came ak: 1)
JiSNbHICTb Ha OCHOBI yCBigoMNEeHoi HeobxigHocTi (I, B. ®. Terenb, K. Mapkc); 2) 3gaTHicTb iHauBiga
[0 CaMOCTINHOrO LiNenoknaaaHHs i AisnbHOCTI, AOro BigMmoBidanbHiCTb 3a Le; 3) camocTiiHa
JiSNbHICTb AepKaBy, WO BOMOAIE CYBEPEHITETOM; 4) BONEBUSIBNEHHS TPOMaAsiH AEMOKPATUYHOIO
CYCMiNbCTBA i iX 30aTHICTb 4O MOMITUYHOI | FPOMaASHCLKOI aKTUBHOCTI; 5) 3aaTHICTb iHAMBIAIB A0
CaMOCTINHOI EKOHOMIYHOI [iSNbHOCTI Ta ii He3aneXHicTb Bif Aepxasy; 6) ceoboaa Boi. |. bepniH
po3pisHsie "cBoboay Big" — Big NOTpebw, Big NaHyBaHHS i 3anexHocTi, — i "ceobogy ansa" — ans
3AINCHEHHS Linei, NnaHiB, NEPETBOPEHHS CYCNiNbLCTBA i 0COBUCTOrO Po3BUTKY",

Ha 6araTosHa4HOCTi NOHATTS cBODOAW, KpalHi 3HAYEHHS SKOro mponmucytoTbes: 1) "k
MOXTMBICTb iHAMBIAA CaMOMY BW3Ha4aTW CBOI XMTTEBI LiiNi i HECTW 0COBUCTY BiONOBILANBHICTb 3a
pesynbTaTh CBOEI JiSNbHOCTI; 2) SIK MOXIMBICTb AiSTU B HAMPAMKY METH, NOCTABNIEHOI KONIEKTUBOM
abo cycninbCTBOM", — aKLieHTYBanm yBary 1 aBTopu eHUMKIONeaNyYHOro CroBHUKa 3 inocodii 3a
pea. A. A. IsiHa (2004).

Ha icHyBaHHi pi3HMX METOZOMONIN B AOCTIHKEHHI Ta po3yMiHHi (heHoMeHy cBoboay Haromo-
cunm i1 Kupunenko I T, Wesuos E. B. "3 noanujit OHTONOMYHOTO Migxofmy, sk CTBEPAXYHOTb BOHU
y CBOIN npauj, — cBoboAa po3rnsaaeTbCs Sk OCHOBOMOMOXHUIA, CyOCTaHLiMHMIA NpUHLUMA" A€ BOHA
noB’si3aHa 3 BUHUKHEHHSIM CBITY, MOTO CYTHICTIO, MiCLIEM NIOAWHM B CBITI. B Mexax rHoceonoriyHoro
nigxogy — AOCTIKYIOTHCA NEPEBAKHO MOXIMBOCTI | CIPOMOXHICTb  YCBIAOMMEHHS! IIOANHOKO CBOET
BTACHOI JiANbHOCTI, aHanisyeTbes npobnema CniBBigHOLLEHHsI 3aC00iB i Linei Takoi AisnbHOCTI,
npobriema nepegymoB LinenoknagaHHa Towo. ETuko-ncuxonoriyHniA  nigxig  YMOXIMBIIOE
iHTepnpeTaLjito cBO60AM SIK BONEBUSBIIEHHST | MOXIMBICTb MOAOMATY BOITHO iHLLOI NIOAMHK. .. B pam-
Kax coLjionoriyHoro nigxogy cBo6oAa 3BOAUTLCS A0 MOXIMBOCTI 3MiHW JTIOAVHOK CBOTO MicLsl B
cucTeMi colianbHoro Linoro i T. 4. (Kopomkud ¢pinocoghebkuti cnogHuk, 2010).

OpHMM 3 NPUHLMMOBX MOSICHEHb BiAMIHHOI iHTEpNpeTaLii Ta po3yMiHHS SBULLa CBOOOAM € i
Te, W0 cBoBOa AK NEBHMI (eHOMEH € "MPoaYKTOM icTopuyHoro po3suTky". "[i Mipa BU3HauaeTLCH
piBHEM PO3BMTKY KynbTypW, CTyNEeHeM nisHaHHS i MPakTUYHOrO OBOJIOAIHHS 3aKOHaMu MPUPOaH,
CyCninNbCTBa, BMIHHS YNPaBMSTU CBOIMM CMOHYKAHHSMW, MPUCTPACTAMM, NigNOpsSaKoByBaTH ix 3a
[O0MOMOrOH0 BOJTi MOPanbHUM i CBITOMMSAAHMM NPUHLMNAM rymaHiamy”. "Tak um iHakwe, ceoboga —
MOKa3HWK PO3BUTKY JYXOBHOCTI JIIOAMHM i CYCMiNbCTBA, PiBHSA iX iCTOPUYHOTO CTaHy", — 3a3Havae 3
ysoro npusogy i J1. B. Monikosa. "HasiBHiCTb cBOBOAYM, 3AATHICTL i BaaHHS AiSnbHOCTI BUXOASYM
3 BOJi € MOKa3HMKaMW PO3BUTKY AYXOBHOCTI JIIOAMHM i KPUTEPIEM KyNbTYpH, NOKA3HUKOM PIBHS iX
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iCTOpUYHOTO PO3BUTKY", — MigTBEpAXYE | €. M. Y0BUYEHKO.

"XapakTtep cB060AM, IMOBIPHO, ICTOPUYHO CMELMMDIYHNIA, 3MIHIOETECS B KOXHY iICTOPUYHY
€enoxy, — cTBepaxye y cBoiii npaui i [. B. lMiBoBapos. — OgHi hinocodm BuMiptooTs cBoboay
AKICTIO PO3BUTKY CBIZOMOCTI, MUCMIEHHS, PO3yMY, iHLI — CTYMEHEM Mi3HaHHS 3aKOHIB NPUPOaM i
CycninbCTBa, TPETi — PIBHEM PO3BUTKY MPOAYKTUBHUX CUM, YETBEPTI — XapakTepoM COLianbHOro i
noniTM4Horo nagy. /MoBipHo, BCi Lii BUMipioBaHHs cBOBOAN NpUMyCKaloTb 0AHe iHLLe" (Icmopis ma
¢hinocogpisi Hayku ma mexHiku ..., 2016).

BinosigHo, 1 xapakTep OCMUCHEHHS LbOro (PEHOMEHY 3aBXaM 3anexaB i 3anexuTb i Big
piBHS pO3BMTKY (hinocodii, dhinocoCbKoro 3HaHHs Ta PiBHS PO3BUTKY KOHLIEMTYabHOr0 TE0peTHy-
HOTO 3aCBOEHHS HIACHOCTI. Y KOXHIN KOHLEeNLji inocodii, Wo BUHMKAMa B Ty Ui iHLLY iCTOPUYHY
enoxy, deHomeH cBoboan onucyBaBcs M MocTaBaB Y CBOEMY 0cobnmBomy Burnsai. CtaponasHi
chinocodpcbki ysBMeHHs npo ceobogy Oynu MoB'A3aHi 3 igeeto poky, MpusHadeHHs, goni. Ans
aHTU4HOI hinocodii, Sk Le 3a3Havanocs AocnigHukamu ceoboau, 6yno xapakTepHUM BULINEHHS
B NtogcbkoMy ByTTi ABOX 06nacTei: 00'eKTUBHOI, He3anexHoi Big BOMi i BaxaHb, BCTAHOBMNEHOTO
Boramu CBITOMOPSAOKY, | CY6'eKTMBHOI, LLO 3HAXOAMTLCA Y Bnafi MOAUHM, 3anexuTb Bif ii BOi,
GaxaHb Ta fin. Mepwy HeobxigHO Byno NpuiMaTi SK JOMHK, CMUPEHHO i MOKIPHO BMKOHYBaTW i
BMMOTW, MpaBuna, 3akoHu. [lpyra — HIGUTO LiNKoM 3Haxogunacs y Bragi NognH1, TOMy 3ycuns
NOBWHHI Oynmn ByTn 30cepemKkeHnMI Ha TOMY, OB PO3BMHYTW PO3YM i BOSTKO, HABYMTICS KepyBaTH
BMaCHUMM MpUCTpacTamMu i GaxaHHsamu, By cnpaseanneuM, [O6POYECHUM | pO3CYAnMBUM. TOMy
y dhinocodpii Cokparta i [naToHa Hacamnepen ALWMocs Npo cBobOAY i AOMHO, i TiNbKM MOTIM — NpO
3BITbHEHHA Bif MOMITUYHOMO AECNOTU3MY (Ha YOMY 30CepeKyBaBCs, Hanpuknad, ApUCToTenb).

CepenHbOBIUHY (hinocodito NOB'sA3yBany Hacamnepes 3i CTBEPMKEHHAM Y PO3YMiHHi CBO-
Boau came cBoboay BOMi, 3MATHOCTI MOPANbHOTO CaMOBM3HAYEHHSI MO BiAHOWEHHI Ao fobpa i
3na, i 3ayBaxyBanu, WO Taka 3[aTHICTb 3'ABUMAca B NMIOAUHI BOAHOYAC 3 OCMUCIIEHHSM aKTy 60-
KECTBEHHOTO TBOPIHHA i HaKNafyBaHHs Ha NOAMHY BIAMOBIAANbHOCTI 3a BUGIp sy, 3acobiB i
MeTopiB 3000yBaHHs LacTs.

XPUCTUSIHCBKI MUCTIMTENI pO3pi3HAnM cBobofy, Sk Taky, Wo HavyebTo Oyna nputamaHHa
NPUPOLI NIACHKOI iCTOTH, | Ska He Oyna "BTpaveHa" Heto nicns rpixonapiHHs, i ceobogy, Wo focsra-
nacs Her 3a YMOBY 3BepHEHHS 40 bora i JoknagaHHs Lyx0BHUX 3ycurb Y "3giicHeHHi Boni Boxoi".
PospisHsinn cBoboay sk yMOBY AYXOBHOTO XWTTS, i cBOBOAY, OTPUMYBaHY BHACMIAOK AYXOBHUX 3y-
cunb. Mucann npo ceBoboay Bi rpixa Ta MPOKNATTS LEepKBU. Y LibOMY KOHTEKCTI novana BUHWKATL
11 po3BiXHICTb MOMiX MOpanbHO HeobXiaHO CBOBOAOHK NMIOANHYM Ta NOHATTAM BCEMOTYTHOCTI bora,
Ha KymnbTVBYBaHHI KOro Hanonsrana Luepksa. BuHnkaroTb noHaTTs "cBoboan HeraTueHoI" i "cB06O-
OV MO3NTMBHOI", YKOHCTUTYMOBaHOI An. MaBnom y 3aknukax peanisysati cBoboay yepes 6naro-
Aarb, "cBoboan meHwoi" (“libertas minor")" Ta "ceoboau GinbLwoi” (“libertas major"), 3acTocoBaHoi
ABrycTuHom bnaxeHHUM.

lognHa y Moro BYEHHI BiNbHa y BMOOPI HE IpILLMTK, HE NiAAABATUCS Pi3HUM CMOKyCaM i
BMTACHUM nNparHeHHaM. JlioguHa Moxe OyTu BpSTOBaHOW BUMKMTIOYHO 3aBAskW Gnarogarti; i Big
ii BMacHoro Bu1bopy 3anexuTb, NPUAHATY pix abo yTpumaTnCs Bif rpixa i TUM camum 36epertu
cBoK aywy ans bora. bn. ABryCTUH CTBEpAXYBaB He TiflbkKi MOXMMBICTb HE3aNeXHOCTi NOANHM
B} rPIXOBHOTO, 3EMHOTO i MAOTCHKOrO, ane i KynbTMBYBaB CrPSIMOBAHICTb JIIOACHKOI Aywi Ao bora
K BULLOT AYXOBHOI A0CKOHanocTi. "Mo3uTnBHa cBoboga" y Moro BYEHHI BiCTynana y opmi camo-
0OMEXeHHS Al NI0ACHKOI ICTOTH, 5K Y iXHiil CyTHOCTI MOrnn 6 po3LiHoBaTUCS Sk CBaBins. 3rogoMm,
Tpaauyito posnoginy cBoboam Ha "cBoboay nosuTuBHY" i "cBOBOAY HEraTueHy" 3Hangemo iy |. Kan-

! Taka cBO6osa came i posyminacs ABryCTMHOM SK TEpBMHHA ippallioHa/bHA CYTHICTb, "TeMHe
IPKepPesIo XKUTTS, 1110 J10ro KOKHA JII0iMHA BiT4yBa€ y MepIIOOCHOBI BTACHOTO iCHYBaHHs', SIK Iep-
BUHHUII JOCBIfI, IK HECKIHYEHHICTD, 1110 TIepefye Oy TTIO i JIoro BU3HAYAE.
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Ta, 3 /100 HaroyIocoM Ha BiAMIHHOCTI Lmx cBobop 2 , i B chinocoddii @. B. I. WenriHra, i B hinocodii
|.T. ®ixte, i B Ghinocodpii baraTbox iHLWNX BULATHAX MUCTIUTENEN CBOIO Yacy.

YTim, kpim Teonorii bn. ABrycTuHa cepeaHboBivus Byno BigsHaueHe e i Teonorieo O.
AKBIHCBKOTO, SIKWI YCINsIKO HamMaraBcs NoB'sA3aT heHoMeH cBoboay 3 po3ymoMm, i Teonorieto [1. Cko-
Ta, SK1IA, NONEMI3YHOUM 3 TOMI3MOM, NparHys CTBEPAUTM NPIpUTET BOMi Hag PO3yMOM, i BiAMOBiAHO
ABTOHOMItO 0C06W, LIO BiNbHO 0OMpae NPUHLMNM BIACHWX i, | Teonorii 6araTbox iHLUMX BigoMUX
MUCTIUTENeN, iaei SKNX CyTTEBO NO3HAYMICS HA PO3YMiHHI MOHSTTS cBOGOAM.

LLlo cTocyeTbes [l. CkoTa, To cBOOOAA 3'ABMSETHCA Y IOr0 BYEHHI B MPOLIECi ANCKYCii Mpo
OCHOBHWI MPUHLMN BOXECTBEHHOrO MUPOTBOPEHMS: AUCKYCIi MPO Te, UM TBOPUTLCA CBIT "MO po3y-
my", abo x, HaBnakw, "3 Boni" boxoi. Y Ayci xapakTepHOI 451 CXONacTuKA AUXOTOMIT apTUKYbO-
BaHMX MO3MLiN, SK Lie 3a3HAYaETbCA Cy4acHUMN JOCHiAHUKaMK, GinbLUiCTb CepeaHbOBIYHMX MUC-
NMTENEN CXMNANUCs Ha KOpUCTb NpesymnLii TBOpiHHA Borom cBiTy BignoBigHO [0 BoxecTBEHHOro
posymy. IMpoTe LS NO3WLis HaBITb 3@ YMOBW YSIBHOI OPTOLOKCANbHOCTI BUSIBNIANACS BPA3NMBOIO B
TEONONiYHIN CUCTEMI MOSICHEHHS akTy kpeauii. . CkoT i BUCNOBMNOBMB Tedy npo cBoboay kpealuii,
BMXOAS4M 3 TOrO, WO Bor sk BU4epnHa NOBHOTa JOCKOHANOCTI MPUHLMMOBO He Moxe ByTu obme-
KEHWI Y CBOIX MPOsiBaX HiskOK 30BHILLUHBOI0 AeTepMiHaHTo. Ha aymky [1. CkoTa, byab-sike obme-
XEHHs cBobozay Boni (abo posymHicTio, abo HeobxigHICTo, abo e Byab-4MM iHLLIMM) MPUHLMMIOBO
aHirintoano 6 ceoboay bora y i cyTHocTi. A TBOpiHHS CBiTY Borom "no BoxectBeHHOMY po3ymy"” i
¢ Boxoto HecBobo010.

CTOCOBHO NpobGnem NanHK, SK CTBEPMXKYIOTb Le CyyacHi AOCTigHWKM, 3ManboBaHa [l.
CkoTOM Mo3uujs, i BTiNoBanacs B KOHLENLjt0 aBTOHOMIi NIOACHKOI BOI, BiNlbHOI B aBCOMOTHOMY
3HaYeHHi Lboro crioBa. Axe, Ha AyMKY CEpeaHbOBIYHOrO MUCTUTENS, cBOGOAA i CTAHOBUTb MK~
OVHHY BHYTPILLHIO CYTHICTb BOMI. 3PELLTOHD, LiE 1 CIPHSINO 0CHOPMITEHHIO B KOHTEKCTi CEpeAHbOBIYHOI
CXOnacTukW cneuudivHOi KoHLenLii 0cobucToCTi Ta NOTY)XHOMY IMMYIbCY PO3ropTaHHs npobnema-
TUKW BOMIOHTapN3MYP,

YTim, Big loaHa [yHca Ckota fgo |. KaHTa B ocMUCREHHI CYTHOCTI dheHoMeHa cBoboam
nponsras ille JOBrN iCTOPUYHNIA WX PO3BMTKY hinocoddii. Ha ubomy Lwnsxy Oynm i rymaHiam
BiopomkeHHs, ae 3anosuyeHa nosuuis [. CkoTta BnnvBana Ha iHTepnpeTaLito aBTOHOMIi IIOACHKOI
icToTn, a ceobofa posyminacs Sk MOXIMBICTb Oe3nepelukoaHoro i BCeGiYHOro ii po3BuTKY, i
KnacuuHi koHuenuii 4obw MpocaiTHUUTBa | HoBOrO Yacy, yHaouHeHi inesmn AnbTy3ist, T. To66c¢a,
Ihx. TNokka, X.-XK. Pycco, MoHTecK'e, siki Takox CTBepKyBanu B SKOCTi NpuHUMMY cBoboan ineto
aBTOHOMIi iHAMBIAA | KPUTUKYBANM Aep)aBHi CTPYKTYPW SK [KEpeno HacunbCTea. Y Len nepiog
cBobopa KynbTUBYETLCS | Y NOCTaBI MPUPOAHOTO NpaBa.

B "[leknapauii npas nmtoguHu i rpomagsaHuHa” (1789) y SKOCTi €TMYHOrO npeporaTvBy B
iHTepnpeTaLji cBobog rpoMaasH1Ha 3'IBMISETLCS M MOCTYNaT 0cOOUCTOI HE3aneXHOCTi M caMo0ob-
MEXEHHS, L0 BUSIBNISIETLCS B HEMOAINBHOCTI NpaB i 060B'A3KiB 0COBUCTOCTI.

CBoepiaHo heHomeH cBoBOAM po3rnsaaBcs iy HIMELBKIN KnacuyHin cinocodii, nounHaro-
un Big Metictepa EkxapTa, JlsnbHiua, Kanta, lerens, ®ixte, LWeniHra, i, 3akiHuyt0umn KOHLENLiSMM
LLloneHrayepa i Hiuwe, Ha YoMy 3040M (y HaCTYMHin nynikawii) M1 3ynuHUMOCS Aani JOKagHiLue.

3BKYaliHO, He MOXHa 06ilTKM yBarok 1 cnpobn ocMUCNeRHst (heHoMeHY cBOGOAM B paKypCi
TaK 3BaHOi HayKonogibHO-inocoqChbKOi KOHLENLLT MapKcuamy.

KoHuenTyanbHe po3ymiHHa cBOBOAM y OaHOMy BUMaAKy rPYHTYBAnmoCs Ha 3amepeveHHi

2 Bkasyroun Ha BiIMiHHICTb HeTaTMBHOI i MO3UTMBHOI cBoOOzY, KaHT caMe B IO3UTUBHIN cBOOOAI
B6ayaB [ifiCHY MORAHICTD i minHicTb. B eTmunOMYy mtani mosuTyBHA cBOGOZa i mocTae y i1oro
dinocodii sx fo6pa BosLs; BOJA, MiIOPALKOBAHA MOPATbHOMY 3aKOHY.

3 Oppasy 3a3HaYMMO, L]0 Y JAaHOMY BUIIAJIKY /[IeThbCsl, HacaMIlepef, IIPO TaK 3BaHMII OHTONIOTiYHMI
KOHTEKCT JIOCTIIKeHHA 11 pO3yMiHHA cBOOOAM, I PO PO/Ib eK3UCTEHIia/IbHOrO YMHHUKA ((e-
HOMEH BOJIEBUSBJIEHHS NIOACHKOI icTOTN) y HopMyBaHHI CBITOITISIAHO-(ITOCOPCHKUX MO3MIII
CepeiHbOBIY Y.
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TaK 3BaHMX Cy0'eKTMBHO-ifeanicTUYHUX ysiBneHb Npo cBo6OAY 0COBMCTOCTI SIK NPO HE3aNeXHICTb
i cigomoCTi Big OO'EKTMBHWX YMOB JKUTTERIANBHOCTI iHAMBIAQ | CycninbCTBa; 3anepeyeHHi
MeTagi3nyHOro NPOTUyKNadaHHs cBo6oaM Ta HeobXigHoCTi (MpunucyBaHoro dinocodam 17 — 19
ct. (T. Tob6ey, M. Nonbbaxy, XK. Nametpi, M. Nannacy, E. [topuHry Ta iH.), @ Takox NpoTu Tnyma-
YeHHst cBoOOAM Y BUMMSAi aHTUHOMIN ceigomoctTi |. KaHTa (Dinocogisi: eHyuknoneduyHUl CI08HUK,
2004).

Y MapKcuCTCbKOMY pO3yMiHHi cBoBofga "sk (heHOMEH AianeKkTUyHoi B3aemogii 3
HeobXxigHICTI" NpoTUyKnadanacs Tak 3BaHOMY BOMOHTapuaMy i cbataniamy, i Ha BigMiHy Bif
"ineanicTuHoro TnymadeHHs ceoboan”, y KoMy, Ha AyMKy MapkcucTis, npobnema coboay byna
"obmexeHa CBIOMICTIO", LiNbHO NOB'A3yBanacs 3 MOXMMBICTIO NPaKTUYHOMO BTINEHHS ¢BOGOAM
y niofcbkin aisnbHocti. CBo6oAa, BigOKpeMIeHa Bif MOACKOI AiSnbHOCTI, BBAXanacs TyT nuwle
"intosieto ceoboan”.

"Y NOBCSAKOEHHIN NPaKTWUYHIA AiSNbHOCTI, — YATAEMO B OMUCYBAHHSAX TaKOro KWTanty, —
NN 3iLUTOBXYIOTHCA HE 3 aDCTPaKTHOK HEODXIOHICTIO SIK Tako, arne 3 ii KOHKPETHO-iICTOPUYHUM
BTIMIEHHAM Y BUIMISLi pearbHO iCHYUMX MPUPOAHMX YMOB, a TaKOX COLianbHUX i EKOHOMIYHNX
BiJHOCVH, KOTPI 1 0BYMOBIHOKOTH KOMO iXHiX iHTepeciB. J1toau He BinbHi y BUGOPI 06'€KTUBHMX YMOB
CBOEI AiSNbHOCTI, OAHAK BOHW MatoTb BigoMy cBobogy y BMOOpI Lineit, OCKINbKU B KOXEH AaHUIA
MOMEHT 3a3BW4all iCHYE He OfHa, a Kifbka. peasnbHUX MOXIMBOCTEMN, X04a i 3 Pi3HOK YacTKO
MIMOBIPHOCTI; HaBiTb TOAi, KONM HEMAE anbTepPHATUBK, BOHU B 3MO3i CMOBINBbHUTU HAOXOLKEHHS
HebaxaHuxX 4N HAX SBuLY, abo MPUCKOPUTU HabnkeHHs GaaHux. HapewwTi, BOHN Binblu-MeHL
BiNbHi i y BUOOPI 3acobiB gocarHeHHs metn" (Poxkosa, 2008). Takum umHoM, cBoGOAa Tnymaum-
nacb TYT 5K )eHOMEH BiAHOCHWW, i SIK Takuid, WO BXOAWUTb B XUTTS Yepes YCBIZOMITEHUIA LWNsX
BNOOPY BIANOBIAHOIO NNaHy il Ta YCBIAOMMEHHS peanbHIX MOXIMBOCTEN, HAasiBHICTb 3aco6iB Ans
3000yBaHHS BU3HAYEHWX Ljinen i cniBnafiHHS iHTepeCiB 3 iHTepecamu 1 NparHeHHAMM 3HaYHUX Mac
nopen.

BucHOBKM. Takum YMHOM, MU 3'iCyBany, WO Mg 3MICTOM NOHATTS CBOBOAW Yy CyyacHi
[JOBIAKOBIN Ta EHLMKMONEANYHIN NiTepaTypi po3yMitoTb | NEBHY 3AaTHICTb NMOAUHM (3AATHICTL Ona-
HOBYBATM YMOBY CBOTO BYTTSI, 3AaTHICTb ONATY 3aNEXHICTi Bifl MPUPOAHMX Ta CoLjianbHIX BNIMBIB,
36epiraTi MOXIMBOCTI A4J19 CaMOBW3HaYEHHS!, BUOOPY CBOIX [iil Ta BUMHKIB; i MEBHY CIPOMOXHICTb
noavHn TBOpUTK cebe camy, OpraHi3oByBaTh "MpoCTip 06 EKTUBHIX MOXIMBOCTER", O BUHUKAE
AN CaMOCTBEPKEHHS! Ta camopeanisauji couianbHoro cyb’ekta: iHAMBIga, coUianbHOI rpynu,
couianbHoi CMinbHOTK); | yHiBEpcanbHe i 3aranbHe NOHATTS KynbTYpW; i CUMBOM (CMHOHIM) [yX0B-
HOrO PO3KPINAYeHHs; i HalMBMLLY AYXOBHY LjHHICTb; i 0coBmmBMIA Cnoci6 geTepMiHallii AyXOBHOI
pearnbHOCTi; i peaynbTaT cCaMOBU3HAYeHHs A Yepe3 30BHILUHE ab0 BHYTPILLHE He-5i; | noka3HMK pos-
BUTKY [IyXOBHOCTi MKOAMHY i CYCMINbCTBA; i AiSNbHICTb, He 06YMOBEHY 30BHILUHIMY MO BiAHOLIEHHHO
[0 cy6'ekTa AiSnbHOCTI NPUYMHAMM; | MipY TapMOHIAHOTO OCBOEHHS YyKOTO i BiUYXXEHHSI CBOTO, i
ayxe e b6arato 6arato Yoro.

Ha piBHi cy4acHoro ¢inococbkoro MUCReHHst cBoboga MpeAcTaBneHa i Sk MOHATTS
(Wwo xapakTepu3ye OfHy 3 YHiBepCanbHUX CTOPIH MIOACHKOTO BYTTS, BU3HAYaE 3AaTHICTb Moau-
HW 3AIMCHIOBATM KOHTPOIb 3a Or0 YMOBaMW, KepyBaTu MPUPOAHUMM Ta COLianbHUMKU CUnamu,
36epiraTi MOXIMBICTb BUOOPY LNSIXIB | CNOCOBIB AOCATHEHHS Linei i 3a40BONEHHS 0COBUCTMX Mo-
Tped); i sk dhinocodhcbka kateropis (Lo Binobpakae cneyudivHuiA cnocid 6yTTs noguHN B CBITI); i
K LieHTparnbHE NOHATTS €BPOMENCHKOI KyNbTYpU; | K yHIBepcanis kynbTypyu CyD'eKTHOMO psidy; i sk
JyanbHa 0no3unuis (CTBOpeHa pasoM 3 MOHATTAM HecB0oOOAN); | Ik NEBHMI NPOLIEC CaMO3AiICHEHHS
TKOLCLKOI 0COBMCTOCTI TOLLO.

MepeBaxHa GinbLiCTb LMX BU3HAYEHb 4O NEBHOI Mipy xapakTepuaye heHomeH ceoboay 3
TOTO UM iHLIOrO BOKY. Ane yCi BOHM € XapaKTepUCTUKaMI NILLE OKPEMUX acrekTiB AOCTigKyBaHOro
Hamn beHoMeHy. [lesiki X 3 UMX BU3HAYEHb € MPOCTO HAIBHUMM HaBiTb 3 MO3WLii hopMarnbHOI

36



noriku. byab-xT0 Ham Moxe 3ayBaxuTi: "A xiba BnacHe cama "MOXNMBICTL" AopiBHIOE "cBOGOAI™?
Amxe npocTa HasiBHICTb MOXIMBOCTI HE € JOKOHEYHOK | OCTaTOYHOK YMOBOK OTPUMaHHSI Bamm
cBobogay... A6o xiba Ta um iHWwa "misnbHICTL" — Moxe ByTun BnacHe "cBobogot"? Abo xiba "npocTip”
— Mmoxe OyTu "cBoboao"? | o Moxe 6yTi HANCMILLHILLMM 3a Ty BiOMY CEHTEHLi0, Y kil cBoboaa
JOPIBHIOETLCA "yCBIAOMMEHI HEOOXIOHOCTI™? AIKE KOXXEH MOXE NErKO NEPEKoHaTNCs y TOMY, LLO
YCBIZOMIEHHS TOTO, LLO BW HE MOXETE No30aBUTMCS MEBHOI 3aNEXHOCTI, He 0OOB’'S3KOBO MOXE
NMPU3BECTU [0 BUHWKHEHHS Y Bac BiguyTTs cBOBOAW. AmXe Bif TOro, L0 BM NEPECBIAUMINUCH, L0
aX Hisk He MOXeTe 34onaTi SKyCb Nepelikody, Balle BiguyTTst 3aneXHOCTi, He3py4YHoCTi abo
HEeTepnMMOCTi, sike Bac Ayxe “‘gonikae’, abo “momikano”, HaBpSA UM Ofpasy X 3HUKHE OCTaTouY-
HO... [lns Toro, Wwobu Tak CTanock, NAWHI NOTPIOHO He TinbkW BU3HATK HenepebopHiCTb, ane i
3MUPUTUCS 3 LM, 3MUPUTUCA 3 HAsiBHUM CTaHOM peyeid, 3 He3aomnaHHiCTio 06¢cTaBuH abo ymoB ii
iCHYBaHHS1. /1 He KOXHMWIA, il He 3aBXaM, 3PELLTOI0, Ha Lie MOrOANUTLCS.

YTiM, 0aHy 3 0COBNMBOCTEN (DEHOMEHY i MOHSATTS CBOGOAM MM MOXEMO BXxe 3addikcyBaTu
opHosHauHo. Logo deHomeHy cBob6oamM — Lie ioro BaraToBUMIpHICTb, a LOAO MOHSATTS cBO6GOAM
— e oro HeoAHO3HaYHICTb, abo X BaraTosHauHiCTb. Bxe 3 TOro, Wo My 3 BaMu [i3HaNMUCs Mpo
ceobogy, BuNAMBaE, L0 BOHA Mae OaraTo nocTtas i 6arato BUMIPIB i Y MOBCAKAHHOMY XMTTI, i y
covjanbHin, cycninbHii npakTuui iHaveigis. binblwe Toro. Moaekonu Taki NoCTaBmM y CyChifibHOMY
KUTTI NpaKTMYHO 0BepTaloTLCs | NPSIMO Ha MPOTUNEXHI “. KpiM Takoi "AuHaMiku", Takoro o6epTaHHs
cBobogy, icHye i cepiioaHa npobnema ii BigTBOPEHHS Y inocodCbkoMy MUCTEHHI.

Ceobopa € AilcHO HalcknagHuM (EHOMEHOM, SIKWI, SK Lie BU3HABaB HE OfMH 3 BiJOMMWX
tinocodhiB, Hag3BMYAHO BaXXKO BIATBOPKOETbCA Y NOHATTI. BaraTo XTO 3 KnacwkiB CBITOBOI
tinocodii npocTo BigMOBMBCA Bif ByAb-KMX NP6 BU3HAUNTY Lieit (DEHOMEH MOHSITINHO.

"HeMOXInMBUM € paioHanbHe Bu3HaueHHst cBoboaw. MMpumaT Ta naHyBaHHs posymy He

4 M. beppsieB Ha 1Ll BIacTUBOCTI (eHOMEHY CBOOOAM HAaBiTb CTBOPUB KOHIIENLiI0 "TparigHoi
miamekTuKy cBobomu”, y siKiit i 3a3Hauus, 1wo: "...KoxHa 3 Takux cBobop, i mepiia, i pyra cBo6o-
7a, HeCyTb y cobi cBilt daTyM, KoXkKHa 06epTa€ThCA Ha CBOIO IIPOTIJIEKHICTD, HEPETBOPIOIOUNCD Y
HeoOxiHicTh Ta pabcTBo” (Bepasies, 1995, c. 96). Ilepiua, ipparjionanbHa i HecKiHUeHHa CBOGOA
caMa 1o co6i Iie He 3[jaTHA TAPAHTYBATH, L0 JIIOACbKA ICTOTA, KYIbTUBYIOUN I § CBOEMY >KUTTi,
Iifie MUIAXOM fo6pa it mpuiife 0 BeeBuiHboro, mo IcTuHa nmepeMoske y 10ro >KUTTI, @ HailBUIIA
cBobofa akTyamisyeTbcs B cBiTi. Heckinvenni morenuii Takoi cBo6oay, Ha nymxy M. Beppsesa,
BiIKpMBaIOTh MOXK/IMBICTb Hallpi3HOMAHITHIIINX 71 YacOM HMPOTM/IEKHUX aKTyasisaniit. Bona me
He IIPOCAKHYTa CBIiTIOM IcTVHM i 61aropaTi, BOHA 3[jaTHAa MOBECTY JIIOVHY LIIAXOM 371a i PO3-
Iafiy, 3pelITOl0, [ePeTBOPMBIINCh HA HeoOXifHICTh Ta pabcTBo. "Mmu 3HaEMO Lie depes FOCBIf
iHAMBifya/IbHOI OACHKOI fomi. Mu 3HaeMo, SIK ippaljioHabHa CBOOOMA 3aKMYE HAC Y TIOHEBO-
JIHHS, TIKOpsi€ HEBiIBOPOTHIN HeOoOXifHOCTI. M1 3HAEMO ILie i Yyepe3 iCTOPUYHY OO HAPOHiB.
PeBojmonii, 3amoyaTkoBaHi y ipparfioHanbHiil CBOOOAI, 3aKMAYIOTh BCe OO aHapxii. AHapxis X
HOPUBOAUTD [0 THpaHIil Ta pabcTa’ (Tam camo). Lo mepury cBobony, abo ii cerc, M. Bepasie
i moB’s3yBaB 3 MioM Hpo TpiXomajiHHA, 3 IHTepIpeTaliAMy 3714, AK IIOPOMKEHOIO CBOGO-
TOI0 BiffafiHHA IyXa TIOACHKOI icTOTM Bif 60)KECTBEHOrO LIEHTPY XXUTTH, 3 IPUPOSHUM CBITOM
HeoOXifHOCTI Ta MicTepiero MepiIoTBOpiHHsA. “[lianekTuKa mepioi cBOOOAM, — CTBEPIKYBaB Lieil
MUC/IUTENb, — HOPOJKYE TParefiiio CBiTOBOTO IpoIlecy, 3 AKOI HeMae BUXOJY aHi yepes 110 cBOOORY,
aHi Yepe3 OPOKeHY Helo HeoOXiAHicTy” (TaM camo).

HesigsopotHicts moni iHkpiminyBamacs y “@inocodii cBobopHoro ayxa” i “mpyriit ceobopi” e
MOYKe BUJIATVICA MapajlOKCaIbHIM, ajie I BOHA 11032 BpPaXyBaHHAM, 3a0yBaHHAM, a00 X HeraIier
nepioi cBo6oaM Takox, Ha NyMKy M. BepnseBa, y cBOiX mepeTBOpeHHAX B icTopii /IOfCHKOL
LUBITI3alil 3aBKAM 3aKiHYyBamacs 3amepedeHHsAM CBOOOAM Ayxa i TMpaHiYHOW OpraHisalier
TIOJICBKOTO JKUTTA. | TUIIOBMM HPUKIAOM B JaHOMY BMIIA[IKy Y BifJTIOBiJHOCTI 3 CIIOCTEpeXKeH-
mwiMu M. Bepasesa 6ymo cepenuboBiuus. IloMmikoBe BusHaHHS B ABrycTiHOM Timbky “mpyroi”
cBobozu, cBoboiyM Bif icTMHM, Ta iHTeprperalis cBobomyu “mepuroi” K OCTaTOYHO BTPAYeHOI y
rpixomnafinHi (50 Yoro ABrycriHa npuBea iioro 60porbba IpoTH paljioHaNTICTIYHOTO HATypatisMy
ITemarist), 3MycIn 110r0 BifTMOBUTICS Bl CBOOOAN, i, 3peIITO0, IPUBE/IN O BUIPABLAHHI HACUTI-
51 y CrpaBax Bipy, 3alepedeHHI0 CBOOOAM PeiriiiHOI COBICTi, 3aCTOCYBaHHIO TOPTYp Ta CTpaTu
€PEeTHKIB, CAHKIIIOHYBaHHIO iIHKBi3MLIiI TOIIO.
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BN3HawTh cBoboamn" (1995, ¢. 324), — Hanuwe, Hanpuknaa, M. bepases y cBoil npayi "Llapctso
[Hyxa Ta yapcto Kecaps" Ha ioro gymky, B3ararni HEMOXIMBO BUPOOUTY MO3UTUBHE NOMYHE MO-
HATTS Woao cBoboam, ans skoro 6 TaemMHMLS cBoboay cTana 6 0cTaTouHO 3po3yMinoto. byab-ske
"No3NTMBHE BU3HAYEHHS" CBOOOAM paLjioHani3ye it BouBae ii BHYTpiLLHE XuTTS. "CBoGOMa € KUTTAM,
KUTTSI K 3p03yMine B AOCBIAi XMTTS, cBO6OAA HEBMOBMMA Y CBOI BHYTPILLHIN YTAEMHUYEHOCTi Ans
kaTeropin poaymy" (Tam camo, c. 89). To moxe cBoboaa i AicHo € "MeBHO HOPMOI ICTOPUUIHOI
intogii, ika MOCTINHO 3ilUTOBXYETbCS 3 Mapapokcamun? (Kopomkull ghinocgheskull crosHuk, 2010).

3 iHworo Goky, icTopnko-hinocodChbKMiA aHais 3MICTy Ta CMICITY X LibOrO MOHSATTS iICHO
3acBigyye, WO BOHW 3MIHIOBANUCS ICTOPUYHO | He NULWE B 3anexHOCTi Big PO3BUTKY Camoro
iHOMBIZa, CyCninbCTBa, PO3BUTKY HAYKW Ta 3HAHHS, ane 1y 3anexHOCTi Bif iCTOPUYHOTO PO3BUTKY
camoi inocodii, ii METOZONOrYHOMO IHCTPYMEHTAPpII, CBITOMMSAHNX Ta KOHLENTyanbHUX 3acaj
iNnocohCLKOro MUCHEHHS.

| heHOMEH eK3uCTeHUianbHOCTI BigirpaBaB Y LbOMY MpOLeci Janeko He OCTaHHI Pofib.
Libomy, MOXnnBO, i Byae npucBaYeHa Halla HaCTymHa po3Biaka.
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AHoTauus

Mapus [Oe6uy. TeHAEHUMUTE HA UHTEPHALMOHANKU3aLMATA U TAXHOTO Bb3AENCTBMUE
BbPXY BUCILETO 0Opa3oBaHue. CTaTusiTa Cbabpka Hali-HOBWTE AaHHW 3a CbCTOSHUETO W TEH-
JEHUmMUTE B Pa3BMTMETO Ha BUCLLIETO 00pa30BaHME B €BPONENICKOTO 1 CBETOBHOTO 0Bpa3oBaTeNHO
11 Hay4YHO NPOCTPAHCTBO B KOHTEKCTA Ha MHTEpPHaUMoHanu3aumsaTa. [lokasaH e (hakTbT 3a yckops-
BaHEe Ha KONMMYECTBEHOTO W KAaYECTBEHOTO Pa3BUTME Ha BUCLUMTE 0Dpa3oBaTeNHN CTENeHU — 00-
YYEHMETO Ha MarucTpy U Mnagu nscneposarenu (HuBo PhD) BbB BogewnTe cTpaHu Ha EBponeit-
ckusi cbto3 — Fepmanus, Bennkobputanus, LLseruapus, ®rHnanaus v peguua apyru. Mscneaga
Ce UHTEeH3NMKaLMsATa Ha CTydeHTCKaTa MOOMIHOCT M BIUSIHMETO i BbPXY NOLoOpsBaHETO Ha
KayecTBOTO Ha [e/HOCTTa Ha LiAinaTta cucTeMa Ha BUCLLETO obpa3oBaHme. [peaocTaBsT ce Konu-
YeCTBEHM AaHHK 3a CTYAEHTCKUTE NOTOLW B pamkiuTe Ha EBPONERCKOTO MPOCTPAHCTBO 3a BUCLUE
obpa3soBaHue, 0T6ENA3BAT CE NONOXUTENHM M OTPULATENHN SIBMEHUsI B TemaTa "MoBunHocT" 3a
MnagexTa B YkpaiiHa./3TbkBa ce He0BX0AMMOCTTa OT MOAKPENa Ha Te3n TEXHOMNOTUM, KOUTO Lue
onpeaensT cBeToBHaTa nkoHoMuka cneq 10-15 roguHu 1 B KoUTo YkpaitHa nokasea MmbpBu yCrexu.

KntouoBu gymu: Buclue obpasoBaHue, rmobanusaums v WHTepHaLMoHanmsaums, bonok-
CKM NpoLec, CTyAeHTCKa MOBUIHOCT, Ka4eCTBO Ha 0BYYEHMETO Ha CNeLmManucTm.

AHoTauis

Mapis [Je6uy. InTepHauioHani3auiiHi TpeHAM Ta iXHi BNIMB Ha Buwy ocBiTy CTaTTs
MICTUTb HaHOBILLI AiaHi NPO CTaH | TEHAEHL|i PO3BMTKY BULLOI OCBITW B €BPONENCHKOMY OCBITHLOMY
i HayKOBOMY MPOCTOPI Ta Y CBITi B KOHTEKCTi iHTepHaLjoHanisayii. [JoBedeHo ¢hakT NpUCKOPEHHS
KiflbKiCHOTO | IKICHOTO PO3BUTKY BULLMX PiBHIB OCBITW — MiArOTOBKY MaricTpiB i MONOAMX AOCAIAHMKIB
PhD-piBHst y npoBigHux AepxaBax €sponeicbkoro Cotody — HimewumHi, Benukiin Bputaii,
LLBenuapii, DiHnsHAT Ta KiNbKOX iHLWMX. [JocnimkeHo iHTeHcudikaLito MOBINbHOCTI CTYAEHTIB | BNNMB
L4bOro SBMLLA HA NiABULLEHHS SKOCTI BULLOI OCBITW. HaBedEeHO KinbKiCHI AaHi NpO NOTOKW CTYAEHTIB
ycepeaunHi €BPONecbkoro NpocTopy BULLOI OCBITW, BiA3HAYEHO MO3WTUBHI i HEraTVBHI sBMLIA Y
TeMi «MOBINbHICTbY AN Monogi YkpaiHu. BkasaHo Ha HeOOXiAHICTb NiATPUMKN TUX TEXHOMONIN, Lo
OyayTb BU3HAYaTM eKOHOMIKY CBITY Yepes 10-15 pokiB i B skux YkpaiHa 3acBiguye nepLui ycrixu.

KniovoBi cno.a: ByLa ocBiTa, rnobanisayjis Ta iHTepHaLioHanisaujs, bonoHcbkuid npouec,
MOGINbHICTb CTYAEHTIB, SKICTb MiArOTOBKM (haxiBLiB.
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Abstract

Mariia Debych. Internationalization trends and their impact on higher education. The
article contains the latest data on the state and trends of higher education in European educational
and scientific area and in the world in the context of internationalization. The fact of acceleration
of quantitative and qualitative development of higher levels of education — training of masters and
young researchers of PhD-level in the leading European countries — Germany, the UK, Switzerland,
Finland and several others is proved. The intensification of student mobility and the impact of this
phenomenon on improving the quality of activities of the entire higher education have been studied.
Quantitative data on student flows within the European Higher Education Area are presented,
positive and negative phenomena in the phenomenon of “mobility” for the youth of Ukraine are
noted. The need to support those technologies that will determine the world economy over the next
10-15 years has been stated and in which Ukraine is witnessing the first successes.

Key words: higher education, globalization and internationalization, Bologna process,
student mobility, quality of training of professionals.

Bubip Temu i akTyanbHicTb AOCNiIKEHHSA. BigHOBNEHHS HE3aneXHOCTi YKpaiHun ik HOBO-
r0 N @KTWBHOIO Y4acHWKa EBPOMENCHKMX i CBITOBMX NPOLIECIB CTANIOCS Y MOMEHT po3nagy He Tinbku
CBITOBOrO MocTpaxy 3 Ha3Bot "PapsHcbkuint Cotos", ane i opraHi30BaHOTO HUM BOEHHOTO BIoky
couianicTMYHNX epxaB sik 3acoby 06'eAHaHHS BCIX MOXIMBMX PECYPCIB ANs NMepemMoru Ha 3emni
TUX iDEONOriYHMX nornsAie, wo 6ymm cTueno BucnosneHi y "ManidecTi komyHicTuyHOI napTii" K.
Mapkca i ®. EHrenbca wie y cepeauHi XIX ¢T. (onpuniogHenui y 1848 p.).

[ns rpomagsH MONOAOT Aep)kaBu 3aranbHAM NparHeHHsSIM CTaro CoAiBaHHS Ha MOBHOLHHY
iHTerpauito B €Bponeiicbkuin Coto3 | JOCATHEHHs! CTaHAAPTIB AKOCTI | 6E3MeKm XNUTTS, XapaKTEPHNX
ANS TPYNN HanbinbLL PO3BMHEHMX AepxaB CBITy. BCi rpynu kepiBHWKIB YKpaiHu, skum gons Haga-
na MOXMMBICTb AEPXXABHOMO YNpaBMiHHS, Big3HaYanuChb BEMMKUMM BiAMIHHOCTAMM Y CBITOMMAAHUX
YSIBNIEHHSX i CUCTEMAX BNACHUX MpiOPUTETIB, ane y CBOIX MPaKTUYHUX AisX nepen OTPUMAaHHSM Y
CBOI PyKu NOBHOTM BMaam APYXHO CTIMpan1cs Ha nonysicTCbki NONITUYHI A EKOHOMIYHI OBILSHKK, a
nicns fOCsArHeHHst GaxxaHoro HeranHo 3abyBanu MPO HKX i 3aHYPIOBANNCS Y BUP KOpynLii i 3abe3-
MeYeHHs! «CBOIX», L0 Masio HACMiAKOM HeoAHOPa30Bi cnpobyn HebalimyXux rpoOMaasH NPUMYCUTH
HawjioHarnbHy eniTy BigMoBUTICS Bif, "GaratoBekTopHOCTi Ans cebe” i pyxatucs "B €8pony Ans Beix".

MignucanHs Yrogu npo Acouialito Mix YkpaiHoto Ta €eponeicbkium Coo30M, OTPUMaHHS
acoLjinoBaHOro YneHcTBa YkpaiHu y BocbMii Pamkogii nporpami €sponeicbkoro Cotosy 3 HayKoBKX
JocnimkeHb Ta iHHoBaLin "TopuaoHT 2020", po3pobnenHst Ctparerii cTanoro po3suTky "YkpaiHa —
2020" B13HauMIM EBPOMENCHKIIA BEKTOP PO3BUTKY YKpaiHW.

Yuactb YkpaiHn y BonoHCbkoMy MpOLECi, Y3roMKEHHS HaLiOHanmbHUX OCBITHIX peanii 3
€BPONENCHKMI CTaHAapTaMM (TPUBAMNOCTI | CTPYKTYpU CEpPeaHbOI OCBITU, HOMEHKIATYpU AUMIOMIB
Ta iH.), Bi3oBe 3bmukeHHs 3 €sponeiicbkum Coto3oMm (Hapani — €C) cnpusno nigBULLEHHI
MOGINBLHOCTI MONOAi 1 3pOCTaHHA KIMbKOCTi TUX, XTO HAaBYaTUMETbCS 3a KopAoHOM. OujiHka Liboro
ABULLA XypHanicTamut i MONITUYHUMKM eKcnepTami 3aBxaum byna HeraTMBHOK 1 BKIoYana crosa
«BIiANIMB Mi3KiB», ane MonoAb i GiNbLiCTb HACENEHHS CTABUINUCS [0 LibOr0 MO3MTUBHO | BBAXAIM
Lie OOHUM 3 acrekTiB NiABULLEHHS SKOCTi OCBiTU B YKpaiHi N eneMeHToM iHTerpauii B €C yepes
MOXTMBICTb NpaLtoBaTh y kpaiHax €C 3 eBPONENCHKAM AUMTIOMOM.

Y Toi xe vac y Ctparterii po3BuTKy BMLOI 0CBiT Ha 2021 — 2031 poku BkasaHo Ha cnab-
Ky iHTerpaujto BULLOI OCBITW YKpaiHu y CBIiTOBMIA Ta €BPONENCHKMIA OCBITHBO-HAYKOBMIA MPOCTIp:
"BiICYTHICTb MexaHi3My 3amny4eHHs iIHO3eMHUX iHBECTMLiN y po3BuTOK 3BO; WTyyHi Bap’epn ans
yyacTi Y HayKoBO-JOCIIAHWX Ta OCBITHIX €BPOMENCHKMX Mporpamax; BiACyTHICTb MOTMBALii Ta
rapaHTil 30BHILUHBOI akaZeMiuHOT MOBINBHOCTI BUKNaaaYiB; 30iNbLUEHHS BiACTaBaHHS MaTepianbHO-
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TeXHiYHOro 3abesnevenHss 3BO Big Kpalmx CBITOBUX Ta E€BPOMENCHKNX YHIBEPCUTETIB; HM3b-
KA piBEHb BMKOPUCTaHHS MOTeHLUiany ykpaiHcbknx 3BO Ans niaroTOBKM iHO3EMHWX TPOMAfsH;
aCMMETpist MirpauiiiHiX MOTOKIB CTYAEHTiB; crabke mponaryBaHHs BULIOI OCBiTM B YkpaiHi Ha
MiXXKHapOZHIA apeHi; HeJoCTaTHIN piBeHb 3a6e3neYeHHst AOCTYMHOCTI BULLOT OCBITU A1 iHO3EMHMX
CTYAEHTIB, CNPUATAMBIX | BE3NEYHNX YMOB HAaBYaHHSI, HAsBHICTb MEPELLKOA A0 BUSHAHHS ONMIOMIB
ykpaiHcbkux 3BO" (MES of Ukraine, 2020, p. 25) Ta iH.

KepiBHukn MOH, Hamarakumcb NpUCKOPUTY iHTErpaLiiHi NpoLecy, MPUIAHAMW PiLLIEHHs! MPo
nybnikavjto HayKoBMX NpaLyb He Y AaBHO CTBOPEHII MepeXi yKpaiHCbkNX haxoBux BUAaHb, a Tinbki
B TUX, WO BXogaTb y Basy maHmx Scopus Ta Web of Science. OctaHHix B YkpaiHi 6yno HaaTo
Maro HaBiTb A1 CEKTOPY TOYHMX Hayk, a Anst [yMaHiTapHoi chepm ix NpaKTUYHO He icHyBano. Yu
NiABULLMIO Lie CBITOBE PEHOME Hayki YKpaiHWu — HeMae CTBEpAHOI BigmnoBifgi, ane us BUMOra 3a-
ranbmyBarna gucepTaLiiHi 3axucTu.

MeToto cTatTi € NOrMMONEHNA KPUTUYHMIA aHami3 TOMOBHWX CYYaCHUX TPEHAIB PO3BMUT-
Ky iHTEepHaLjoHani3aLii BULLOI OCBITW B yMOBax rnobanisoBaHOro CBiTYy Ta BU3HAYEHHS BMIMBY
iHTepHaLlioHanisaLjii Ha PO3BUTOK BULLOI OCBITH.

3aBaaHHA My BGAYaeMO Y MOLIYKY MPOMO3WLA OO PO3BUTKY CMCTEMM BULLOI OCBITU
YkpaiHu y KOHTEKCTi iHTepHaLlioHanisaLii, Hacamnepes, 4715 BUPILLEHHS HALOHANbHUX EKOHOMIYHMX
i colianbHUX NpobreM pasom 3 y4acTio Y NepPeXOAi Bif EKONOTYHO AECTPYKTUBHOIO iHAYCTPIabHOTO
cnocofy BMPOBHMLTBA i 4O €KONOriYHO Be3neyHoro, 40 y4acTi B NnaHax 3abesneyeHHs CBITOBOrO
CTarnoro eKOHOMiIYHOro po3suTKy (aHes. Sustainable Development). Ta ansg uboro HeobxigHO
noegHaTW 3MiHy napagurmMu AisnbHOCTI BCiEi HAYKOBO-OCBITHLOI CPepU HE Ha CTBOPEHHS Ta yao-
CKOHaseHHs 36poi, @ Ha OXOPOHY 3[0POB’St NKAEN i NMiKBiAALLi0 NOWKOMKEHb CEPEAOBULLA IXHBOTO
nepelyBaHHs.

Y MeToAonoriYHoMy niaHi M He NPeTeHAyeEMO Ha MPOMO3NLLI0 LIINKOM HOBMX 3acobiB
i CNMpaTXMEMOCs Ha TONMOBHI 3000YTKM MPUPOLHWYMX | TYMAHITapHWUX Hayk, Ha MpaBunia BUKO-
HaHHS SKICHUX HaYKOBMX AOCTIMKeHb Ta Ha 3abe3neyeHHs e)eKTMBHOCTI OCBITHBOI [iSNbHOCTI B
yHiBepcuTeTax. Anie BCE X CKEPYEMO TOMOBHI 3YCUINSA Ha BUBYEHHS i BpaxyBaHHS HaMHOBILLMX
BIOKPUTTIB | TEXHOMOTYHNX JOCATHEHDb B iXHBOMY MOTEHLiAHOMY 3HauYeHHi Ans rnobanbHoro npo-
rpecy, amke came BOHM, 3rifHO 3 3aKOHaMU JianekTuku, BU3HauaTuMyTb MaiibyTHe cBiTy, EC Ta
YkpaiHu.

Buknap ocHOBHOro Matepiany. Y Hall yac noTokiB iHhopmaLlii i MOXITMBOCTI CriNnkyBaTHCS
3 OinbLLiCTIO Nofen Ha Cyxomoni HEMOXIMBO YSIBUTK, LLO CTaplli 0COOM 3HaYHY YacCTUHY CBOTO
KUTTS MPOBENa 3a "3ani3HoK 3aBiCOK", BUHAAEHOW kepiBHMKamu PapsHcekoro Cotosy (CPCP)
ANS BiIMEeXYBaHHsI MO0 HACENEeHHs Bif PELUTU CBITY, BKIOYAOYM TEPUTOPIi KpaiH Tak 3BaHOro
"couianictuynoro Tabopy” (!). Lie nonerwwyeano nowmpexHs Migie npo nepesaru nokasHukis CPCP
Had yciMa iHWWMK JepxaBami, CEpeq SKUX OOHUM 3 LieHTpanbHux Byno TBEpAKEHHS, LU0 BCi Xa-
PaKTEPUCTUKM PaASHCbKOI CUCTEMM HAPOLHOI OCBITM By PEKOPAHUMM ANs NNaHeTH, pe3ynbTaTi
i gisanbHocTi 6ymm e Buwmmu, a Hayka B CPCP HacTinbku nepeBaxana BCi iHLi BapiaHTy, Lo
CLLUA nepeknaganm Ha aHrmiACbKy MOBY BCE OnybnikoBaHe POCIACHKO MOBOK) 3 TEM MPUPOAHNYO-
MaTeMaTU4HNX HayK (BKITOYAKYM MacOBi HAayKOBO-NONYMAPHI BUAAHHS A4S LUKOMAPIB).

®akT nepeknagy — Wupa npasga, ane nofibHa AisnbHICTb Novanacs BXxe Micns nonbo-
Ty B kocMoc KO. [arapiHa i Mana Bpaxatoue HecrnogiBaHuii HacmigoK, KU nonsraB y BEMMKOMY
NPUNIMBI MOOi 3 aHIMIOMOBHMX AEPKaB TPETHOTO CBITY Ha HaBuaHHA B CPCP, ans akux BKasaHi
nepeknaau bynv He3anepeyHM JOKa3oM TOrO, LLO TaM MOXHa OTPUMATH (haxoBi 3HaHHS CBITOBOTO
piBHs. CPCP He 3abapuBcs BUKOPWUCTATH Liel MOTAr A4S if€ONorivyHOro i MOMiTUMHOIO BMINBY,
ane Aetaniauis nogibHoi iHhopMallii Janeko BUXOAMTb No3a MeXi Liiei CTaTTi, ika CkepoBaHa B
ManbyTHe.

Y UeHTpi yBary 6yge He Tinbkn MOGINbHICTL MOMOAi i HAYKOBL|iB, @ 11 YTOUHEHHS MOHSAT-
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T4 "iHTepHaLjioHanisalis BULWOI OCBITW", ske BBaXalTb 30MMKEHHSM Linei, amicTy i 6araTbox
nokasHwkie ans 3BO pisHuX aepxaB [0 SKOroch "ycepeaHEHoro 3HayeHHs", ske Oyno 6 npuiHsT-
HUM Ansa BCix i 6e3 BUHATKIB. Mu yBaxaemo, Wo B YkpaiHi Opakye He HaykoBWX npaub 3 icTopii
€BOMHOLii BULLOI OCBITK YM BOMOHCLKOrO NPOLECy, a AOCTIMKEHb LUMPLIOTO NNaHy 3 OpieHTaLliet Ha
CTpaTeriyHi NPOrHo3un ManbyTHLOTO.

Hac LikaBnaTb CBITOBI TPEHAM B acneKTax iX BAHUKHEHHS! Ta FOMOBHI HACTIZKMW iXHBOTO BMIN-
BY Ha YkpaiHy B LinOMy i Ha OCBiTHiX NpawjiBHUKiB, 30kpema. KntouoBumi crioBamm ByayTb skicmb
oceimu, enobanisauis, iHmepHauioHanizauis, MobinbHicmb cmydeHmis, CMEOPeHHs pelimuHaie
akafeMiyHoi Ta iHwoi gockoHanocti 3BO nepeBaXHO YHIBEPCUTETCHKOTO PIBHS, @ TaKOX 3acobm
BUMIPIOBaHHS SIKOCTI JiSNbHOCTI cucTemy 0B0B'A3K0BOI OCBITW. Bee Lie cTocyBaTUMEThCS nepeBa-
HO €BPOMENCHKOr0 NPOCTOPY BWLLOI OCBITU, ke Nofii B HbOMY CTOCYHThCS YKpaiHu HabaraTto
GinbLue Big cBiToBMX focArHeHb CiHranypy um MisaeHHoi Kopei.

AHania 3miH 3micTy 3apybikHWUX Ta YKPaiHCHKUX [Kepen 3 OCBITHbOI TEMaTUKK Aae 3MOry
3pobuTK BUCHOBOK, WO rnobaniaalis Ta iHTepHaLlioHani3alis NocTynoBO CTanu po3rnsaaTucs sk
rmboKo B3aeMOMOB's3aHi sBuwa. | cnpaeai, nornmbneHHs rnodanisallii B eKOHOMIYHO-MOMITUMHNX
acnekTax po3noyasno Bce Ayx4e BNMBaTH Ha BULLY OCBITY, BUPMBAOYH ii 3 MOMOHY "3anisHux 3aBic”
Ta iHWKX HauioHanbHUX 0BMexeHb, IHTEpHaLioHani3aLis cTana BaxnMBIM NPOSIBOM peakLjii BULLOT
OCBITY Ha MOXIMBOCTI 1 Npobnemu, ki 4N1s1 YCiX Aep)kaB CBITY BUHUKIM Mif BNMBOM rnobanisauji.
Ix. Hant (J. Knight) Bkasana HaironoBHili "m'stb enemeHTiB rmobanisauii, ski BnnuBatTb Ha
iHTepHaLlioHani3aLjto BULLOI OCBITU: CYCMINbCTBO 3HaHb, iHhOPMAL|ifHi i KOMYHIKaLLiiHi TeXHONOri,
PVHKOBa EKOHOMIKa, Nibepanisallist Toprisni, 3MmiHu ynpaeniHHg" (Knight, 2008, p. 5).

3 aHani3y YiCneHHMX NPOSIBIB LVX FOMOBHIX BNIMBIB HAYKOBL|i pobNsiTb 06rpyHTOBAHI BUC-
HOBKM MPO Te, Lo rnobanisaLlis CpUYMHIOE He TiNbKW OAHY iHTEpHALliOHani3aLilo YCepeamHi KOXHOI
JepxaBu, ane it ocBiTy 6e3 KopaoHiB. beanepeyHo, KOpPAOHN MaloTb BEMUKE 3HAYEHHS], KON MOBa
/ife Npo BiANOBIgANbHICTL 3a AKICTb OCBITM, NPO AOCTYN A0 Hel Ta (iHAHCYBaHHS BCiX OCBITHIX
nporpam. "HainomiTHiLLE Lie y Mexax pi3HNX perioHanbHuX 06’eHaHb AepxXaB, CTBOPEHUX 41151 10~
CArHEHHS KOHOMIYHOI iHTerpaLjii, couianbHoi €AHOCTI Ta NoniTMYHOI 6e3nekn. Hanbinbw yeniwHi 3
Hux — nporpamu €C Ta Pagu €8ponu, yTBOpeHHst EBponeincbkoro npocTopy BuLoi ocgitv (EMNBO)
y Mexax BbonoHcbkoro mpouecy Ta €Bponeicbkoro gocnigHnubkoro npoctopy (EAM) y mexax
TNicaboHcbkoi cTparerii” (TopbyHoea, JlapioHoBa, 2005, ¢. 127 — 128).

BonoHcbkuin npouec i JlicaboHcbka CTparteris € NpukiagoM perionaniaalii MikHapoaHoi
B3aemogii B €sponi. MeTa bonoHcbkoro npouecy nonsrae y cnpobi 3pobuTi €BpONENCchbKY BULLY
OCBITY NPVBabMNMBILLOHK i BifbLL KOHKYPEHTOCTPOMOXHOH 3 NO3uLii ii MixHapoaHoro Bumipy. Lle cTa-
110 XOPOLUMM B3ipLEM AMNS CTBOPEHHSI PisHUX 00’'eAHaHb B iHLUMX YacTUHAX CBITY, SiKi MiATPUMYOTb
MiXHapoaHe CniBpoBIiTHALTBO Yy ranysi BULOI OCBITW, ane AeTanisyBaTu Lie NuTaHHs He Oyaemo —
HaM LjinKoM BUCTa4MTb MaTepiany Ha aHania eBponencbkux nogiit y €MNBO ta €My naHWint MOMEHT
i B ManbyTHLOMY.

M LLOMHO 34INCHWNM NOCKTaHHS Ha okpeMmi nybnikaii novatky XXI cT., ane BUCMOBNEHI ¥
HWX OYMKW 3aranbHOro CKepyBaHHS He BTPATWIM CBOTO 3HAYEHHS], XO4 NOBUHHI ByTH JONOBHEHUMU
BKa3iBKOK Ha PO3ropTaHHs JOBOMi aKTUBHOMO CyMepHULTBA HA OTPUMaHHS 3BaHHS «YHIBEPCUTETY
CBITOBOTO Knacy» i cnpob npumMycuTy HawjioHanbHi YHIBEPCUTETH CKEpPYBATW BCKO CBOH AiSNTBHICTb
Ha BXOKEHHS Y HEBENUKY rpyny YHIBEPCUTETIB-MIAEPIB Y TUX aKaAeMIYHUX PENTUHIaX, SKi MatoTb
BWU3HaHHS | BUKMWKAKOTL axioTax y ceiToBux 3MI. AHanisyBaTu Lie Tex He Byaemo, BkasaBLuy, LU0
Kutai 3a Kinbka m'sTUpIYOK 4OCAT YaCTKOBMX YCMiXiB, ane BUPILIMB MPUNMHATK NOfibHe 3maraH-
HS 7 OLHIOBATM BCi JOCATHEHHS! OCBITSH i HAYKOBL|iB 3a PiBHEM KOPUCHOCTI iXHbOI NpaLyi, a He 3a
KinbKicTHo ny6nikaLin y srapaHnx Scopus-WoS BuaaHHsIX.

lMowyKkaeMo y HalHOBILLMX mepenax iHhopmaLii i 3anponoHyeEMO HeTpaawnuinHe npea-
CTaBMEHHs! OTPUMaHWUX HaMu pe3yrbTaTis, BiAMOBMAKYNCH Bif NMOMEpPeaHix TEKCTOBKX aHani3is i
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MPOMOHYKYM BEMNUKY KiNbKICTb (haKTiB, HA OCHOBI SKWMX YMTaui 3p06NATL BMACHi BUCHOBKW 3rigHO
iHavBiBYyanbHUX npiopuTeTiB. Lli dhakTn MicTuTL Bennka Tabn. 1, wo nobyaoBaHa Ha AaHNX KinbKox
IPKEpE, Lo CTOCYHTbCs EBPONERCHKOro MPOCTOpY BULLOI OCBITK. CRif 3ayBaXuTH, LLO CNPOLLEHNI
ii BapiaHT, sIKMIA CTOCYBABCA TiNlbKM OQHOTO HABYANbHOMO POKY, MU BMILLyBanu y BacHy CTaTTHO
(Debych, 2021). MoninweHa Tabn. 1 MiCTUTb HANHOBILLI AaHi, @ TOMY HaZae HaM MOXITMBICTb Mpo-
CTEXUTU AMHAMIKY KIMbKICHWX | CTPYKTYPHMX 3MiH BULLOT OCBITU B 6araTbox Aepxasax. Mu BupiLumnu
0bmexuTy ii 0BCAr HaBegEeHHSIM HOBITHIX JaHWX TiNbKW 4715 TWX KpaiH, wo manu B 2014 pouj noHan
MOMOBMHY MinbliOHa CTYAeHTiB. [JouinbHO Haragati mpo Te, Wo 3 6araTbox 06 €KTUBHNX NMPUYMH
OiLiiHi AaHi NPO CTaH OCBITU Y MiXXHAPOZHWX BuAaHHsX 2021 poKy CTOCYITHCA NOMepeaHix Yacis
(y maHomy Bunaaky — 2016/2017 HaB4anbHOrO Poky).

Tabnuusa 1. YucenbHiCTb HaceneHHs i KinbkiCTb CTyAeHTIB Y €BpONencbkoMy MpocTopi
BMLLIOi OCBITU 3@ PIBHAMM AMUNMOMHOT0 HaBYaHHs (2014/2015i2016/17 H.p.)

Kpaina Hacenen- | 3aranom YucenbHiCcTb 3a PiBHIMU HaBYaHHS
HiA B MIH. | CTYAHTIB | |SCED5 | ISCED6 | ISCED7 | ISCED 8
(2014)
Pocisi (2014/2015) 142,423 7436 216 2103 125 3516 093 1692 926 123 072
Pocis (2016/2017 7 196 600 2941 000 2902 000 1259 000 94 600
TypeuunHa 79, 426 6 062 686 2013762 | 3527649 443 253 78 223
(2014/2015)
TypeuunHa 7198 800 2 556 000 3953 000 598 500 91 300
(2016/2017)
HimeuunHa 80,854 2977 781 394 1792434 988 753 196 200
(2014/2015)
HimeuunHa 3091 600 300 1860 000 1033 000 198 300
(2016/2017)
®paHuis 66,554 2424 158 495472 991 175 868 904 68 607
(2014/2015)
®paHuis 2603 100 501 300 1042 000 922 900 66 900
(2016/2017)
Benvka bputaHis 64,088 2330 334 272 487 1523902 421145 112 800
(2014/2015)
Benvka bputaHis 2431700 287 500 1597 000 434 900 112 300
(2016/2017)
Icnanis 48,146 1963 924 372 356 1204 409 355097 32062
(2014/2015)
Icnanis 2010500 392 500 1212000 334 500 71 500
(2016/2017)
ITania (2014/2015) 61,855 1826 477 6 548 1076 667 710 487 32775
ITania (2016/2017) 1836 900 11 000 1102 000 696 200 27 700
YkpaiHa 44,429 1776 190 452 292 947 210 346 657 30 031
(2014/2015)
YkpaiHa 1614 700 398 700 823 100 365 800 27 100
(2016/2015)
Monblia 38,562 1665 305 2721 1104 364 514 821 43 399
(2014/2015)
Monblia 1550 000 200 1027 000 479 600 43 200
(2016/2017)
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HinepnaHgm 16,948 842 601 18 687 646 851 162 585 14 478
(2014/2015)
HinepnaHau 878 300 23700 659 600 176 900 15100
(2016/2017)
[peuis 10,776 677 429 - 598 990 54 558 23 881
(2014/2015)
peuis 733000 - 634 000 72 300 26 700
(2016/2017)
KasaxcTaH 18,157 658 413 146 387 477 387 32527 2063
(2014/2015)
KasaxcraH 632 000 93 800 496 200 38 400 3600
(2016/2017)
PymyHis 21,666 541 653 - 354 186 168 152 19 315
(2014/2015)
PymyHis 532 600 - 347 900 164 500 19 200
(2016/2017)
Binopycb 9,590 505 637 128 975 362 907 8 855 4900
(2014/2015)
Binopycb 304 100 - 284 000 15000 5100
(2016/2017)
Benbris 13,323 504 745 24 414 365929 97 920 16 486
(2014/2015)
Benbrisi 526 800 23500 384 200 102 100 17 000
(2016/2017)
LLseLis 9,802 428 557 25244 246 400 135 555 21358
ABcTpis 8,665 425972 77 877 183 768 140 269 24 058
Yexis 10,645 395 525 994 236 887 133 066 24 582
MopTyranis 10,825 337 507 395 203 836 113 966 19 310
[anis 5,582 313756 34973 195 054 73790 9939
YropuiuHa 9,898 307729 11 655 214 737 74113 7224
®iHnsHaia 5,477 302478 - 219 317 63 239 19 869
LUsenuapis 8,122 294 450 10 280 195437 65 036 23697
Bonrapis 7,187 278 963 - 186 702 85634 6617
Hopserisi 5,208 268 231 9836 188 823 62 109 7 463
Cepbisi 7177 241 054 - 194 696 37803 8555
Ipnangis 4,892 214 632 16 505 161 302 28 621 8204
AsepbaiigxaH 9,781 204 152 38816 143 620 18 781 2935
CnoBayynHa 5,445 184 390 2 847 102 434 70038 9071
Xopgaris 4,465 162 022 118 100 879 57 895 3130
Anbanis 3,029 160 527 - 110 159 46 423 3945
Jntea 2,884 140 629 - 108 083 29 911 2635
Ipya3is 4,931 127 640 2328 109 424 12471 3417
MongoBa 3,547 109 395 15 468 71071 20923 1933
BocHis- 3,867 108 714 - 87 926 19 964 824
lepueroBuHa
BipmeHis 3,056 103 672 8304 79623 14 476 1269
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Natsis 1,987 85 881 16 105 50 634 16 942 2200
CrioBeHist 1,983 85616 11 485 48 893 22 594 2644
MiBHiuHa 2,096 63 543 - 59 359 3821 293

MakenoHist
EcToHis 1,265 55214 - 36 299 16 012 2903
Kinp 1,189 37 166 3128 19 994 12 935 1109
YopHoropis 0,647 26 580 - 25462 1068 50
Icnangis 0,332 18 940 485 13 393 4 543 519
ManbTa 0,414 13216 2537 7026 3540 113
Tiokcembypr 0,570 6 896 587 3231 2509 569
JlixTeHWTENH 0,038 750 - 393 243 114
AHpoppa 0,085 457 24 418 5 10
Kocoso 1,871

Hacamnepen Haragaemo npo Te, wo ISCED e abpesiaTypoto International Standard
Classification of Education. Lii cnosa cnig nepeknagatu sik "MixHapogHa ctaHgapTHa knacudikais
OCBIT", 1O O3HaYae CTBOPEHy npauiBHukamu i ekcneptamu FOHECKO cuctemy craHgapTtuso-
BaHOrO OMUCY CUCTEM OCBITM 3a KiflbkOMa PIBHSIMM 3 METOH iX MOPIBHSAHHS 47151 HALOHANbHOTO i
MiXXHapOAHOTO BUKOPUCTaHHS. Hukdi piBHI CTOCYIOTBCS 060B’SI3K0BOI | CepeaHbOi OCBITH, BinbLui —
BMLLOT OCBITU, Sika B MiXXHAPOAHUX [OKYMEHTaX YacTo Ha3nBaeTbCs "TPeTUHHOMW (tertiary)".

Omxe, ISCED 5 — KOpOTKW LMKN BULLOI OCBITM 3 YiTKUM MPOCIECIHHUM CMPSIMYBaHHSAM
(ykpaiHCbkui BignosigHWk — monogwwi cneuianict); ISCED 6 — 6akanasp; ISCED 7 - wmarictp;
ISCED 8 - acnipaHTypa (goktopaHTypa). BukopucTani gaHi 3 kinbkox mkepen (Bologna Report,
2018; Bologna Report, 2021) Ta iH.

Mw noegHanw y uin Tabnuyi gaHi ana 2014-ro i 2017-ro pokis, Wo gae 3mory 3pobutw
Ba)XMNMBI BUCHOBKW MPO rOMOBHI TPEHAM. BOHM TPiLLKV BiAPIHAOTLCS BigMIHAMM Y HABEAEHHI [aHWX
Y Pi3HUX [Kepenax, a ToMy Ans NepLUoro BUMagKy Mi po3LUyKanm KinbKicTb CTYAEHTIB 3 TOYHICTIO A0
OfHiei ocobu, a ans Apyroro — ycepeaHeHi 4o TUCSY. YNopsaKyBaHHS Aep)KaB WO 3a NigepCTBoM
y KinbkocTi cTygenTiB. Y 2014/2015 nigepom BusiBunacs Pocis, a yepes Tpu poku nigepom ctana
TypeuunHa, e mano He 10% BCbOro HaCeNeHHs OTPUMYE BULLY OCBITY YHIBEPCUTETCHKOIO PiBHS Y
Halpi3HOMAaHITHILLKX 3aknagax.

YCix NOBMHEH AMBYBaTU NPUKNag Liei kpaiHu, Wo cTana BUHATKOM NS BCbOTO iCraMCbKOro
CBITY, CMPOMIrLLIMCb NOEAHATY MO0 KYNbTYPHI B3IpLji 3 NPUCKOPEHUM PO3BUTKOM iHHOBALLIHWX BU-
POBHMLTB | TeXHOMOriYHNX JocsrHeHb. CyvacHa TypeyunHa 3a 3 — 4 poku CropymKye HanbinbLui
y CBiTi MOCTW (y AaHWil MOMEHT YBOOMTLCS Y Ait0 MIiCT Yepe3 npoToky [apmaHennu, 60 yepes
Bocdhop Bxe focsarHyTa HeobXigHi Mepexa CnoslyyeHb Hag BOAOH i M BOZOHK), aeponopT ax
3 WicTbMa CMyramn MOXe CTaTu PeKOPACMEHOM CBIiTYy 3a 0BCAroM nepeBeseHb. TypeydnHa 06-
pana npoTunexHuit 4o AdraHictaHy cnoci opraHisalii CycrifibHOrO XUTTS M €KOHOMIYHUX 3MiH.
Mw pyxe cnogiBaemocs Ha Te, WO iHWi NiBOeHHI Aepxasn 06epyTb NOAIGHUA LWNAX He TinbKA Ye-
pes MmigTpumKy YkpaiHu 3a npuknagom TypeyumnHi, a Yepes CTBOPEHHS NepeayMoB A Niksigayii
€KOJTOTYHMX Ta YCiX iHLUMX 3arpo3 sk Ansg €Bponu, Tak i Ans BCbOro NoACTBa.

[ns yHUKHEHHS nepeBaHTaxeHHs Tabn. 1 M1 HaBenu HOBI AaHi TiNbk1 ANg TiEi rpynu gep-
*aB, ski B 2014/2015 HaB4anbHOMY poLi Manv NOHaA NiBMIMbIAOHA CTYAEHTIB HA BULMX PiBHSX
OCBITW. Y KinbKiCHOMY MniaHi y nofanbLUoMy HeHabaraTo 3MiHUnacs He TiNbKu KinbKiCTb HAaCeneHHs,
a W KOHTUHIeHT CTyAeHTiB. BuHsaTok — Binopycis, ae 3aknagn 5-ro ISCED-piBHs noBepHyv Hasag
y CUCTEMY CreLjiani3oBaHoi cepeaHbOoi OCBITH, MOHU3NBLLK Y opMansHoMy cTaTyci. B YkpaiHi He
CcTanocs KinbKicHux "kartakrniamis".
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Haw aHania gaHux tabn. 1 3acBif4MB NOCUINEHHS HAA3BMYANHO BAXIMBOTO TPEHAY PYXY
BCi€i CepNO3HOI EBPOMENCHKOI BULLOT OCBITM Bif GakanaBpCbKOro piBHS He Tifbky 40 MaricTEPCLKOrO,
a 11 1o HawemLLoro HaykoBoro PhD i goktopcbkoro. Tabn. 1 MicTuTb 6arato AaHux Npo Ti kpaiHu, Lo
yepes MaricTpaTypy HamaratoTbCs BUBECTY Ha 8- piBEHb BULLOT OCBITW sikomora BinbLunil BiRCOTOK
0Ci0, L0 CNPOMOXHI 4O CAMOCTIHUX HAyKOBMX i TEXHOMOMYHMX AOCTIMKEHb, HAPOLLYHUM LM
TKOLCHKNN NOTeHLian Hauji i CTBOPIOKYN NepesyMOBM Ans MAPHOTO BUrpaLLy B YCiX KOHKYPEHTIB Y
rnobaniaoBaHoMy CBiTi.

TyT HalikpaLLMm NpuknagoM M BBaxaemo HimeyunHy (PPH), sika HEBMUHHO HAPOLLYE KOH-
TUHreHTH 7-ro i 8-ro piBHiB ISCED i ckepoBye MONofi kagpy Ha PO3BUTOK TVX HAYK i TEXHOMOTIN, LU0
BUHWKNK He y XIX, a B XXI cToniTTi.

Pamku cTaTTi He JaloTb 3MOry HaBeCTU deTarbHi NOsiCHeHHs Toro, wo ®PH Bxe cTana
CBITOBMM I1iIEPOM Y CTBOPEHHI BMPOOHMLTB MaibyTHLOrO — HaAnpOBiAHUX enekTpokabenis,
BENWKOI ramMi HaA3BUYaNHO €DEKTUBHUX ENEKTPOABUTYHIB, FEHETUYHO MOAMMIKOBaHUX DakTepil
i rpubKiB, AKi MPOAYKYKTH 3aCO0M xapyyBaHHS, XiMiuHi CyOCTaHLi, OpraHiyHi NNacTVKW i HaBiTb
HagumcTi meTanu 6e3 BUKOPUCTaHHs 3acobiB | TEXHOMOTIi iHAyCTpianbHoro nepiody. Mu nosicHremMo
Lie TUM, Lo Mano He 20 pokiB opraHisaLieto AepaBHOMO ynpasniHHA y HiMeyunHi 3aimanacs naHi
A. Mepkenb, ska [0 Ay»e BUCOKOI KOMMETEHTHOCTI 3 TOYHWX Hayk (BOHa € JOKTOPOM 3 KBAHTOBOI
Ximii) jofana oTpuMaHe Bif CTapLIOro MoKoniHHA (Harapaemo npo I'. Kons Ta iHwwx) BMIHHS po-
cAraT eKOHOMIYHKX i coLianbHMX YCMiXiB Yepes CTpaTeriyHo npaBunbHi BUOOPK HaibinbLL nporpe-
CMBHWX HanpsIMKiB po3BMTKY. BCi iHLLI kepiBHWKKM fepxaB 3axody OTpMMarnu oCBiTy 3 r'yMaHiTapHUX
Yu NONITUYHUX HayK, ToMy nepeBara A. Mepkerb Hag HUMM Y PO3YMiHHI 3HAYEHHS Cy4aCHUX HayK i
TexHonorin byna Ans Hac gye NOMITHOH.

Kinbka iHWWX gepxaB €BPONECHLKOro NPOCTOPY BULLOI OCBITH, SIKi BKa3aHi y Tabn. 1, Takox
HapoLLyBanm 0bcAru nigroToBkM kaHAMAATIB | AOKTOpIB Hayk (IcnaHis, TypeydnHa, KazaxctaH TaiH.),
a Hanbinbl nepeadaunuei i barati posnoyanu 30inbLLyBaTKH BiACOTOK rPOMaasH 3apybikHUX aep-
KaB Ha LibOMY PiBHi BULLOI OCBITW. Ha Hally aymKy, Lei TPpeHA iHTepHaLlioHanisaLii BULLMX OCBITHIX
piBHiB (TyT cBiToBMM nigepom € CLUA) mae B 0cHOBI Bpak 3ai6HOT A0 MUBUHHOTO MUCMEHHSt MOTOZ;,
ka y AaHU MOMEHT B cucTeMi 0CBiTH kpaiH E€MBO Ta B iHLWNX AepxaBax-nigepax CBiTy 3 MOMEHTY
HapPOMKEHHS omepye 300paEHHAMM | BUTPAYaE BiflbHUIA Yac He Ha haxoBe OBONOAIHHA HayKOBM-
MV 3HAHHSIMM Ha OCHOBI KHWT i 30iPHWKIB 3a4aY, @ Ha 3MaraHHsl B PisHUX BILAX KOMIMTIOTEPHUX irop
Ta 6e3nepepBHe CrinKkyBaHHs.

lonosHMM 3acobOM nofonaHHa npobnemu 3anyyeHHs "3oibHnx MiskiB" aepxasu 3axogy
obpanu pekpyTaujto Monoai 3 NileiB i Wkin Ykpaiiu Ta ycCixX iHWwWX Lie He TPaBMOBAHMX TOTaslb-
HOH iH(hopmaTm3alieto fepxar CxigHoi €Bpony i A3ii, @ TakoX NPOCTUM MIABULLEHHSAM 3aranbHoi
TPWUBANOCTi HABYAHHS 3 MOMEHTY HAaPOMKEHHS AUTUHM O BUXOAY ii B Maibke JOPOCMOMY CTaHi Ha
puHOK npaui. Ha 3axopi BukopucToByeTbes TepMiH "Initial Education” (moxnvBuin nepeknag — nep-
8UHHa 0cgima), KA Marno NOWMPEHUI B YKpaiHi 3 il pO3pMBOM Mi CEPEAHBO) i BULLOK OCBITOK).
LLIBnaKo 3pocTae KinbKiCTb TUX PO3BUHEHUX AepXKaB, A€ BOHA Bxe nepesuwymna 20 pokis.

A 3aranom, npo Lo MV He HaragyBaTUMEMO A04ATKOBO, BCE BULLMX PIBHIB JOCArae BUMOra
"HaB4aHHs BnpogoBxX xuTTs (LLL)". Lie 3yMOBNEHO HEBMMHHOK 3MIHO BUPOBHUUYMX TEXHOMONIN,
BiAMMPaHHAM CTapyx MacoBuX NPOMECii | HAOXOMKEHHAM LiNKOBUTO HOBMX, LUO BUMarawTb He
hi3NYHOI CMMKM 1 CNOPTWBHOI BNPABHOCTI, @ MMMBWHM Ta eheKTUBHOCTI MUCTIEHHS.

Tabn. 1 He MICTUTb TOYHMX JAHMX MPO 3POCTaHHS MOGIMBHOCTI CTYAEHTIB i BMKNadavis
3BO. KopoTko Haragaemo, L0 pasoM 3 poslwmpeHHam E€sponencbkoro Coto3y, NpoBefeHHSM
aKLii 3i CTBOPEHHS COTEHb "HOBMX YHIBEPCUTETIB", OpraHisaljieto LLieHreHcbkoi 6e3KkOpAOHHOI 30HM,
3MiHtoBanacs CTpykTypa i TpMBanicTb BULLOT OCBITY, YBOAUNUCA B fito 3ac06U BUMIpHOBaHHS i 3a0e3-
MeyYeHHs SKOCTi, opMyBan1cs MexaHiamu Ans nonerweHHs MOBINbHOCTI I BULIYKYBANUCS TPOLL
Ans onnatv obMiHiB cTyaeHTamu i Biuknagadamu. CBill MO3UTMBHWIA BHECOK Y Lie 3po6uB BonoHch-
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kuin npouec Ta nporpamn €C Epasmyc+ i F'opusoHT 2020.

[yxe NOLWMPEHHI MIpKyBaHHSI Ha KOPWUCTb TOrO, L0 MOGINbHICTL CTYAEHTIB, MONOAMX
JocnigHvkiB Ta cniBpobiTHUKiB 3BO cnpusie nigBuULLEHHIO SKOCTI Mporpam Ta AOCTigXeHb, 3MILHIOE
akafeMiuHy i KynbTypHY iHTepHaLlioHani3aLilo eBPONenchbKoi BULLOT OCBITU. Bee Lie MakcumanbHo
KOPUCHE He Tinbkn Ans iHAMBIgyanbHOro 0Co6UCTOro Po3BUTKY, ane N MiABULLYE LIAHCK Ha XOpo-
LLe npaLeBnaluTyBaHHs, hopmye noBary 40 €BPOMENCHKOI KyNbTYPHOI Pi3HOMAHITHOCTI Ta 3HAYHO
nigBuLLYE CMPOMOXHICTb A0 CRiNKYBaHHA 3 NpeAcTaBHMKamm iHLWMX Hapogie (The Bologna Process,
2009, pp. 4 - 5).

3 HacTtaHHam XXI CT. yMOBM PO3BMTKY BULLOT OCBITM EBPONM YCKNaAHUMNCS | Yepes HeBONa-
raHHWIA KOHCNIKT LmMBInNi3aLin, i Yepe3 nepeposnogin CBiTOBOTO €KOHOMIYHOMO BMAMBY Ha KOPUCTb
[Hanekoro Cxopy Ta MNisaeHHoi Asii. Kepieruku €C, sk Bigomo, we y 2000 poui B JlicaboHi poano-
Yanu BeNWKUIA LMK KpOKiB 10 NoBepHeHHs y CTapuii CBIiT XxapakTepHOro Ans Yacis naTuHi3oBaHux
YHIBEPCUTETIB CBITOBOTO TEXHOMOMYHOTO Ta iHTENEKTYanbHOrO piBHs. lligpaxyHku ogpasy BASBUM
MOXTMBICTb BUZINEHHS! 3HAYHUX MOTPIOHNX KOLUTIB pa3oM 3 rocTpiM Bpakom ABOX-TPbOX MiMbAOHIB
haxisLiB PhD-piBHs1, siki CNPOMOXHi BUKOPUCTATH iX 3 KOPUCTIO, @ HE SIKUMOCh iHLWIMM YnHOM. Came
Leit (hakT MW BBaXAEMO TiEH0 HaBaroMiLIO0 NPUYMHOI0, L0 AeTepMiHyBana i NpoAoBXYeE Lie po-
OuTK - cTpaTerito iHTepHaLlioHani3aLjii €BpONEeCHKOI BULLOT OCBITH, CMPUSIHHA MOBINBHOCTI 37iBHNX
0Ci0, 3any4yeHHs MPoBiAHUX 3apyDikHUX HAYKOBLB Ta iH. Hanpuknag, y AOKYMeHTi "€Bponeiicbkui
npocTip BuwWoi ocsiTn y 2018 poui" HaBegeHO BaraTo OCTaHHIX AaHUX MPO MOKa3HUKK MOBINBHOCTI
monogi (Bologna Report, 2018). 3aranom mainke 2 MiH. MOBINbHUX CTYAEHTIB HABYAKOTLCS Y 3a-
knagax €MBO: 56% (1 109 203) 3 kpaiH, ki He € uneHamm EMBO, a 44% (869 701) — ue cTygeH-
1 3 kpaiH EMBO, Lo HaBYaKTbCA B iHLWiIN kpaiHi EMBO. Ane Ui NOKa3HWKM He 3a40BOJBbHSOTH
kepiBHuKiB €C i BOHM NNaHylOTb akKTUBHILLIE 3aMyyaTyl i3 BKa3aHWUX HaMil BULLE TEPEHIB.

OpHak, y ubomy 3maraHHi uneHn €MNBO 3myLleHi koHKypyBaTW 3 GaraTbMa [epkaBamul
3 iHLWWKMX KyTOYKIB CBITY, siki OEPYTb BCE aKTMBHILLY Y4acTb y pO3BUTKY MOBIMBHOCTI SK BaXKMBOMY
aCneKTi MigBULLEHHS SIKOCTI CBOEI BMLLOI OCBITW Yepes ii iHTepHaLjioHani3aLito Ta MOHZ sniaujto.
BukopucTtaemo HoBi faHi 3 BuaaHHs (Education at a Glance, 2021), siki fak0Tb Maiixe NMOBHE YSIBIEHHS

npo 6e3nepepBHICTb 3pOCTaHHS MiXXHAPOAHOI CTYAEHTCHKOI MOBINBHOCTI YNpogoBX ocTaHHix 20 pokiB.
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Puc. 1. 3pocTaHHst KinbKoCTi iHO3eMHMX 0Ci0, siKi HABYAKTLCS Y BULLN OCBITi Y BCbOMY CBITi
(31998 no 2019 pokm)

Lli gaHi, Ha Haww nornsg, HaCTINbKA NEPEKOHNMBI, WO He NOTPEDYTh SKMXOCh A0AATKOBUX
NosiCHeHb. HeBenuka YacTka Lux CBITOBMX YCMiXiB HANeXUTb TakoX YkpaiHi, Lo CTBOpUna po3ymMHe
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3aKOHOAABCTBO, L0 CMPUSIE 3pOCTaHHIO KiNbKOCTi CTyAeHTiB-iHo3emuiB y 3BO (HanbinbLui ycnixm mae
CEKTOP BWLLOI MEAMYHOT OCBITM). HalinonynspHiwmnmMm yHiBepcuteTamm cepef iHo3eMHNX CTYEHTIB
€: XapKiBCbKWA HawjioHanbHUI yHiBepcuTeT iMeHi B. H. KapasiHa, XapKiBCbkui HaLioHanbH1i Me-
ONYHWA yHiBepeuTeT, HauioHanbHuin MegnyHnid yHiBepeuTeT imeHi O. O. boromonbus, Opecbkuin
HaLjioHamNbHWI MeanyHNiA yHIBepcuTeT, 3anopisbkuii AepKaBHUIA MEAUYHNI YHIBEPCUTET.

Kinbkictb 3BO B YkpaiHi, Siki 34iNCHIO0Tb HaBYaHHS iIHO3EMHIX CTYAEHTIB cknaganay 2019
— 2020 pp. — 455; 2020 — 2021 pp. —394. Y 2019 p. KinbKicTb iHO3eMHMX CTyAeHTIB Aocsrna 80470;
y 2020 p. — 76548 (3 155 kpaiH cBiTy). Hanbinblwe cTygeHTiB B ykpaiHcbkux 3BO i3 Takux KpaiH:
IHois — 18095; Mapokko — 8832; TypkmenictaH — 5322; AsepbanmkaH — 4628; Hirepis — 4227
(IHo3emHi cTygeHTm B YkpaiHi, 2020).

A Ham yac HabnmmanTMCs 4O y3aramnbHeHb, L0 CTOCYKTbCS HALLOro Ta CBITOBOTO MaiibyT-
Hb0ro. OfHMM 3 BYMpiLLaNbHKUX MOBOPOTHUX MOMEHTIB Y PYyCi NIOACTBA A0 MaibyTHBOrO, sike pa-
JVKamnbHO BIfPI3HAETHCS Bif MUHYIOrO, € Cy4aCHUIA PO3BUTOK i BENWKe MOrMMONEHHs IOACHKUX
BIiJHOCWH, SiKi HEOOOPOTHO MEPETBOPIOKTH CBIT Y B3aEMOMNOB'A3aHY i B3AEMO3ANEXHY LiMiCHICTb.
lNepekoHaHi B TOMY, L0 i ypokn BopoTbbu 3 nanaemieto COVID-2019 nigyTb Ha KOpUCTb yCiM came
B JaHOMY acnexTi.

[MpaKTU4HO BCi kpaiHW BU3HAKTb BAXIMBICTb BULLOI OCBITH, @ NPOBIAHA rpyna yce asapTHille
BeZe BENMKy roHKy «Mi3kiB» (great brain race), y nepuuy yepry — 6opotb0y Mix cob0k 3a 3amyyeHHs!
HaMPO3YMHILLMX rONiB Y CBITi. TYT HEMAE AKMXOCb aHOMaii 4n 3604eHb. CopmMyBaBCs KOHCEHCYC
Yy TOMY, LLO YCiM HEODXiZHi HOBi 3HAHHS A4S 3AINCHEHHS! BIGKPUTTIB Ta iHHOBALiN Ans 3abe3neyeHHs
3pOCTaHHS HaLlioHaNbHUX EKOHOMIK. [pn LIbOMY YHIBEPCUTETY 1 iHLUI 3aKNaam BULLOI OCBITH Le 1
BifirpaBaTUMyTb POSib BAXMMUBWX IHCTPYMEHTIB PO3LLMPEHHS HALIOHAmNBHOMO KynbTYPHOrO i HaBiTh
MOMITUYHOTO BNIMBY HA BCHO NIaHeTY.

Y He TakoMy BXe 11 JaBHbOMY MUHYMOMY BiJHOCUHI MiX KpaiHamu BinbLUOK0 Mipot BU3Ha-
yanwucst 3a JONOMOTOH BiICbKOBOI MOTYTHOCTI Ta iHLIMX BWAIB XOPCTKOI cvnn. Topi i HaBiTb 3apa3
B OLliHLli IKOCTi BMLLOI OCBITW i HAaYKOBMX AOCMiZKEHb rOpyBarno BpaxyBaHHs BHECKY YHIBEPCUTETIB
Yy BUHaWOeHHs Ta yOOCKOHaneHHs 36poi. YKpaiHCbKi 3aknaay y pagsHCbKi Yacv BUMYLLEHO Bpanu
yyacTb y NOMIOHNX JOCTIMKEHHSIX, ane 3a PoKU HEe3aneXHOCTi LiNKOBUTO po3ryounu MuHyni go-
CArHeHHsl. Hanpwknag, y HanBnnmMBoBiWWMA akageMiyHuin peirtuHr 2021 poky, y YactuHy "1000+
Kpawymx" noTpanunu Tinbku no ABa 3aknaau 3 Knesa i Xapkosa Ta yHiBepcuteTw 3i JlbBoBa i Cym
(QS World University Rankings, 2021).

Ta 3aranom cuTyauis y CBiTi po3noyana aMiHI0BaTUCS Ha KpaLLle LLie [0 Npuxoay "HaByarbHO-
nonepempxanbHoi" nangemii COVID-2019. Y pesynbTaTi BUMYLLEHUX PO3AYMIB Hag Mpobnemoro
KOHCpMIKTY LMBINi3awin i 3arocTpeHHst Hebeanek 3 Boky aemorpadii 1 cMepTenbHOro Ans nMoaein
3abpypHeHHs Biocdepn opraHisaTopy nonepeaHix akageMiuHuX PENTUHIIB 3 BiJOMOrO areHTCTBa
The Times Higher Education Bupilwmnu pi3ko 3MiHUTW CBOK MORITUKY 1 MOKNAcTW B OCHOBY CTBO-
PEHHS! LjiNIKOM HOBMX KPUTEPIiB OLiHIOBaHHS yHiBepcuTETIB BigoMmi pilueHHs OOH npo HeobxigHicTb
nopsATYHKy ntoacTea — noctaHosy 2015 poky "Mpo 17 uinen ans ctanoro possutky". Lle pilueHHs
CnpuiiHAna i novana peaniaoByBaTu it YkpaiHa, CTBOPMBLUM 3aKOH HawjioHamnbHOro pieHa (SDGs
National Report UA, 2017).

Y ubomy BekTOpi rnobanbHUX 3MiH OOMEXMMOCS HarofocoM Ha TOMy, O micns
ekcnepumentis The Times Higher Education cTBopuna nepcnekTuBHWA AN BCbOrO MIOACTBA
PETUHT CWUAK eKOMOrYHOro BnnmMBY yHiBepcuTeTiB cBiTY — The Times Higher Education Impact
Rankings, 2020 (Impact Rankings, 2020). Y rpyny ekoopieHTOBaHMX 3aKnafiB CBITY BKMOYEHO [e-
catb 3BO 3 Ykpaihu, 9 3 Kutato 1 ycboro aga 3 Himewunnu. HelloaasHo B IHTEpHETI CTaB focTyn-
Hum The Times Higher Education Impact Rankings, 2021 (Tam camo), y SIKOMY KifbKiCTb OLiHEHWX
3aKnagis 3pocna HanonoswHy (8o 1117 3 94 nepxa). YkpaiHa oTpumana 3ragky npo 15 3aknagis
YHIBEPCUTETCHKOrO PIBHSI — XOPOLUMIA NokasHuK (25-Te micue). Byaemo cnopisaticst Ha Te, WO
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BCS CBITOBA Hayka Ta BiLLa OCBITa KONMCb 3abyae Npo MUHYMi CTaHOAPTM i CKOHLIEHTPYETLCS Ha
CTBOPEHHi €KONOriyHO Be3neyqHnx BUPOOHULITB (MOXIMBA Ha3Ba — HOOTEXHOSOTT, @ aHrMINCbKO
MoBOt0 — nootechnologies um wisetechnologies). B ocTaHHi ABa poku iXHs KiNbKIiCTb 3pOCTaE gyxe
LUBMAKO | HEBLOB3i HA3aBXaM 3HUKHE LUKiANMBe Ans Biocchepy iHayCTpianbHe TBAPUHHWLTBO (O4MH
3 "nikBigaTopie" — 3aci6 3 Ha3Bo "npoTeiH Fy") NMoaCcTBO pyXaTMMEThCS LUMSXOM CTBOPEHHS HO-
octepu. bynemo crnogisatucs Ha Te, L0 BCA CBITOBA Hayka Ta BULIA OCBiTa KOnMCh 3abyae npo
MWHYIi CTAHAAPTW | CKOHLIEHTPYETHCA HA CTBOPEHHI €KONOTiYHO 6e3neyHMX BUPOOHULTB.

HanpukiHLi MM X04emMO 3BEPHYTY yBary YMTaviB Ha OAMH 3 acmekTiB iHTepHaLjioHaniaLlji,
3rafiok Mpo SKMA M He 3ycTpivani y BigoMux Ham nybnikauisix. BiH nonsrae y (opmyBaHHi CBITOBOI
CMCTeMM HarbinbLL BOANWX BapiaHTIB OpraHisaLlii cepeaHbOoi OCBITH Ta BCiX BULLMX piBHIB ISCED. Mu
MaeMO Ha YBa3i "MPOHWKHEHHS" y Chepy OCBITU | NPOCIECIAHOT NiArOTOBKM HOBYWX reHepaLjil MONog;
[OCArHEHb Cy4acHOro BMPODHWLTBA, Sike Ha3aBXaW BTPATMIO BY3bKi HaLliOHAmMbHI pamku i cTano
Mo-CrpaBXHbOMY MiXXHapOAHUM. [Ins HaibinbLL eheKTUBHOMO OTPUMAHHS BaXIMBUX BUPODIB — Bif
MiraHTCbKUX NiTaKiB 4O ManeHbKUX CMapTUKIB, WO € JOBOSi AOCKOHANIUMM KOMM'oTEpamK, NpOBIiaHi
JepXaBu CBIiTy 06'eAHYHOTh | CBOi pecypcu, i NpOAYKTUBHI CUNK 3 AepxxaB TPeTboro CBITY, CIPUSKOYM
110r0 LWBMAKOMY Nporpecy.

LLlocb nopiGHe, xo4 i He Take MacoBe, M BUSIBUIM Y CBITOBIN OCBITI, Ae rnobanisaLliiHi
BMNMMBW 1 EKOHOMIYHE 3MaraHHs Mae HacrnigkoM AudepeHuialito y NpocTopi i Yaci HaBYaHHS i
haxoBOi MiArOTOBKM Ha BCiX PIBHSIX, BKIKOYAKUM CTaXyBaHHS | NiABWLLEHHS MPOQECIAHNX CTIPOMOX-
HocTel. Vige noBinbHMiA po3nag NpaKTVKW BUKOHAHHSI BCbOrO B OAHIN AepxaBi. 3aMiCTb OTpUMaHHS
MaricTepcbkoi Un PhD-KOMNETEHTHOCTI Y MeXax OAHiEl AepXaBm BUriHILLIMM CTae BUSBNSAETbCS Oa-
30Be i MpoinbHe LUKINbHE HaBYaHHS B OAHOMY MicLji (BaraTi poguHm 3 YkpaiHu BiggatoTb nepesary
He CLUA, a Benukinn BpuTanii), 6akanaBpcbky Yi MaricTepCbKy Nporpamy HamaralTbCs BUKOHATU
y SIKiiCb NPOBIAHIN Aepxasi “A”, acnipaHTypy — Aecb y “B”, a 0T octato4He npodeciitHe BAOCKOHa-
TNIEHHs — Y KpaLLomy B CBiTi LieHTpi 3 MBA uu skoick iHLWOT nigroToBku B JTOHAOHI U MapBapai.

3 yCb0ro Lboro M pobuMOo Taki 3akIToUHI BUCHOBKM: OCBITHIX Ta iHLINX PecypciB YkpaiHu
un HaBiTb GinblIOi gepxaBy Bxe Opakye MacoBOi MiArOTOBKM HaLiOHANbHUX KafpiB HaMBULLOI
MOXTMBOI CBITOBOI AKOCTi. MoAibHMI “NpoyKT” BXe CTaB iHTEPHALIOHANBHIM i List MOT0 puca TifbKi
MOCMMOBaTUMETLCS B MaibyTHHOMY.

| oCTaHHE, NPONOHYEMO MPUKNIaAN HaBULLMX EBPONENCHKMX HAYKOBO-OCBITHIX AOCSATHEHD,
LLI0 NepeBaxatoTh yCi iHLLi it BaxaHi Ans nepeHecenHs B Ykpaihy. Ix kinbka — Ipnangis, GiHnsHais,
Hopseris i LLBeList. 3 Lmx YOTMPLOX HaKpaLLM MU BBaXAEMO PyX "ipaHACEKUM LUNSIXOM", KUV
3a POKY BiJHOBMEHOI HE3aNEXHOCTI YKpaiHW [JaB MOXMMBICT Liili €KC-KONOHii AHrii y baraTo pasis
NigBULLMTY BafIOBUI HaLOHaNbHUIA NPOAYKT i HEOQHOPA30BO BUrpaBaTH CBOEPIAHE "CBITOBE 3Ma-
raHHs" 3a HaMBMLLY Y CBITi SIKICTb | 6e3neKy XMTTS yCiX rpoMaasiH. Bkaxemo Ha Te, WO CTBOPEHHS Y
CYYacCHin YkpaiHi HOBUX MiHICTEPCTB Ta iXHsl 3Ha4Ha aKTUBHICTb € ANs HAC [OKa30M NEPLUNX CKPOM-
HUX KPOKIB MO "ipriaHACbKOMY LUASXy".
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AHoTauus

OHope CuBakno. N36panusT cbeba Ha Bora: OesaHus 09:15 B cBeTNMHaTa Ha nacTup-
CKOTO cnyeHue Ha cB. MaBen. [poyyBa ce NacTMpcKoTo cryxeHue Ha Masen, npoknamayusTa
My KaTo 13bpaH MHCTPYMeHT Ha bora u ycnexa Ha HEroBWTE NAcTUPCKW AWSHWSA, NPeaonpesne-
neHn ¢ onuta My Ha 6oromoncTeoTo B [lamack. bbaerkn ronuTen Ha xpuctusiHuTe, lNasen npe-
XUBS NpeobpaeHne no MbTs kbM [lamack 1 cTaHa anocTton Ha e3nyHuumTe. ChluecTyBalmuTe
npoy4BaHus 3a ToBa 3abenexuTeneHo npeobpaxeHue ca okycupaHu NoBeye BbPXY crnopa 3a
CBPBLXECTECTBEHOCTTA Ha TOBa CbOMTME W HEroBaTa UCTUHHOCT, OTKOMKOTO Ha Heroeata 3Hauu-
MOCT 3a ycrexa Ha MucusiTa Ha cB. [aBen. 3atoBa aBTopbT aHanuaupa HdesHusa 09:15 ¢ uen 3a
YCTaHOBSIBAHE Ha Bpb3kaTa Nnomexay npeobpaxeHneTo Ha cB. [1aBen no nbTs kbM [lamack 1 Hero-
BOTO 0OpbLUaHe KbM NacTUPCKOTO CIyKeHMeE. /13non3BaHETO Ha rpamMaTuKo-UCTOpUYECKUE MOXOA
Ha Pand MapTuH B aHanuaa Ha 6ubneiickaTa ek3ereTuka NOTBbpkaaBa , Ye boxecTBeHaTa bnaro-
[JaT, KOSTO ONpefens HaMmepeHnsTa 3a 0BpbLLAHETO KbM NAcTUPCTBOTO Ha [laBen, xapakTepa
pesynTaTuTe OT HErOBOTO NPOMOBSABAHE, KaKTO U MPU3HABAHETO W NOAKPeNara, KoSTo TOW Nony-
YW OT LbpKBaTa U HENHOTO PBKOBOACTBO Onpefensixa edyekTUBHOCTTa Ha AeiHocTTa My. OTTyK
cnefBa, Ye HacbpyaBaHETO Ha EBaHrenueTo u ctpactHata peBHOCT Ha XPUCTUSIHCKOTO NOCMaHue
TpsibBa a CLOTBETCTBAT HA NPOBBL3INACABAHETO Ha pa3nHaTs XpucToc.

KntouoBu gymu: n3bpaHusT UHCTPYMEHT Ha bor; nacTupcko cnyxeHue Ha cB. Masen; npe-
obpaxeHneTo Ha cB. [MaBen no nbTa kbM Jamack

AHoTauis

Onope CeBakno. O6paHe 3Hapsippa Bora: fiaHHa 9:15 y cBiTni nactopcbKoro cny-
XiHH#A cB. MaBna. [JocnimkyeTbes nactopebke cnyxiHHs ¢B. [aBna, 3asiBa npo Te, Lo BiH 06paHuit
3Hapsiaaam bora, i ycnix Moro nactMpCbKMX GisiHb, 3yMOBIIEHUIA JOCBIAOM OT0 NanoMHULUTBA B
[awmack. Bygyum ronutenem xpuctusH, cB. MaBno gyxOBHO NEpEBTINMBCA Ha LWAsaxy Ao [amacky,
i CTaB anocTonoM Ans A3UYHUKIB. ICHYHOYI AOCNIOXEHHS LbOro He3BUYaHOMO NEpeBTINEHHs 30-
CepepKeHi LWBMALLE Ha Cynepeykax 3 NpUBogYy HaanNpPUPOAHOI CYTHOCTI Wiei nogii i il BiporigHOCTI,
aHiX Ha 1T 3HaYyLoCTi B yCnilwHii micii c. MNasna. Tomy gaHe OCHIQKEHHS NPUCBAYEHE aHanidy
LisHHs 9:15. 3 MeTOK BCTAHOBNEHHS B3aEMO3B'A3KY MK NMEPETBOPEHHsIM ¢B. [1aBna no 4oposi B
[lamack i 10ro 3BepHEHHSIM 0 NACTUPCKOTO CAYXIHHSA. BUKOPUCTaHHSA rpamMaTuKo-iCTOPUYHOTO nig-
xoay Panbtha MapTiHa B aHanisi 6ibniiHoi ek3eresn niaTBepaxye, Wo 6oxecTBeHHa Gnaroaartb,
KOTpa BU3HauMna iHTeHLii 3BepHeHHs [aBna y nacTopcTBO, XapakTep i pesynbTaTit Moro Nponosia-
HULTBA, @ TaKOX BM3HAHHS i MiATPUMKA, SKy BiH OTPUMAB Bif LIEPKBY i il KEPIBHULTBA BU3HAYMMM
€(EKTUBHICTb 110r0 AiSnbHOCTI. 3 LibOro BUNMBAE, WO NPOCYBaHHs €BaHrenis i npuctpacHa pe.-

53



HICTb XPUCTUSIHCbKOIO MOCNAHHS MOBWHHI ByTI BiZNOBIAHMM NPOrONIOLLEHHIO PO3N'ATTS XpucTa.
KniovoBi cnoBa: obpaHuii iHCTpymMeHT bora; nactupcbke CryxiHHa cB. [NaBna; [Jamack-
CbKWA BOCBIZ NEPETBOPEHHS

Abstract

Honore Sewakpo. A Chosen Instrument of God: Acts 9:15 In Light of Paul’s Pastoral
Ministry. Paul's call, which explicates that he is a chosen instrument of God, and the success of
his pastoral ministry dovetail with his Damascus road experience. Paul, who was a persecutor
of Christians experienced a conversion on the road to Damascus and became an apostle to the
Gentiles. Existing studies on this remarkable experience have focused more on controversies
surrounding the unusual nature of the event and its veracity than on its contribution to the success
of Paul's ministry. This study, therefore, investigates Acts 9:15 with a view to establishing the
nexus of Paul's Damascus road experience to his call and pastoral ministry. Using Ralph Martin’s
grammatico-historical approach to biblical exegesis, the paper reveals that the divine grace that
characterised Paul’s call to the ministry, the nature and results of his preaching, and the recognition
and support that he had received from the church and its leadership enabled Paul to have an
effective pastoral ministry. It recommends that the promotion of the gospel and zeal for Christian
message must correspond to the proclamation of the crucified Christ.

Key words: Chosen instrument of God; Paul's pastoral ministry; Damascus road experience

Introduction. The primary purpose of the risen Christ's appearance was to send Paul to the
Gentiles (Dunn 1987: 251). This purpose is an integral part of Paul's Damascus road experience,
which is told three times in Acts. To Ananias, the Lord says, “He is a chosen instrument of mine to
carry my name before the Gentiles” (Acts 9:15). Ananias informs Paul: “You will be a witness to all
men of what you have seen and heard” (Acts 22:15). Most striking of all, in the third account, it is the
Lord himself in the Damascus road encounter who told Paul that he is sending him to the Gentiles”
(Acts 26:17-18) (Caird, 1955, p. 123) (Note 1). Paul expresses this same conviction in his own
letters: that his calling to become apostle to the Gentiles was not merely rooted in the Damascus
road epiphany but constituted its chief content and its most immediate as well as most lasting impact
(Note 2).

Paul's discussion of the revelation he received on the Damascus road is couched in
the language of Old Testament prophetic calls (an example is Jeremiah 1:5). Such a language
emphasises Paul’s role as the one called to proclaim the word of God and points to the divine origin
of the word that is proclaimed. The object of this divine revelation is Jesus Christ. This was the
word of God that Paul was called to proclaim among the Gentiles. Paul used his Damascus road
experience to show that his gospel to the Gentiles is rooted in divine revelation and divine calling.

The differences between the accounts of Paul's Damascus road experience in Acts and
Galatians are rooted in their different purposes (Acts 9:1-19, 22:4-16, 26:12-18; Galatians 1:1-17).
Essentially, the three Acts narratives agree with one another, and with the evidence contained in
Galatians. Acts and Galatians are concerned with the relationship between Jews and Gentiles and
see Paul’s call as apostle to the Gentiles as an important factor in that relationship. Both see Paul’s
Damascus road experience as a revelatory and transforming event in Paul’s life (Sewakpo, 2014,
p. 80).

Ralph P. Martin’s grammatico-historical approach to biblical exegesis was used to elicit
information from the selected biblical text. In this approach, an enquiry is made into what the words
(Gr. grammata) meant to the original recipients of the passage under study. Since the original
autographs of biblical texts are no longer available, the scholar should make use of the ‘best’
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translation. Martin is of the opinion that the best translation is the one that is close to the original
manuscript after it has been subjected to thorough textual criticism (Raph, 1995, p. 220 -251). In
this sense, the paper probes the selected biblical text,

.. Zxebog éxhoyiic Eativ pot 0htog Tob Bastdoat to bvopd pov Evomioy Edvidy
te xal Bacstiéwy vidv te Topani “... He is a chosen instrument of mine to carry my name
before the Gentiles and kings and the sons of Israel” (Acts 9:15); and examines the nexus of Paul’s
Damascene experience to his call and pastoral ministry.

Paul, a chosen instrument of God

Jaroslav Pelikan (2005, p. 124 — 125) contends that Acts 9:15 serves as a dividing line
between the two major sections of the Acts of the Apostles. The parting words of Christ before
the ascension (Note 3) provided the charter to his eleven remaining disciples to look beyond the
confines of the Holy City and the Holy Land towards the wider world. The choosing of Paul carried
with it a “roving commission” to him towards the constituencies enumerated here.

The word oxebog means “a vessel, utensil for containing anything”. In Acts 9:15, it is
rendered oxeby) opyiig “vessels of wrath or persons visited by punishment” and oxeby) éAéoug
“vessels of mercy or persons visited by divine favour”. "ExAo#¢ is the genitive singular of éxaov¥,
(Note 4). "ExAoyv means “a choice, selection”. In the New Testament, éxaovy| always denotes
the “divine choice”. Therefore, the phrase axebog éxAoviic generally connotes “a chosen vessel”
(Abbott-Smith 1986, p. 140).

Also, Loning says that the title oxebog éxAoyiigis translated “chosen vessel” in Authorised
Version, “chosen instrument” in the Revised Standard Version, and “instrument whom | have
chosen” in the New Revised Standard Version (Loning, 1973, p. 32 — 43 ). In 2Corinthians 4:7,
oxelog “vessel” seems to carry connotations of passivity, as that which receives and contains,
and would suit the Paul who in a mystical rapture (and in the passive voice) “was caught up into
paradise... and ... heard things that cannot be told, which may not utter” (2Corinthians 12:4). The
translation of axebog “instrument” connotes activity, “not only being faithful but being a teacher’-
which fits the Paul of Acts (Theophylact 9.16:125-644). On the word oxebog, Calvin aptly comments
that: “The word ‘instrument’ doth show that men can do nothing, save inasmuch as God useth their
industry at his pleasure. For if we be instruments, he alone is the author; the force and power to do
is in his power alone.” (Calvin 1949, 1: 380). Adam Clarke contends that:

axelog éxhoyijg is properly a Hebraism, for an excellent or well-adapted instrument.
Every reader of the Bible must have noticed how often the word chosen is used there to
signify excelling or eminent: so we use the word choice, “choice men,” eminent persons;
“choice things,” excellent articles. So in Jer 22:7: They shall cut down the choice cedars,...
They shall cut the most EXCELLENT of thy cedars; or thy cedar trees, which are the most
excellent of their kind, they will cut down. Whoever considers the character of St. Paul, his
education, attainments in natural knowledge, the distinguished part he took-first against
Christianity, and afterwards, on the fullest conviction, the part he took in its favour-will at
once perceive how well he was every way qualified for the great work to which God had
called him (Note 5).

The term oxebog éxdoyiic then denotes any instrument which may be used to accomplish
a purpose, perhaps particularly with the notion of conveying or communicating. In the Scriptures, it
is used to denote the instrument or agent which God employs to convey his favours to mankind; and
is thus employed to represent the ministers of the Gospel, or the body of the minister (2Corinthians
4:7; 1Thessalonians 4:4; cf. Isaiah 13:5). Paul is called “chosen” because Christ selected him, as
he did his other apostles, for this service.
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For Luke Timothy Johnson (1992, p. 165), the term cxebog can mean any sort of instrument
(1Thessalonians 4:4; Hebrews 9:21), and sometimes is used in contexts of divine instrumentality
(LXX Jeremiah 27:25; Romans 9:21-23; and 2Timothy 2:20-21). But in this case, the translation
‘vessel” is appropriate because it “carries/bears” the Lord’s name. The image is remarkably like that
used by Paul himself in 2Corinthians 4:7. This designation of Paul as “chosen,” in turn, associates
him with the description of Jesus as the “elect one” (Luke 9:35; 23:35). In this sense, axebog
éxAoYic literally means “a vessel of election”.

Similarly, John Gill (2011) says that Paul was a choice and excellent one, full of the heavenly
treasure of the Gospel, full of the gifts and graces of the Spirit. He was fit and qualified for the use
and service of Christ. He was “a vessel of desire” or “a desirable one”, according to the Jews. In
other words, he was, to render the words axebog éxhoyi literally, “a vessel of election”; both an
instrument gathering in the election, or the elect of God, through the preaching of the Gospel. Paul
was himself chosen of God, both to grace and glory, a vessel of mercy, and of honour prepared for
glory. He was separated, predestined and appointed to the Gospel of God, to preach it among the
Gentiles.

Marshall Howard (1980, p. 171 — 356) avers that the Lord has already decided to call Paul
to his service. He has chosen him as his oxebog for the task of bearing his name before Gentiles,
kings and the people of Israel. In this context, the thought of divine choice corresponds with that
expressed in Acts 22:14 (Note 6), Acts 26:16 (Note 7), and with Paul's own conviction in Galatians
1:15. Furthermore, John Hargreaves (1990) contends that Paul was chosen as axebog of God to
discover God’s will, to treat Jesus (the Just One) as God’s voice, and to listen to that voice rather
than the voice of the world around.

Kruse (1993, p. 85) notes that in the context of Galatians 1:15, the words oxebog éxAotic
reveal that:

(a) Paul had been chosen by God for this task even before he was born (as had been some

of the prophets of the Old Testament (Isaiah 49:1, 5 and Jeremiah 1:5),

(b) Paul's own realisation of this calling came to him by a revelation from God at a time

determined by God himself,

(c) it had nothing to do with anything deserving on Paul's part; it came through God’s grace,

(d) it involved a revelation by God of his Son Jesus Christ to Paul so that he might preach

Christ to others,

(e) the preaching ministry to which Paul was called had a specific scope: to the Gentiles,

and

(f) it came directly from God, without human mediation.

In sum, the words axelog [kAoylg well describe Paul's own conviction that God had chosen
him for special work (Galatians 1:15); that God intended him to go to the Gentiles and to the
Jews (Ephesians 3:1). It is probable that Paul's pastoral ministry in Gentile and Jewish worlds
resulted from his Damascus road experience. Therefore, an attempt to discuss Paul’s rights for
effective pastoral ministry would facilitate clearer understanding of the nexus of Paul's Damascene
experience to his call and pastoral ministry.

Paul’s rights for effective pastoral ministry

It is apparent that Paul established his own apostolic status and proceeded to catalogue his
own rights. However, he renounced these rights for the sake of the Gospel as well as for effective
pastoral ministry in Corinth. On Paul's rights as an apostle, Ayodeji Adewuya says:

(a) He had the right to support from the Corinthians. The Corinthians did not question Paul's

right to eat, but Paul means that he has the right to eat and drink at the expense of the
churches that he serves. Paul has the right to be given food and drink for his labour.
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(b) He had the right to take a wife with him. Paul suggests that the other apostles had taken
their wives with them on journeys. Therefore, he would have been free to travel around
with his wife, and be supported by the church if he had one. This verse is especially
interesting concerning Peter (Cephas), who was obviously married.

(c) Paul had the right to be free from manual labour. Barnabas and Paul had the right
to expect the churches to relieve them of the necessity to labour with their hands by
accepting responsibility for their material support. If this was their right, then it was also
their right to forgo that support. We might think this would give Paul and Barnabas greater
respect in the sight of the Corinthian Christians. But, curiously it gave them less respect.
It was almost as if the Corinthian Christians were saying, ‘if Paul and Barnabas were real
apostles, we would support them, but since they are not supported, we suppose they are
not real apostles.” (Adewuya 2009, p. 63).

Apparently, the natural children of Mary and Joseph and, significantly, Cephas were
married (Matthew 8:14; 12:46-47; 13:55-56; John 2:2; 7:3; Acts 1:14; Galatians 1:17-19; 2:9-14).
1Corinathians 1:12 and 3:22 suggest that some of the Corinthian Christians held Simon Peter in
considerable esteem.

Although Paul did not claim necessary expenses as 1Corinthians 9:12 shows, in theory he
held himself ready to exercise this right whenever he thought fit. He did not also allow the churches
to forget their obligation to him. Three different real-life situations or human activities, those of the
soldier, the landowner and the hired shepherd, are introduced to reinforce the principle. On this,
Samuel Abogunrin contends that “If a soldier on active service expects to be maintained, why not
an apostle, a soldier of Christ? If a farmer expects to feed from the harvest of the farm on which he
bestows his labour, why not an apostle, a labourer in God’s vineyard? If a herdsman drinks from
the milk of the flock he tenders, why not the apostle, a shepherd under the great Shepherd of the
sheep?” (Abogunrin, 1991, p. 98). For that reason, Paul and any other Christian worker who serves
the spiritual interest of their members should not be denied material support or compensation (Note
8).

However, the vision that Paul had on the road to Damascus enabled him not to stand proudly
on his rights but to gladly give up his rights in order to see people being saved. In Paul’s use of
Jéotpov “spectacle”, pwpot “fools”, dodevelc “weak’, and dttip.ot “dishonourable/disrepute”,
he alludes to his experience of apostolic ministry which stands in the sharpest contrast to the
Corinthians’ perception of the Christian life.

Besides, Paul had a unique right to address the Corinthian Christians as his own dear
children. This is because Paul would not allow division, receiving a sinful brother, taking brethren to
court, fornication, idolatry, abuse of the Lord’s Supper and spiritual gifts, and error concerning the
resurrection since these could generate differences in doctrine, disunity of the Church, sin in the
church, distraction during worship services and obstacles to acceptance of the Gospel of Christ. On
this, Abogunrin says:

Paul's Christian ministry is purposeful. He practises self-discipline not out of fear that
he might lose his salvation but that he might lose his crown through failure to satisfy his
master. By his example Paul calls on the Corinthians to make self- sacrifice not only out
of considerations for others, but for effective Christian ministry and spiritual progress
(Abogunrin, 1991, p. 103).

In sum, as regards effective pastoral rights, Paul teaches that when it comes to our rights,
liberties, and judgments, we must be willing to forgo them for the benefit of the church and the
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souls of men. But when it comes to sin and the doctrine of Christ, we must stand firm and be ready
and willing to draw lines when necessary. As a corollary to the above submission, it is pertinent
to examine the relationship between the success of Paul's pastoral ministry and his Damascene
experience.

Paul’s view of an effective pastoral ministry

Paul's Damascus road experience resulted in the pastoral ministry of untiring work and
the capability of enduring not only infinite sufferings but also death, which are outstanding in Paul
(Kaitholil, 2008, p. 77). Paul uses didikovor “ministers” to explain the place of ministers in relation
to the effective pastoral ministry of the Church in 1Corinthians 3:5. According to Godet (1977, pp.
171 - 174), ministers are not heads of schools, founders of religious societies, as having a work of
their own, but simple employés labouring on the work of another. They must not labour on another’s
account for anything at their own hand; their functions are also put in relation to Christ, as Lord of
the Church, and their efficacy in relation to God, as the last source of all power.

In 1Corinthians 3:6 and 7, Paul employs épituca “planted” and érdticey “watered” to
state two functions for effective pastoral ministry. In the two functions of planting and watering, true
success comes exclusively from the concurrence of God. Edwards avers that “God is the source
of life in the physical as in the moral world. Man can indeed put the seed in contact with the soil;
but life alone makes it spring and grow; and this life is not only beyond the power but even beyond
the knowledge of man.” However, the estimate of the fidelity of each minister will not rest on the
comparison of it with another’s, but on the labour of each compared with his own task and his own
gift.

Paul states in 1Corinthians 3:9, that the minister’s responsibility is to enhance effective
pastoral ministry. The minister’s responsibility in the service of Christ is presented from the
standpoint of the minister's own position: cuvepyol Beob “labourers together with God, we are at
work with God Himself’ (Godet 1977, p. 177).

He uses the statement Ty ydptv tob Jeol tiy Sodeiady pot ‘the grace of God given
to me” in 1Corinthians 3:10 to describe the inevitability of the grace of God for effective pastoral
ministry. For Paul, the grace given him was that of founding the Church among the Gentiles,
particularly at Corinth, with the totality of gifts which he had received for this mission, and the use
of them which he had been enabled to make. Paul warns ministers not to borrow from human
eloquence and speculation but to deliberately confine themselves to bearing testimony to the fact of
salvation, leaving the Holy Spirit to act, and refraining from entering before the time into the domain
of Christian speculation.

OeuéAiov “a foundation” to describe another medium of effective pastoral ministry is used
by Paul in 1Corinthians 3:11. He says that he has had nothing else to do other than to take the
foundation laid by God Himself in the person of the living Christ, dead and risen again, and lay it
in the heart by preaching, as the foundation of Christian faith and salvation. Therefore, he warns
ministers who would lay another foundation that it would be the beginning of a new religion and a
new Church but not the continuation of the Christian work. Hence, they should take good care as to
the way in which they do it.

In 1Corinthians 3:12 and 13, Paul's use of ypuadv “gold,” &pybdptov “silver,” Aidoug
Tiloug “precious stones,” EdAa “wood,” x6ptov “hay,” and xaidprnyv “stubble” indicates the
nature of minister’s work which would be revealed by fire. The fire would try every minister’s work of
what sort it is. Instead of talking about the details of the building itself, Paul turns his attention to the
kind of materials ministers are using: the materials of preaching the cross for salvation, building up
believers and living a Christian life that reflects their preaching. Godet, quoting Origen, Chrysostom,
Augustine and Osinader says:
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The apostle means to speak of the religious and moral fruits produced in the Church by
preaching. The spiritual life of the members of the flock is, in a certain measure, the teaching
itself received, assimilated, and realised in practice. Either the pastor, by his preaching, his
conversation, his example, the daily acts of his ministry, succeeds in developing among his
flock a healthy religious life, drawn from communion with Christ, abounding in the fruits of
sanctification and love; and it is this strong and normal life which St. Paul describes under
the figure of precious materials; or the pastor, by his pathetic discourses, his ingenious
explanations, succeeds indeed in attracting a great concourse of hearers, in producing
enthusiastic admiration and lively emotions; but all this stir is only external and superficial;
with it all there is no real consecration to the Saviour. This faith without energy, this love
without the spirit of sacrifice, this hope without joy or elasticity, this Christianity saturated
with egoism and vanity: such are the wood, hay, and stubble (Godet, 1977, pp. 183 — 184).

The apostle himself sets us on the way of this explanation when in 1Corinthians 13 he calls
faith hope, and love “the three things which remains;” these then are the materials which will survive
intact the trial by fire.

Paul uses pigB6g “reward” and ¢nuia “loss” in 1Corinthians 3:14 and 15 to describe the
possible results of pastoral ministry. Paul uses uia84¢ in terms of minister’s work which would be
recognised as of good quality by the Lord at his parousia. This reward cannot be salvation, for the
faithful workman was already in possession of this supreme blessing when he was labouring. But it
is the joy of being the object of God’s satisfaction; the happiness of seeing invested with glory the
souls whom a faithful ministry has contributed to sanctify; and the possession of a glorious position
in the new state of things established by the Lord at His parousia (Luke 19:17). In contrast to pig86,
Paul uses {nuia in terms of minister’s work which would be proved as of consumable by the fire at
the Lord’s parousia. This loss consists, above all, in the proved uselessness of the minister’s labour
and in its destruction, which would negate his brilliant or profound pastoral ministry passing away
in smoke. Therefore, such a minister would see himself refused the reward of the faithful servant,
the honourable position, in Christ’s kingdom, to which he imagined himself entitled (Matthew 25:30).

Similarly in 1Corinthians 3:16 and 17, Hanlon (2011, p. 63 — 64) avers that Paul uses vaog
“‘temple” as a vital tool for effective pastoral ministry. Noog is one of the metaphors which Paul
employs to elucidate the concept of the Church. Paul shows that Christ is related to the Church
in terms of his being its main cornerstone. Every other Christian is like a stone being built into the
building. God dwells in Christ, and Christ, by the Holy Spirit, dwells in the believer (John 14:23).
This means that the stability, durability and the indestructibility of the Church are attributable to
the Church fundamental relationship with Christ, whose abiding presence in the Church is till the
end of time (Ezeh, 2010, p. 198). The imagery of vaog beacons the Church to think about how the
presence of God is experienced when its members gather together and to reflect seriously on what
it means to be a holy community in an unholy world. Also, Paul uses vaog to show the danger that
awaits people who destroy the Church.

He employs cogia “wisdom” and p.wpov “foolishness” in 1Corinthians 3:18-23 to describe
another crystal vehicle for effective pastoral ministry. Paul uses gogia and p.wpov to mean a
minister, while preaching the gospel assumes the part of the wise man and the reputation of a
profound thinker. Such a minister should assure himself that he would not attain to true wisdom till
he has renounced this imaginary wisdom in order to own his ignorance in what concerns the grace
of salvation, and, after taking hold of Christ crucified, who is pwpov to the wise of this world, to
draw from Him the Divine wisdom which He has revealed to the world (Godet, 1977, p. 195 — 196).

In 1Corinthians 4:1-25, Paul uses Omympétng “servant” and oixovop.og “steward” to
establish their responsibilities towards enhancing effective pastoral ministry. The term dmmpétng
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strictly denotes a man who acts as rower under the orders of someone; he is a man labouring freely
in the service of others. The term oixovop.og denotes, among the ancients, a confidential slave to
whom the master instructs the direction of his house, and in particular the care of distributing to all
the servants their tasks and provisions (Luke 12:42). This means ministers are administrators of a
truth which is not theirs, but their master’s. It relates to the inward and spiritual side of the work of
the ministry. So, as labouring in the active service of Christ, the Head of the Church, and charged
with distributing to it the truths of God, they have to give account before these supreme authorities
and not before the members of the Church. They go where Christ sends them, and deliver what
God has given them. They are not to be judged in this respect. The only thing that can be asked
of them is to be faithful in the way in which they fulfil the missions entrusted to them, and to which
they conform their teaching to the measure of light which they have received (Godet, 1977, p. 204
—205). Therefore, if a minister can focus on the judgment seat of Christ, where he/she is confident
of giving account of his/her ministry before an all-knowing Lord, he/she can discount the tainted
and biased criticisms of others. This is true of Abogunrin (1991, p. 58 — 68)’'s marks of God’s true
ministers, which are the absurdity of party-spirit, the correct estimate of the pastoral office, the
apostolic suffering, and a personal appeal for reconciliation.

Conclusion

The paper reveals that the nexus of Paul's Damascus road experience to his call and
pastoral ministry is evident in the study of Acts 9:15. The terms oxebog éxioyic well describe
Paul’s own conviction that God had chosen him to witness the risen Christ to the Gentiles and to
the Jews. Consequently, Paul sacrificed his rights, namely liberties and judgments at the altar of the
risen Christ for the benefit of the Church and the souls of men. The divine grace that characterised
Paul’s call to the ministry, the nature and results of his preaching, and the recognition and support
that he had received from the church and its leadership enabled Paul to have an effective pastoral
ministry.

The paper brings to the fore what church ministers are, what they are not, and their place
in relation to the church. All of these, in Paul’s view, are the hallmark of effective pastoral ministry.
Above all, the Damascus road experience remained a catalyst to the glorious call and effective
pastoral ministry of Paul. Having successful pastoral ministry is dependent on a genuine encounter
with the Lord; Christians and pastoral ministries should stand firm and be ready and willing to
draw lines when necessary between sin and the doctrine of Christ as enshrined in Acts 9:15. The
promotion of the gospel and zeal for Christian message must correspond to the proclamation of the
crucified Christ, the paper recommends.
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Notes

1. Caird avers that the third account agrees more closely than the other two with Paul's own
description, and it is best to follow this version and to assume that the Gentile mission was
an integral part of Paul’s original call to apostleship.

2. The different accounts in Acts and Galatians of Paul’s activities following his conversion
at least agree to the extent that they show him active in evangelism (Acts 26:17-18 and
Galatians 1:23).

3. “You shall be my witnesses in Jerusalem and in all Judea and Samaria and to the ends of
the earth” (Acts 1:8).
4, The Analytical Greek lexicon: consisting of an alphabetical arrangement of every occurring

inflexion of every word contained in the Greek New Testament Scriptures, with a grammatical
analysis of each word, and lexicographical illustration of the meanings: a complete series of
paradigms, with grammatical remarks and explanations. London: Samuel Bagster & Sons
Ltd., 1967, p. 368.

5. Adam Clarke. Adam Clarke’s Bible Commentary on Acts.

6. God had foreordained Paul to be his servant. Paul’'s choice and call were prior to his
response (Acts 3:20 and 26:16). That is why God had revealed the Just One (Messiah) to
Paul.

7. The reason why the Lord had appeared to Paul was in order to appoint him as a servant and

witness, either to, or perhaps on the basis of, the things which Paul had already seen and
would yet see.

8. This command from the Lord (Matthew 10:10 and Luke 10:8) means that those who preach
the gospel have the right to be supported by those to whom they preach.

© Honore Sewakpo
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AHoTauus

XepBura TkayoBa. MacTupckuTe 3agayun B KOHTEKCTA Ha OHMaWH MEXAYNUYHOCTHUTE
oTHoweHusi. OT CpeHOBEKOBMETO [0 HAYanoTo Ha [1pOCBELLEHNETO KynTypaTa W KynTypHaTta
JenHocT ce pasbupart kaTo cnyxba Ha boxusiTa kaysa. Bunpeku ToBa, obLiecTaTa, Nponsnesnm
OT XPUCTWSIHCTBOTO, Cera Ce OMMUCBaT OT MOAEN Ha CBETCKa W MMpcka KynTypa. [JHELWHNST YoBek
13nckBa aBTOHOMMS OT bora 3a cebe cu 1 3a 06LLecTBOTO, KOETO ro 3aobukans. YoBeKbT e B3en
ponsTa Ha COBCTBEHMS CY CIACUTEN, HO OCb3HaBa, Ye CamoTaTta He My € JOCTaTbyHa KaTo "LeHTbp
Ha cOBCTBEHOTO My CbLLeCTBO". HanpoTue, TOW BUHArK ce CTpeMM OTHOBO Aa Ce "CBbpXe C [py-
mTe okoro cebe cn" (Scruton, 2002, p. 94-101). BbnpocbT 3a penaumoHHOCTTa, TOECT CTeneHTa
Ha ObnboYMHa Ha MEXOYIMYHOCTHUTE OTHOLLIEHNS, CE OTBaps OPU B MHTEPHET cpefata, B KOSTO
BCEKM OT Hac Beye "CbliecTByBa". Taka Ye, ako npu3HaeM, Ye HalEeTO OHMalH CbLLEeCTBYBaHE €
CbLLECTBYBaHE N0 CBOSITA CbLUHOCT, U3CreBaHeTO Ha HEroBys xapakTep Tpsibsa Aa uMa peluasa-
Lo 3Ha4eHue 3a Hac. CTaTusTa pasrnexaa HAKoM TEOPETUYHI U3XOLHMW MOMNOXEHNS Ha KOHLLenLy-
ATa 3a OHMalH NacTMPCKOTO CryxXeHue. NpeaMeTbT Ha U3CeaBaHETO ca akTyanHuTe NacTupCKu
3a[jaum B KOHTEKCTA Ha OHMaliH B3aMOOTHOLLEHWSITa MEXIY XopaTa.

KntouoBmn gymu: VIHTepHeT, nacTupcko o0BrpukBaHe, OHMaiiH, Penumisl, MeXaynuyHOCTHN
OTHOLLEHNS

AHoTauis

Xepgira TkavyoBa. [lylinacTMpCbKi BUKNMKN B KOHTEKCTI MiXKOCOBUCTICHUX CTOCYHKIB
B iHTepHeTi. Bin CepeaHboBivusg [0 noyatky [poCBITHALTBA KynbTypa i KynbTypHa LiSNbHICTb
pO3yminucs sk CryxiHHs crnpasi boxiin. OpHak cycninbCTBa, ski BUHWKIM 3 XPUCTUSHCTBA, 3apas3
OMMCYKOTLCS MOAENK CBITCbKOI Ta MUPCLKOI KynbTypu. CyyacHa NioauHa BUMarae aBTOHOMII Bif
Bora ansa cebe Ta cycninbcTBa, ke ii oTouye. JlioanHa B3sina Ha cebe ponb BMACHOMO PATIBHUKA,
arne BOHa YCBILOMITIOE, L0 CaMOTHOCTI Anst Hel HeJoCTaTHLO SK "LUEHTPY BnacHoro byTTs". Ha-
BMaky, BOHA 3aBXAW 3aHOBO MparHe "se’sizatucs 3 otouytounmn” (Scruton, 2002, p. 94 — 101).
[MUTaHHS pensLinHOCTi, TOBTO CTYNeHs rMMBUHIN MiXOCOBUCTICHUX CTOCYHKIB, BiKPMBAETLCS HABITb
B |HTEPHET-CEPEaoBHLLj, B SKOMY KOXEH 3 Hac yxe "icHye". OTxe, SKLLO MU BU3HAEMO, LLO Halle
OHNaiiH-iCHyBaHHSI € iCHyBaHHSIM 3a CBOEH) CYTHICTHO, AOCTIIXKEHHSI Or0 XapakTepy Mae byTu ans
Hac BUpILIAmnbHUM. Y CTaTTi pO3rnsiAarTbCs OKpEMi TEOPETUYHI BUXIGHI NOMNOXEHHS, L0 XapaKTepu-
3yH0Tb KOHLENLIit0 AylLnacTMpcTBa 0cobm B IHTEPHETI. [peamMeToM AOCHIMKEHHS € NPEACTaBNEHHS
CYYaCHMX OyLUNACTMPCLKMX BUKIMKIB Y KOHTEKCTi OHNAAH-CTOCYHKIB 0COOM 3 IHLLMMM MOALMY.

KntovoBi cnoBa: [HTepHET, AyLLNACTMPCTBO, OHMalH, Penirisi, MbKOCOBUCTICHI CTOCYHKM
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Abstract

Hedviga Tkacova. Pastoral challenges in the context of interpersonal relationships
on the internet. From the Middle Ages until the beginning of the Enlightenment, culture and cultural
activity were understood as a service to God's cause. Societies that emerged from Christianity,
however, are currently described by the model of secular and lay culture. Today's man demands
autonomy from God for himself and for the society that surrounds him. Man has taken on the
role of his own savior, and yet he realizes that being alone is not enough for him as the "center
of his own being". On the contrary, he always strives anew to "connect with others around him"
(Scruton, 2002, p. 94 — 101). The question of relationality, i.e., the degree of depth of interpersonal
relationships opens up even in the Internet environment, in which each of us already "exists". So, if
we recognize that our online existence is an existence in its essence, exploring its character must be
crucial for us. The paper deals with selected theoretical starting points that characterize the concept
of pastoring an individual on the Internet. The subject of the study is the presentation of current
pastoral challenges in the context of the individual's online relationships with others.

Key words: Internet, pastoral care, online, religion, interpersonal relations

Introduction. Today's model of secular and lay culture represents a world that has
"different opinions and perspectives" (Grenz, 1997, p. 16). The understanding of truth, morality
and reality is created by a person in his own mind. A person's ideas thus acquire the same value
as reality itself (Jaura, 1997, p. 18). However, these ideas differ from the "reality" of every other
person, and thus everyone who strives for them has his own truth, morality and interpretation
of reality. Absolute truth no longer "exists" in the common understanding of ideas and things.
Instead, there is pluralism and heterogeneity of variety of opinions. At the same time, the indicated
multiplicity cannot reliably determine what is good, necessary or useful for people and what is,
on the contrary, bad and dangerous. Pluralism and heterogeneity not only do not provide uniform
motives and justifications for human action, but are thus defeated in their religious version, i.e.,
the morality of obedience to God and his commandments, as well as in relation to lay morality,
i.e., the morality of obedience in the fulfillment of duty (Baggio, 1996, p. 17 —43).

Moreover, pluralism and heterogeneity of thoughts and opinions do not lead or bind a
person to a goal, but to what a person experiences - here and now - alone and with others. For
consumers in today's culture, a mix of media content is available for immediate consumption — all
in enticing formats and appealing packages. None of this requires any great effort. In addition,
media contents are "served", interesting and tempting. And they are everywhere. We are therefore
witnessing a new tension, which is the "overcrowding of culture (media)" (Sverha, 2007, p. 20).

Through the media, every culture is now massively inundated not only with the products
of another culture, but also with images whose unified goal is to make prestige visible and also
to celebrate success (McQuail, 1999, p. 304). The media therefore decide on the value of social
prestige, which in society is directly proportional to "the number of minutes spent on the media
stage" (Rusnak, 2002, p. 123). The principle of the media, which emphasizes fame, success and
power, becomes an important principle not only of today's culture, but also of the assessment of
interpersonal relationships. Vysekalova and Komarkova characterize the types of people most
often presented in the media as those who "embodiment joy of life, prestige, attractiveness.
People living in welfare should also be role models for others." In the media, "we don't usually
meet the poor, the suffering, the physically disabled," state the authors. According to them, the
consequence of such a media portrayal incites "the impression that we are doing worse than
the others", which is a source not only of mutual hostility and envy, but also of "dissatisfaction of
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multitudes of people" (Vysekalova, Komarkova, 2002, p. 44).

With the advent of the Internet, we can also talk about the definitive emergence of
more and more popular online communities in which users meet who are different (people with
different characteristics), anonymous (they do not know each other), contactless (there are no
personal ties between the members of the communication) and unorganized (everyone decides
for himself, there is no hierarchical arrangement) (Burton, Jirak, 2003, p. 324 — 325). At the
same time, these users form a significantly active audience, which is usually characterized as a
set of individual users with individual behavior and individual perception (Jirak, Kooplova, 2009,
p. 223 — 224). The active audience consists of users who also use media and media content to
satisfy their own needs (the need to be informed, the need to be part of a community, the need for
entertainment and distraction) (Burton, Jirak, 2003, p. 350 — 351). Thus, interpersonal relations
face the challenge of various influences of new models and effects of online communication.
Human reciprocity, which exists in this audience in front of a computer or mobile phone screen,
can also be perceived ambivalently.

Media theorist Joshua Meyrowitz says that once a medium appears and begins to be
used, it is more than natural that it begins to influence us by shaping the type of interactions
that take place through it (Meyrowitz, 2006, p. 169-270). The Internet has undoubtedly brought
new interactions. Based on this premise, Ale§ Opatrny called the "world of the Internet" the term
"new universe". According to the author, the Internet — a "new part of the world" — is different
from the explored and conquered parts of the world from the past. The "new world" is quickly and
intensively habitable; compared to the conquered parts of the world from our past, it has no native
inhabitants and does not even have its own native culture. It appeared as a "terra ignota" and its
population, culture and life represent new elements shaped by all those who enter it and those
who settle on it. At the same time, it is a place where new "immigrants" come with different ideas
and goals (commercial, political, cultural, religious, etc.) and with different intensity of action
(Opatrny in Nekvapil, Vévoda, 2008, p. 79). To put it briefly, the resulting characteristics of the
Internet are created by the set of what users bring to it and the style in which they communicate
on it.

The indicated attributes represent a theoretical outline of the individual's current existence
in the online space, where the individual's pastoral care is also currently taking place. The term
pastorate characterizes ministry to believers and non-believers; the ministry of salvation to
people who may have been baptized, but grew up in an environment where they did not hear
about the gospel, or heard little about it, and were hardly touched by religious education (Vrablec,
Jarab, Stancek, 1997, p. 73). The Code of Canon Law assigns pastoral care to "all the faithful,
regardless of age, status or nationality"; pastoral care should be aimed at "those who, due to their
living conditions, cannot sufficiently use proper pastoral care, as well as those who have ceased
to lead a religious life" (Catechism of the Catholic Church, Can. 383).

As we can see, the pastoral activity of Christians can and should use different types of
communication tools, which, thanks to their attractiveness, variability and breadth of reach, are
used in many areas of social life. We mean, for example, the field of education (catechetical work,
language courses); charitable activities (rescue and health campaigns, informing about global
disasters and calls for help); cultures (artistic works of permanent value, cultural benefit events);
general moral awareness (campaigns to save human life) etc. Thanks to these possibilities, the
condition and effectiveness of pastoral care requires dynamic activity. In the next part, we will
therefore bring closer the relationship between the Church and the media, the presentation of
current pastoral challenges in the context of online relationships of an individual with others,
and finally the possibilities of using the Internet in the pastoral process. In the following part, we
will therefore bring closer the relationship between the Church and the media, the possibilities
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of using the Internet in the process of pastoral care, the concept of individual pastoral care on
the Internet and, finally, the presentation of current pastoral challenges in the context of the
individual's online relationships with others.

1. The relationship between the Church and the media

The Church's relationship with the mass media can be characterized as positive. This
is evidenced by several church documents (for example, the pastoral instruction Communio et
progressio, the decree Inter mirifica, the encyclicals of John XXIIl. Mater et magistra and Pacem
in terris) as well as the existence of the event "world day of social means of communication”,
which has been celebrated since 1967 and every year brings "papal messages and letters"
that communicate church problems in their connection with the media. Last but not least, the
positive relationship of the Church to the media is evidenced by the term "theological reflection
of papal messages and letters" used to name mass communication — "mass media, means of
communication, means of public announcement, means of social notification or means of mass
communication”. The Inter mirifica decree already proposed the adoption of the term "social
means of communication” during the Second Vatican Council. According to Zasepa and Oleksak,
"it was about highlighting their essence" — "they are a tool of communication and should serve
people" (Zasepa, Oleksak, 2006, p. 18).

1.1 Cooperation and concerns of the Church in relation to the media

The Church's positive relationship with the media is confirmed by the number of significant
papal messages and letters that look up to social means of communication as good tools of their
time. It is the power and influence of the mass media that predisposes the Church to efforts to
fulfill its tasks also through the media. The Church seems to be aware that, in the context of the
times, it must remain the bearer of basic truths, which it must be able to defend and defend at the
same time. In this situation, according to Mhlen, the first evangelization is necessary - bringing
the unbaptized to baptism, and also new evangelization — the newly understood proclamation of
the good news inside the Church (Miihlen, 1993, p. 14 - 19). Spreading the Christian message,
apologia for Christianity and greater social involvement of Christians in society represent its other
important tasks. A positive approach of the Church to the media is therefore essential in the effort
to fulfill its own mission. We are, of course, referring to the Church's positive approach to both
Christian and secular media.

On the other hand, the Church is aware that today's media are carriers of new social
pressures. They are helped by the "monopoly on information”, that they are gradually creating
(Musil, 2003, p. 187). The concerns of the Church are closely related, for example, to the decline
of social values, especially moral and aesthetic ones, which is also related to the form of religious
models and attitudes that appear in the media. The Church's concerns are also raised by the
efforts of the media to achieve greater and greater "privatization" of religious beliefs, the loss of
Christian testimony, or criticism of the church hierarchy by the rest of society. The Church also
negatively perceives the absence of values in media analyzes of facts from social life (the media
transfer them to the personal decision of individuals) (Pontifical Council for Culture, p. 28 — 29).

The different opinion of the Church and the media also concerns the media presentation
of the Church in social media. The attitudes of the media towards the Church are influenced
by secular values. In relation to these values, the Church is concerned about the "confusion of
values", when a person can lose touch with his religious roots and needs. The media strongly
opposes this view of the Church. They continue to understand secularization and its possibilities
as a "welcome new world", thanks to which the Church of society can be presented as a less
"burdened" and more "freer institution" (Gallagher, 2004, p. 75).
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2 The Church and the Internet

The emergence of the Internet brought the Church to a new situation - the Internet network
could become a possible means of spreading not only the religious message, but also a means
of abuse. The present confirms that the Internet has become a means of both efforts, to which
the Church responded by emphasizing the "necessity to protect human dignity" and at the same
time "support the integral development of a person" (Conference of Bishops of Slovakia, p. 8).

It can be concluded that the implementation of the Internet in Catholic Church structures
was successful. This is evidenced by the presence of Internet service in many Christian institutions
and Catholic churches. At the same time, the Catholic Internet is growing with portals and blogs.
In addition to the necessary official matters related to operation (i.e., service), websites also offer
another, increasingly wide range of services. The latest research explains the need for a Catholic
social network.

The position of the Catholic Church on the Internet is primarily determined by the following
three documents (Zasepa, 2022, p. 32):

i. Message of the Holy Father John Paul Il. on the 36th World Day of Social

Communication: Internet: a new forum for proclaiming the Gospel — In the message of the

Holy Father, the Internet is compared to great discoveries, such as the Renaissance, the

invention of the printing press, the industrial revolution, or the birth of the modern world.

John Paul Il. described these discoveries as "breakthrough circumstances that required

new forms of evangelization". The Holy Father further described the cyberspace similarly

as a call to proclaim the Gospel. Although, in his opinion the Internet cannot replace the
experience with God itself (it can only provide the liturgical and sacramental life of the

Church). The document therefore appeals to the need to come up with practical ways that

"will help to move from the virtual world of cyberspace to the real world of the Christian

community" (Catholic Church in Slovakia, Internet: new forum for proclaiming the gospel,

2002).

ii. Document of the Pontifical Council for Social Media: The Church and the

Internet — The document highlights the revolutionary contribution of the Internet in the

fields of business, education, politics, journalism and the relationship between nations

and cultures. It highlights the changes brought about by the Internet, which affect not only
the way people communicate, but also the way they interpret their lives. The authors of
the document see a dual purpose of means of communication with regard to the Church.

The first objective is to encourage their proper development and use for the good of

human development, justice and peace; for uplifting the community at the local, national

and international level in the light of the common good and in the spirit of solidarity. The
second goal of the means of communication is to stimulate the Church's interest in its
communication and communication within the Church. The document gives importance
to the Internet in its service as a tool of evangelization and catechesis. At the same
time, like the previous document, it points out that virtual reality cannot replace direct
interpersonal communication, an eucharist or real liturgy. It can only supplement them,
encourage people to live their faith more fully, and thereby enrich the religious life of its

users (Catholic Church in Slovakia, Church and Internet, 2002).

iii. Document of the Pontifical Council for Social Media: Ethics and the Internet

- In its documents, the Church pointed out also on many of the negative aspects of the

Internet. The document Ethics and the Internet appeals to the danger of pornography

and violence spread through the Internet and also emphasizes the danger of the wide

availability of these "products". The Church feels the obligation, stemming from its
prophetic mission, to express itself as well as take a position on the serious facts of

66



today’s life. He introduces the first part of the document with the words: "The constant
availability of images and ideas and their rapid transmission (...) have positive and
negative effects on the psychological, moral and social development of individuals,
on the structure and functioning of communities, on exchange and communication
between cultures, on the acceptance and passing on values, to world views, ideologies
and religious beliefs.” Despite the fact that the Church warns of the pitfalls and ethical
dilemmas that the Internet brings, it nevertheless maintains optimism. This is confirmed by
the words according to which the Internet can "provide a valuable contribution to human
life, contribute to prosperity and peace, bring intellectual and aesthetic development and
mutual understanding between people and nations on a global scale" (Catholic Church in

Slovakia, Ethics and the Internet, 2002).

Each of the analyzed documents is aware of the great possibilities of the Internet, and at
the same time attributes to it, on the one hand, charming, on the other, potentially harmful effects.
They agree that the web network is, despite possible risks, an excellent tool of communication
and blessing for the Church. According to documents above, the Internet can become and is
becoming a "unique supplement and help in life with faith" (Catholic Church in Slovakia, Internet:
new forum for proclaiming the gospel, 2002).

2.1 Possibilities of using the Internet in the pastoral process

The media, which the Church refers to as "social means of communication”, are becoming
an irreplaceable tool in the life of churches. Nowadays, they are no longer just the "seventh
power". Their wide scope and reach to the recipients give them the position of "pulpit" - they are
bearers of messages for the whole world in the ministry of evangelization, catechesis, pastoral
care or missionary activity (Stolarik in Orbis communicationis socialis, 2002, p. 41). Among
the many researches that confirm this fact, we select the research of 12 thousand Americans,
which confirmed that the presentation of their community on the Internet improved the life of the
community (said by 83% of respondents); that the use of electronic mail improved mutual relations
between members of the community (said by 91% of respondents) or that email contributed to the
improvement of spiritual life in their community (said by 81% of respondents). Respondents on
the Internet look for various invitations to Christian gatherings, published sermons and Christian
topics for further study, look for online reflections, links to other Christian sites, schedules of
Christian events, meeting plans and other internal information regarding their own community,
photos from the life of the home community, etc. (Pew Research Center, 2022).

The position of the "pulpit" of the Internet is also confirmed by the assumption of free
expression, which is the greatest on the Internet among all media. The plurality that the Internet
represents is also accompanied by relatively traditional values and beliefs found in it. Therefore,
the Internet can be used not only "to question and undermine traditional values and beliefs, but
also to expand and strengthen traditions" (Thompson, 2004, p. 158). It is tradition that can be a
strong element that, paradoxically, calls a person in the online world to return to the offline world,
in which human relationships can be enriched with a human touch, a friendly hug, etc., which
certainly deepen interpersonal relationships.

2.2 Examples of the use of the Internet in the pastoral process

In the following section, we will present several examples where the Internet was
effectively used as a pastoral tool. These are, for example, websites whose content offers
Christian reflection for every day, inspiration in the form of religious literature, video or music, or
tele-evangelism (lectures by pastors such as Billy Graham or Jerry Falwell). The preservation of
religious content in the form of media products on the Internet is also of great importance (online
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books, evangelistic and pastoral films on the web, etc.). Thus, in the online environment, there is
a preservation of tradition over time, and it is amazing that there is also constant accessibility to
this tradition. In this context, we can therefore also talk about expanding the reach of tradition —
including, for example, in connection with the religious message of the Gospel for interpersonal
relationships.

Internet possibilities are actively used by all established churches in Slovakia. The
Catholic Church, which is the largest church in Slovakia, is represented on the Internet in the form
of the official website of the Roman Catholic Church (http://www.rcc.sk) and the Press Agency of
the Conference of Bishops of Slovakia (http://www.tkkbs.sk). The Lutheran Church presents itself
in the online environment through the official website of the Lutheran Church and. in. in Slovakia
(https:/lwww.ecav.sk/) and is also represented by a network of regional and national magazines
or YouTube channels of specific church congregations. The third biggest church in Slovakia is the
Greek Catholic Church, which operates online audio and video speeches, homilies, devotional
prayers (e.g., Stations of the Cross, rosary, prayer, etc.) and more.

In the online environment, we find several other concrete possibilities and examples
of the use of the Internet in the pastoral process. We will mention news blogs (portal.sme.sk,
webnoviny.sk - religion section, etc.) and social networks (Facebook, Instagram, TikTok etc.),
where Christian dialogue potentially takes place. Nowadays, there is also an increasing number
of religiously oriented websites. On the Internet there are websites of Christian organizations
(kapitula.sk, upac.sk, erko.sk, zksm.sk, vatican.va, etc.) and Christian media (tkkbs.sk, lumen.sk,
lux.sk, katolickenoviny.sk, radiovatikan.va, etc.), Christian portals (christnet.sk, svetkrestanstva.
sk, nahrane.sk, nextbig.sk, omsor.sk, postoy.sk, etc.), private pages of Catholic parishes
(mojakomunika.sk, fara.sk, cirkevnezdruzenia.sk etc.) as well as pastoral and websites focused
on evangelization (mladymisionar.sk, knazi.sk, pradzenja.sk, animator.sk, svatepismo.sk etc.).

Many websites with religious and pastoral content are intended for believers and implicitly
for all people: http://www.bohosluzby.sk, http://www.katolik.sk, http://www.stretnutia.sk, http:/
www.breviar.sk, http://www.chcemviac.sk, http://www.verimpane.sk, http://www.horiaciker.sk,
http://www.zakrestanske.sk, http://www.milost.sk, http://www.spiritualita.sk, http://www.bibliaaty.
sk, http://www.majak.sk, http://www.pastor.sk, http://www.webnoviny-nabozenstvo.sk, http:/
www.ver.sk and others.

Finally, foreign pastoral websites are also attractive for Slovaks. Among foreign web pages
we list for example: http://www.crosswalk.com, http://www.jesuswho.com, http://www.medjugorie.
hr, http://www.godtube.com, http://www.tangle.com, http://www.newadvent.com, http://www.
christianitytoday.com, http://www.biblegateway.com, http://www.bibleanserver.com and more.

3. The concept of person’s pastoring on the Internet

The content of the Church's pastoral activity cannot be fully defined or defined by any
norm. Even the Code of Canon Law does not provide a complete definition of pastoral duties,
although it mentions many of them; Code of Canon Law talks about pastoral care and pastoral
activity, for example, in connection with the pastoral formation of regions or provinces (can. 242;
can. 374); with the formation of clerics for pastoral service (can. 245); pastoral teaching (can.
255); the need for pastoral practice (can. 258) etc. (Code of Canon Law). Similarly, the Catechism
of the Catholic Church expresses the content and meaning of pastoral activity, and yet it is not its
full definition (Opatrny, 1996, p. 12 — 13). Specific periods and diversity of situations in the life of
society require emphasis on various aspects and interpretations of pastoral activity in the world.

According to Carpenter, the basic pastoral criterion should be the presentation of Christian
contents. This is to be done existentially, personally, dynamically and topically (Carpenter, 1994,
p. 35). Therefore, existential, personal, dynamic and up-to-date communication is the basis of
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suitable pastoral care. Communication is also defined as "the transfer of information from the
sender to the individual recipient" (McQuail, 1999, p. 283). Thus, pastoral care also represents
the transfer of information (close to Christianity) from the provider (priest, lay person in the
community) to the recipient (believers and non-believers). As we can see, pastoral care implicitly
contains elements of communication - communicator (mediator), channel (medium), sign and
receiver. We present a mutual comparison of the elements of communication and pastoral care
in the following table.

Table 1 Elements of communication and pastoral care

Communication units Pastoral units
Communicator (mediator) Creator of the message
Channel (medium) Internet
Sign (language, word, image) All signs found on the Internet (language,
word, image, written expression, etc.)
Recipient The recipient of the message

i. Creator of the message (spiritual administrator, religious worker, layman) — The
creator of Christian websites is usually not the webmaster, but the spiritual administrator of
the parish — a priest. He is the personnel agent on which the life of the church community
is built. Together with him, all his co-workers from the ranks of priests and religious workers
as well as lay people participate in the functioning of the community. In a certain sense, the
spiritual administrator represents a “spiritus movens” — a spiritual mover who creates or
regulates the content of a Christian website, or who is the initiator of creation the content of
a Christian website.

i. The Internet — The Church's pastoral environment can also be significantly
influenced by social means of communication, which represent the "space of action of
the Word" (Jarab in Orbis communicationis socialis, 2002, p. 101). The Internet is the
most important medium thanks to its technical possibilities. Thanks to these possibilities,
pastoring does not have to be limited only to people from the parish.

iii. The sign — The sign is the third unit of pastoral care. It represents the way a
message gets from its creator to its recipient. The unit of pastoral care on the Internet is all
signs found on the Internet - Internet radio (sign - word), television on the Internet (sign -
image), but also any book (sign - language) or written record (sign - written expression), etc.

iv. Recipient of the message (each person) — All people, Christians as well as non-
Christians are recipients of pastoral activity. This follows from the essence of pastoral care,
which is "accompanying a person to salvation and transforming human society" (Jarab in
Orbis communicationis socialis, 2002, p. 102).

3.1 Presentation of current pastoral challenges in the context of online interpersonal
relationships

The impact of the Internet, resulting from its accessibility (worldwide coverage), technical
possibilities, financial availability and popularity, can be seen on several levels. Above all, we can
see the emergence of new forms of interpersonal relations. The freedom and ease of networking
on the Internet opens up enormous opportunities for networking, where contacts and "user
friendships" rule. Information networks become not only a technical communication opportunity,
but a communication space. The type of relationships between participants of communication on
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the Internet can be classified into the category "acquaintance” (as opposed to neighbor or relative),
which speaks of considerable freedom in terms of the depth and frequency of the relationship
(neighbors see each other daily, relatives are mutually dependent). The mentioned development,
characteristic of the first period of the development of the Internet, has been significantly threatened
in recent years by crime and the presence of pseudo-identities and profiles — robots (Musil, 2003, p.
203 - 206). Today, therefore, it is increasingly difficult to talk about friendships in the forms we know
from the days before the Internet.

According to experts, relationships in the Internet environment primarily bring the risk of
separating an individual from his real (i.e., offline) relationships. The Internet brings a new type
of interpersonal relationships - relationships with "distant" people with whom interaction no longer
has the nature of interpersonal communication. Personalization, characterized by "face-to-face”
interaction, is separated in the online space from the possibility of meeting in a common real space,
resulting in "distant confidentiality" and "confidentiality without reciprocity" (as a result of a new
personalization without elements of interpersonal communication) (Thompson, 2004, p. 159).
Despite the concerns implied, it is interesting that the type of "non-reciprocal trust at a distance”
is attractive to individuals. It enables them, among other things, to enjoy the benefits of social
intercourse freed from the demands of a "face-to-face" relationship. "Distant" acquaintances can
be included in our own lives exactly when we wish; they are regular and reliable companions who
provide entertainment, offer advice, talk about events or offer casual conversation topics. All in a
way "that does not make any reciprocal demands on a person" and does not put him in difficult
situations that entail real relationships with others. A considerable "free hand" in deciding what kind
of relationship we want to maintain and what degree of participation we will require from "distant"
acquaintances is a certain positive (Thompson, 2004, p. 176).

In the Internet environment, a person can also face the problem of the so-called symbolic
dislocation from real relationships with others. Due to the influence of the Internet, he may have
difficulty applying the experiences, experiences and knowledge of others in the context of his
own life; the problem of learning from others, since the ability to learn on the Internet is no longer
associated with meeting other people. The "expulsion of experience" can be paralleled by another
development trend in the Internet. The influence of the Internet can lead to a massive expansion of
experiences that are inherently mediated (Thompson, 2004, p. 182 — 185). Thus, on the one hand,
people lose their own experiences, which on the other hand they gain (for example) through the
media, but in their amplified and emphasized form (violence and brutality in the media). Although our
everyday, real experience will remain our basic experience by which we evaluate the world around
us, it will be increasingly supplemented and influenced by the experience we take from the media.

However, the experience of others, which reaches us through the media, on the other hand,
also has an essential role "in the process of forming oneself". The growing availability of experience
from the Internet creates new opportunities, new possibilities, and in the case of new media, also
new environment for "experimenting with self-understanding". We discover that we have become not
only spectators observing other people, but that we have something in common with them despite
the distance. Thus, we are invited to have an opinion about them, to adopt a position towards them,
and even to bear a certain part of the responsibility for them. This creates a new, but currently
widespread phenomenon — assuming responsibility for distant people or events as well as their
moral dimension and impact on the rest of society. A sad example is the case of Graham Bamford,
who in April 1993 in Parliament Square in London doused himself with gasoline and set himself on
fire in protest against the Bosnian tragedy, which the British government could not prevent. Although
this is an extreme example, it still demonstrates how far a sense of responsibility for distant people
can go, gained within the media experience (Thompson, 2004, p. 186 — 187).

The new trend that the Internet brings to interpersonal relationships is manifested in the
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increase in anonymity, which on the Internet turns into an individual pseudo-personality. In both
cases, individualization brings the risk of losing social interactions and social coexistence at the
local, regional and national level. "Strong social contacts turn into pseudocommunities of substitute
masks or alternative personalities” (Musil, 2003, p. 203-204).

Finally, in the question of interpersonal relations, there is an assumption that the new type
of relations, acquired in the network, will to some extent be transferred to real relations between
people. In our schools, work, church communities and the like, elements of relationships can appear
that are characterized by 1) "confidentiality at a distance”, 2) "confidentiality without reciprocity”, 3)
targeted individualization or, for example, 4) characteristics of "distant" acquaintances efc. It can
also be interpersonal relationships, in which we will voluntarily prefer online communication, freed
from the demands of a "face-to-face" relationship, to meeting and sharing in person. Therefore,
the question is whether information structures can help restore real social ties between people.
Concerns about this assumption are justified. However, it is also necessary to think in positive
connotations. The Internet can contribute positively, for example, to building social ties and social
cohesion. The ever-increasing number of people and groups who use the Internet to become part of
awide range of services is positively perceived; for example, an online bank account. Access to new
possibilities in the Internet environment will also give users great freedom in establishing contacts,
etc. All this and much more can finally be a source of real enrichment.

Conclusion. Although the Internet represents quite a few threats that arouse concern, from
the point of view of the Catholic Church, which is the dominant church in Slovakia, the Internet is
and remains a "gift". A gift that we should use in the name of the good of the entire human family.

The Internet s a carrier of influential socialization and technical means that can be a welcome
helper in the process of pastoral care. This is also possible because it is the bearer and spreader
of value orientations, ethical principles, significantly participates in the formation of personality, is a
space for the development of education and spirituality of a person, etc.

The well-known Czech Roman Catholic priest, theologian and author of spiritual literature
Ale$ Opatrny appreciates all online possibilities. On the other hand, it also defines the possibilities of
the spiritual dimension of the Internet by stating what the Internet cannot do in this area. According
to Opatrny, a person in the Internet environment cannot establish and create a relationship with
"a reality that transcends him", because it is a "reality" (for religious people labeled as God) that
transcends a person (Opatrny in Nekvapil, Vévoda, 2008, p. 82). Speaking about the relationships
between people, which were the subject of our interest in this post, we do not want to forget
the primary relationship of man, which should be his relationship with the Creator. Finally, this
relationship also shows the motivation for other interpersonal relationships, regardless of the place
(offline / online space) where these relationships take place and what quality they acquire here.
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AHoTauus

WpuHa EpwoBa-babeHko. ®unocodckoTo npeacTaBsHe HAa NCMXMKaTa B acrnekTa Ha
npobnema 3a eAMHCTBOTO (LiENOCTTa) Ha NMUMYHOCTTa BbLB hunocodusaTa n metogonorusTa
Ha Haykata. CTatusaTa cbabpxa pasvuLLNeHns BbpXy npobrema 3a HEeCLOTBETCTBUETO MEXDY
€CTECTBEHOTO eAMHCTBO Ha YOBeKa, KOETO Ce npefriara aa ce edmHupa Ypes NoHATNETo "(Mo3bk/
ncuxuka) — (ym/Cb3HaHme...)", kKaTo ce UMaT NpeaBua BCUYKW APYT KOMMOHEHTU, KOUTO 0BUKHOBE-
HO C€ BKIOYBAT B MOHATMETO "NCMXMKA", 1 CbBPEMEHHUTE METOAONOMYHN M3CNEABaHNS Ha YOBEKa
B HaykaTa u mnococusita, KouTo ca oKycupaH BbpXy U3y4aBaHETO camo Ha OTAENHW YacTy
OT TOBa €MMHCTBO 1 Mopaay ToBa He MoraT Aa ro obxsaHaT. ABTOPBLT BbBEXAa HOB KOHLENTYa-
neH mogen (unocodckm NPUHLMM) Ha HEMMHENHaTa LAnocT "Usno B LAnoTo", KOMTo nomara 3a
n3cneaBaHe Ha HEMMHEHOCTTA, CIIOXHOCTTa U HECTAaBbWMHOCTTa KaTo XapaKTepH YepTH Ha npeg-
naraHata koHuenums. OcHoBaTa Ha W3CMeABaHETO € MCUXOCUHEPrYHaTa TEOPUS Ha MCKUXMKaTa,
ThIl KaTO MMEHHO CUHEepreTUKaTa pasnosnara ¢ MOLEH METOAONOMYEH apceHan 3a u3yJaBaHe Ha
CMOXHOCTTa, HECTAbMITHOCTTa W Xaoca, NPUCHLLM Ha OTBOPEHUTE AMHAMMYHM CaMOOPraHU3VpaLLy
ce cpeau.

KntouoBun pymu: noxsTie "(Mo3bk/ncuxuka) — (yM/Cb3HaHKe...)", YOBELKO ENHCTBO, He-
NIMHENHA UANoCT, "Uano B LUANOTO", CMHEpreTuka, NCUXOCUHepreTuka, HEMMHENHOCT, COXHOCT,

CANT

‘OuruTanHo obuiecTBo”, “auruTaneH cybekt”

AHoTauis

IpuHa €pwosa-babenko. dinocodcbke nogaHHA NCMXikM B acnekTi npobnemu ea-
HocTi (uinicHocTi) noanhK y dinocodii i MeToponorii Hayku. CTaTTa MICTUTL MipKyBaHHS |
pO3ayMM LOAO0 Npobnemu po3BiKHOCTI MOMiX MPUPOAHOI EOHICTIO NIOANHW, SKY NPOMOHYETLCS BU-
3HaYMTW Yepes KoHLenT "(Mo3ok / ncuxika) — (po3ym / CBIBOMICTD ...)", Makoun Ha yBaai i BCi iHLi
CKMafoBi, K MPUIAHATO BKIOYATW B MOHATTS "mcuxika", Ta cy4acHUMy METOAONOrYHMMM LocHi-
[PKEHHSAM MIOAMHM Y HayLi | inocodii, ki 30CepemKeHHi Ha BUBYEHHI NINLLE OKPEMWX YaCTWH Liiei
€AHOCTI i 3aBOSAKM LIbOMY HE MOXYTb ii cxonuTW. ABTOPOM BBELEHa HOBa KOHLENTyansHa Mogenb
(dpinocodpCbkuin MPUHLMM) HEMiHINHOT LiNICHOCTI "Line B Linomy", sika jonoMarae BUBYaTY HENMiHin-
HICTb, CKNaAHICTb i HECTIMKICTb Y AKOCTi XapaKTepHUX O3HaKM 3anponoHOBaHOro koHuenty. OcHo-
BOI0 NS AOCHIMKEHHS BUCTYNaE NCUXOCUHEPreTYHa Teopist MCUXIKK, OCKINbKK Came CUHepreTuka
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Mae MOTYXKHWUIA METOAOONYHNIA apceHan Ans BUBYEHHS CKMaAHOCTI, HECTIAKOCTI i xaoTn3auii, sk
npuTaMaHHi BIGKPUTUM AMHAMIYHUM CepeoBuLLaM, Lo caMmoopraHisyoTbes. Lii cknagosi koHuenTy
"(mo30k / ncyxika) — (po3ym / CBIgOMICTb ...)" i hOpMYyHTb MPUPOLHY LiMiCHICTb NIOANHM.

KntovoBi cnoBa: koHLenT "(Mo30k / ncuxika) — (po3ym / CBIiGOMICTb ...)", €AHICTb JOAWHM,
HeniHiHa LinicHICTb, "Uine B LinomMy", CMHepreTuka, NCUXOCUHEPreTHKa, HeMiHINHICTb, CKNagHicTb,

"Umndhpo-couiym”, "umdpo-cyd'ekt"

Abstract

Irina Yershova-Babenko. Philosophical representation of the psyche from the
perspective of the problem of the unity (integrity) of the human in the philosophy and
the methodology of science. The article expresses reasoning and reflection on the problem
of discrepancy between the natural unity of a person, which it is proposed to define through the
concept of "brain-psyche-(reason / consciousness ...)", bearing in mind all other constituents,
which it is customary to include in the concept of "psyche" and modern methodological research
of human in science and philosophy, which focus on studying only individual parts of this unity and
because they cannot capture it. Also introduced is a new conceptual model (philosophical principle)
of non-linear integrity "whole-in-whole", which helps to study nonlinearity, complexity and instability
as characteristic features of the proposed concept. The basis for research is psychosynergistic
theory of psyche, since it is the synergetics that has a powerful methodological arsenal for studying
complexity, instability and chaotization inherent in open, dynamic environments of self-organizing.
These are the constituents of the concept "(brain / psyche) — (reason / consciousness ...)", which
form the natural unity of person.

Key words: concept “brain-psyche-(reason / consciousness ...)", unity of a person, nonlinear
integrity, "whole in whole", synergetics, psychosynergetics, nonlinearity, complexity, "digital-society",
"digital-subject"

MoctaHoBka npobnemu. Tema €QHOCTI NMIOANHM B CTATTi PO3KPUBAETLCS KPi3b NPU3MY Mip-
KyBaHb Npo Te, Lo NI0ANHA HAPOMKYETLCS Y NEBHIN NPUPOLHIN eQHOCT (LinicHocTi). 3 ogHoro Boky,
BOHa cama i € Takok. 3 iHLIoro BoKy, Taka eAHICTb (LiNiCHICTb) € NOEOHAHHAM MO3KOBOI i NCUXIYHOI
BiSNbHOCTI NIOLACHKOI ICTOTH, SIKOK BOHA KOPUCTYETHCS, NOAEKONN HABITb HE YCBIAOMITIONYM LIbOro
aHi B AUTWHCTBI, aHi B AOPOCNOMY BiLli. TakM YUHOM, MW MAaeMO Ha yBasi Te, LU0 BUKOPUCTOBYETHCA
noanHo Y BUrNAgi MucneHHs, a Takox y BUrSAT iHLWIWX NPOSBiB PO3YMOBOI, NCUXIYHOT AiSNbHOCTI.
OpHak, B cury iCTOPUYHO 06'EKTUBHUX MPUYMH, LItO EAHICTb MPUIAHATO PO3AINSATU SK B HAYKOBO-[0-
CrigHNX, Tak i B cowjianbHO-NpakTUyHKX Linsx. Came Tak Binbysanocs i, Ha xarb, BigbyBaeTbcsa A0CH
B NCUXOMOTYHMX i PINOCOCCHKMX JOCTIMKEHHSX, B YSBNEHHAX NPO MO3OK, NCUXiKy Ta 0COBUCTICTb.

lMogekonu, B ySABNEHHSX | TEOPETUYHIN NPaKTULi BUHWKAE i PO3GIKHICTb NOMIX BiATBOPEH-
HAIM Camoro (heHOMeHY NMPUPOLHOI EAHICTI, LLO BnacT1Ba MoAuHi, i METOAONOIED KOHKPETHUX [0-
ChifKeHb Liiei €BHOCTI B TyMaHiTapHux Haykax. Haykosi aucuunninu (ncuxonoris, Hempodisionoris,
coujonorist, negarorika i 6arato iHLWKWX) NepeBaXHO 30piEHTOBaHI, Hacamnepes, Ha Pinocoebkui
NPUHLMN (KOHLENTyansHy Mogenb) "YacTuHa-Line".

HaTtomicTb M1 Hamaraemocs nokasati, Lo Hayka 3a JOMoMOroko 3400y TkiB NCUXOCHUHEpre-
TUKW Y J@HWIA Yac A0 NEBHOI Mipy roToBa 3MIHUTK CBOI METOAONOMYHI no3uji y Bik 3aCToCyBaHHS
BinbLU 4ieBOi KOHLEeNTyanbHOT Mogeni BifTBOPEHHS BU3HAYeHOi npobnemu: mogeni "Line-B-Linomy",
fKa, Ha HaLy AyMKY, BinbLu KOPEKTHO BUpaXae CKNagHy LiniCHICTb (€AHICTb) CaMoi NIOANHW i Tiel Lj-
NiCHOCTI, Y IKii BOHA "thyHKLiOHYE" MPOTAroM CBOro XuUTTS. L5t €QHICTb | BUpaxeHa Hamn KOHLENTOM
"(M030K / ncuxika) — (po3ym / cBigoOMICTb ...)". MaeTbCst Ha yBasi Te, LLO Liei KOHLEeNT MOXe MICTUTH B
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cobi 1 yCi iHWi CKNaaoBi, SIKi MPUIAHSATO BKIKOYATW B NOHATTA "NCuxika". 3aBaaHHs BUBYEHHS €IHOCTI
TIOOVHN | €QHOCTI, SIKOK BOHA KOPUCTYETBCSA Y XMUTTi, peaniayeTbes Yepes nofaHHs KOXHOI Cknaao-
BOI Ik HEMiHIIHOI | CKMaAHOI, @ CAaMOro KOHLIENTY K TAKOro, L0 CKMaAaeThCs, Y CBOK YEPTY, 3 iHLLINX
HENIHINHKX | CKNagHMX CKNagoBUX — MO3KY, MCUXIKW i IHLLKX, LLO BKMIOYAOTHCS CYy4aCHOK HayKoK B
noHsATTs "neuxika” (Eplosa-babeHko, 2005, 2019).

Takum YMHOM, MEeMOK cmammi € BUBYEHHS KOHLENTY "(MO30K / ncuxika) — (po3ym / ¢Bigo-
MiCTb ...)", SIKUA O3BOMSIE OXOMWTW NPUPOAHY EAHICTb MOAUHM, L0 CTAe HEOOXiAHUM ANs Cy4acHNX
JOCTiMkeHb MoanHn y dinocodii i MeTogonorii Hayky B acnekTi ii iHTeNeKTyanbHOI (MCUXiYHOI)
JiSNbHOCTI.

BogHouac, Lie nuTaHHs po3rnsaaeThes i B pamMkax 3anponoHOBaHOi Hamu rinepTeopii neuxi-
K1 SIK ICUXOCHHEpreTuHoro 06'ekTy (Epwosa-babeHrko, 2019a; 2019b).

Buknap ocHoBHOro matepiany. [inepteopist NCUXikW Sk CUHEPreTUYHOro 00'eKTy, cepea-
OBWLLA/CMCTEMM CUHEPreTUYHOro nopsiaky Oyna 3anponoHoBaHa Hamu y npadi "MeTogonoris po-
CTIiKEHHS NCUXiKK sk CUHepreTiHoro o6'ekTy" (1992). Ti pospobka Gyna noe’sisaHa 3 NeBHOK Me-
TOZONOTYHOK K130t B (hinocodii i MeTogonorii Hayku, i y ncuxonorii, ki NpeacTaBnsnM NCuxiky
B MeXax i 3 no3uLiit Bigomoi "Teopii BigobpaxeHHs". TpaauLiiiHe YSBNEHHS NPO NCYXIKY OANHN Y
80-90 pp. XX CT. ik NeBHOr0 (PEHOMEHY, SKMI, 3 0AHOTO BOKY, Ma€ BiAHOLIEHHS 4O SBMLL NMPUPOAK
(BBaXaeTbCs il NpoaykTOM), TOBTO, HaNEXWUTb 4O MaTepianbHUX 06’ekTiB, a, 3 iHWoro 60Ky — A0
ineanbHux 06’ekTiB, CBigUMNM MPO NeBHY inocodChKy i HaykoBy Npobrnemy, sika Mana 3HalTn CBOE
pilleHHs y Teopii nisHaHHA (enicTemonorii). TeopeTuyHa KOHKpeTU3aLs, Lo Byna xapakTepHa Ans
MapKCUCTCbKOI (hinocodii, 3ailcHIOBanach Ha BCTAHOBMNEHHI OCHOBHOIO 3aKOHY MCWXIYHOTO PO3BU-
TKY, L0 nepeadavaB nepexif Bif CEHCOPHO-MEePLENTUBHOTO BifoOpaXeHHs y TBAPUHM A0 Ni3HAHHS
i MUCNEHHS y NMtoauHK. Ane, K BXe B TOi Yac 3a3Havanm gocnigHuku (A. M. Cabolwyk, b. ®. Jlomos
Ta iH.), uen nepexig € Hemoxnmeum (Cabougyk, 1990; Nomos, 1999). Tomy wo daktw, ki 6ynn B
PO3MOPSHKEHHI NCUXONOTIT | CEMIOTUKN Ha TOW Yac | METOAONONiYHI YCTaHOBKM TOrO nepioay cynep-
€YWNN il ifel, TOMY L0 BOHM NMOKa3yBaru, LU0 OCHOBOMOMOXHi KOMMOHEHTN MUCTIEHHS! HE MOXYTb
OyTH 0QHO3HAYHO BMBEAEHUMM NULLIE 3 CYCMiNbHO-iICTOpUYHOI AisinbHocTi (Cabotwyyk, 1990, c. 6).

BupilueHHo Lux npobniem BU3HAYEHHS MCUXIKM | NPUPOAM MCKXIYHOTO MaB M moknacTy
Kpa TaK 3BaHWI CUCTEMHWI NiaXig, Lo OTPUMaB PO3BUTOK B OCTaHHiI YBepTi XX CT. 3 No3uLii Lbo-
ro nigxofy 3aTBEpAKyBanacs CUCTEMHICTb NCUXIkW | HEODXIAHICTb PO3POBKM KOMMIIEKCHOTO NiAXoay
[0 BVBYEHHS JIIOANHY, SKWUA Mir 61 BUBYATH i YHIKamNbHi XapakTEPUCTUKW B PiHOMAHITTI ii 3B'A3KIB
3 HaBKONMLLHIM cepenouilem (OniHnk, 2021). Ane NOCTHEKTACUYHUIA €Tan PO3BUTKY Hayku Mo-
Ka3aB, L0 pilieHHs! Ljiei Npobnemm He 3HaXOAMUTLCA Ha LUASXY MPOCTOI iHTerpaLji HaykoBMX METOAIB
i cTpateriit. Mo3unuji cucTeMHoro MigxoAy, BigMnoBIBLUM Ha OAHI MUTAHHS, HE A0 KiHLSA BiANOBIAanM Ha
iHWi B po3pobLi thinocodcbKoro nogaxHs Neuxikv (MoBHUIA ornsg ame. B €pluoBa-babeHko, 1992,
2001). 3atpebyBaHnM BUSBMBCA Niaxid, B SKOMY MCUXiYHE PO3rnsAanocs 3 no3uLiin Teopii 3MiH i
ancvnatueHmx cuctem |. Mpuroxuna (1947; Hikonic, Mpuroxin,1979) i Teopii camoopraHisauji / cn-
Hepretuku . XakeHa (2001; 2015), AEeMOHCTpYHOUN ponb CaMoopraHisalii Ta HeniHilHOCTI, cknag-
HOCTI Ta LiNiCHOCTI B nodaHHi ncuxiku. MponoHoBaHa WM NigXo4oM €AHICTb KOHLEeNTYyarnbHuX, Ha-
YKOBYMX MO3uLLii 6a3yBanocst Ha OCHOBI MCUXOMIPHOW HENiHIMHOI CKMaaHOCTI IIOAWHM i Ti NOBEAIHKY,
aHanorivHoI CKNagHOCTI CBITY, O CTBOPKETLCA Y BUMMSAI MCUXIYHOI, MCUXOMIPHOI, Cy6'EKTUBHOI,
30KkpeMa, 1 collianbHoi peanbHOCTi MoanHU. MeTomonorivyHoO Le Npru3Beno 4o PO3BMTKY TPaHCAMC-
UnnniHapHAX JOCTIMKEHb, SKi BUXOAATb 3a MEeXi OKPEMOi HayKOBOI AMCLMMIIHM, TOBTO, TakuX, WO
3AINCHIOTLCA NNLIE Y CepefoBULLi TyMaHiTapHUX abo MpuMpoaHuYMX Hayk. BuHukna notpeba y
HOBMX TUMaX i MOLENSX AOCTIMKEHb MCUXIYHOTO i MCUXOMIPHOTO B NMIOAMHI Ta B il noBediHLj, SKi
MOEAHYIOTb TYMaHIiTapHi Ta NPUPOAHMYI GMOKM AUCLMNIIH, BKIHOYAKYN TaKOX MEANLMHY, TEXHIKY i
mucTeuTBo. Ha novatky XXI CT. o4eBMAHUM cTaB (hakT NOCUAEHHs posi (inocoCbKOro 3HaHHS i
HeobXigHOCTi pO3BUTKY MPaKTUYHOI hinocodii ik HaykoBoi iHTYiLT (JobpoHpaBosa, 2011).
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Came Ha Ue i Byna cnpsiMoBaHa Halla NCUXOCMHEpPreTUYHa Teopist (rinepTeopis neuxikn),
3riAHO 3 SIKOK Memxika 3 Mo3uLii MPUPOAHOCTI LbOT0 ABMLLA TPAKTYETLCS SK CepeaoBuLLe / cuctema
MEBHOrO KNnacy — BigKpUTa HeMiHiiiHa cknagHa, ska byayeTbCst Ha OCHOBI CamoopraHisaLii. Y aaHo-
My TpaKTyBaHHi ncuxika Mae ha3oBy DaraToBUMIPHY CTPYKTYpY, ane NpoaoBxye OyTu LinicHOW,
10670, BOHa 3gaTHa nepebyBaTi B NPOLECi CTAHOBINEHHS Y BENMKI NPOMIXKM Yacy. BuaineHo Takox
TPW OCHOBHI (ha3u NCUXikN: OKUTTEBA — IO MOMEHTY 3a4aTTs (MeBHa KynbTypHa CaaLLmMHa, LWo €
B PO3MOPSIMKEHHI KOXHOI CiM'T); MPWXXNTTEBA — 3 MOMEHTY 3a4aTTsl | IO MOMEHTY CMepTi OpraHismy
OKpeMOoi NIaVHN (B TepMiHaX 3aranbHOi Ncuxonorii us dasa Moxe OyTi BupaxeHa sk "cuctema
MCYXiYHOI peanbHOCTI"); MOCTMOPTanbHa — MiCNs MOMEHTY CMepTi OpraHisMy OKPeMOi NHAUHM
(MMCTELTBO, HAyKa Ta iHLLI NPOAYKTW NCYUXIYHOI AiSNBHOCTI JIIOANHU NPY XUTTI).

TakuM YMHOM, NCHXika SIK CUHEPreTUYHNA 0B'eKT AOCTImKEHHS!, cepeaoBuLLe / cucTema cu-
HEpPreTMYHOro NopsaKy AEMOHCTPYE NposiB (ha30BUX MAKPO- i BMACHUX MIKPO BHYTPILLHIX CTaHiB,
BiQMOBIZHO, PiBHIB / MacLTabiB i BUAIB BUMIPHOBaHb MCUXOMIPHIX MPOLECiB camoopranisadii. "Moai-
OHe po3yMiHHS MCUXikK NiAKPecnoe 0cobnmBY porb, Ky OTPUMYE B ii NOBEAiHL SBULLE CaMoopra-
Hi3auji i npoLecy, Lo CaMOOpraHi3ytoTbCs. BOHM WMPOKO NpeacTaBneHi y npausix Takvux aBTopiB sk
. Mpuroxux (Teopis guevnaii, Teopis amiH, 1947 — 2003), I'. XakeH (cuHepreTvika; 1980 — 2000) i
A. Camapcbkui 3 C. Kypatomosum i iH." (Epliosa-babeHko, 2015, c. 36).

Takum ymHom, we B 90-i pp. y npaui (Epioea-babeHko, 1992) mMeHi Baanocs (y BCAKOMy
pasi, 5 CroAiBatoCs, L0 BAANOCS) NoKasaTh poNb CaMoopraHisalii B MOBEAiHL MCUXIYHMX | Mcuxo-
MIPHMX MPOLIECIB | PO3ITISIHYTW CaMOOPraHi3aLjto ik HACKPI3HUIA MexaHi3M, ki gie sk B nepiog / B
hasi XUTTS OKpeMOi NIaNHKN, TOOTO, 3a XUTTS iHAMBIAA, K NPUAHSATO rOBOPUTY, TakK i B nepioam / B
hasax, Lo nepeaytoTb LiboMy, TOBTO, Y JOXMTTEBIN | NOCTMOPTArbHIN (ha3ax, siki 3HaX0AdTb BUpa3
B NMIOACHKIN CnafLLymHi - KynbTypi, Hayui, nam'aTi ToLlo.

MMopibHa MocTaHOBKA MUTaHHS BUpaxXanacs:

no-nepLue, y 3anponoOHOBaHI EQHOCTI YSBIEHHS CaMOro MCUXIYHOMO Yepes BUAINEHHS Y
HbOMY (ha30BOCTI | NepexigHNX CTaHiB NOMiX hasamu, SKi KOHLenTyaniyBanucs igeeto rinepreopii
nevixiku, Wo GasyBanacs Ha euHiNn OCHOBI camMmoopraHisaLlii;

no-gpyre, y 3anporoHOBaHOMY METOAOMOMYHOMY PiLLeHHi JOCTILKEHHS NCUXIKW SK CUHEP-
reTU4HOro 0B'ekTy, CepeaoBuLLA / CUCTEMM CUHEPTETUYHOTO MOPSAKY Ta 0BIPYHTYBaHHI Aji MexaHis-
My CamMoopraHisaLlii npoTarom ycix ¢as i nepexoaiB Mix HUMY;

no-TpeTe, Yy BHECEHOMY [OMOBHEHHI Y po3BUTOK MoAaeni B. |. BepHagcbkoro npo icHyBaHHS
Bio- Ta Hoocdhepm i BignoBigHux HUM Bugie CeigomMocTi — T06TO, Y MPONO3uLisiX BBaXaTH, LLO ic-
Hye Takox npogykt Hooctepu - Anbchacdepa i BignosigHOMY TPETbOMY BUAY CBIZOMOCTI; Y CBOK
yepry, Liei NpoayKT BiApi3HAETbCS MiHIManbHAM NposisoM BionoriyHocTi nioguHm i GioHocis ii Cai-
[OMOCTI (CbOTOAHI Lie Halle YSIBMEHHst OTPUMYE NIATBEPIKEHHS], OMMCaHe Hamu y npali, Wwo Gyna
ony6nikoBaHa MWHYNOTO POKY B ypHani Hopsesbkoi akagemii Hayk "Mpobnema HOBOI KapTuHM
cBiTy. CBIT "undppm" i "undpo-cy6'ekty™ (Epluosa-babeHko, 2020);

no-4eTBEPTE, Y 3anNpPONOHOBAHIN KOHLENTYanbHin MoAeni "ABOX BapiaHTiB" — AineHoro ma-
Kpouinoro — "Linoro B Linomy" i HENOAINBHOTO (EAMHOr0) Makpouinoro — "Linoro--Uinomy", Lo
Maro Ha yBa3i HEMIHINHICTb, CaMoopraHisaLito, LiniCHICTb (B 3HAYEHHI "Takoi, Lo nocTae"), a Takox
Y CKMagHOCTI TaKuX Linux.

Y 2001 poui BUMLLNO Y pociiCbkoMy nepeknagi Benvke gocnimkeHHs I'. XakeHa "MpuHuymnu
poboTK TOMOBHOrO MO3Ky. CHHEPreTUYHMIA MigXig 4O aKTMBHOCTI MO3KY, MOBEZiHKM i KOrHITUBHOI
gisnbHocTi" (XakeH, 2001). Y Ui npali aBTOp apryMeHTOBaHO Mokas3aB porlb CaMoopraHisalii B
JiSNbHOCTI ronoBHOro Mo3ky nognHu. Y 2004 p. MeHi nowacTtuno 3ycTpities 3 naHom . XakeHom,
KA, K BUSBUNOCS, BXe OyB 3HaNOMUiA 3 MOEK MOHOrpaddieto Npo METOZOMOri0 JOCHIMKEHHS
MCYXiKM SIK CUHEPreTUYHOro 06'ekTy, Binblu TOro, BoHa 6yna y Hboro 3 cobot, Lo MeHe Lie binblue
3aMBYyBaso. BiH 3anponoHyBaB MeHi HanucaTy ChinbHY NpaLto Npo NCHXIKy | MO30K 3 MO3uLil Teopii
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camoopranisauii. Ha xanb, y 2005 poui BiH 3axBopiB i 4OCI He € aKkTUBHWUM. Byno nucTyBaHHs 3
1oro cekpetapem. [0Tyloumnch 40 HALWOI criBnpaLi, S BUMycTuna MoHorpadito "McuxoCMHepreTUyHi
cTpaTerii noacbkoi AisnbHocTI" (EpluoBa-babeHko, 2005). Ha xanb, Sk M1 3HAEMO, XUTTS ganeko
He 3aBXJu [O3BOMSE HAaM PO3NOPSIKATUCS HUM 3rigHO 3 HaWMMK MiaHamu. byna i Mos BnacHa
nay3a B HayKOBIi AiSNbHOCTI.

| ocb Tenep 3pobneHo HAaCTYMHNI KPOK B MOIX JOCTIMKEHHSIX, @ CaMe — B HanpsIMKy aHaniay
€JHOCTI, SIKOIO KOANHA KOPUCTYETHLCS Y CBOIl PO3yMOBIi AisNbHOCTI. AneTbest npo eaHicTb, sika
BUPaXEHa 3a JOMOMOrOI0 3'€AHaHHS AiSNIbHOCTI MO3KY | MCUXIYHOT aKTUBHOCTI NtoguHK. OCKinbku y
BITYM3HSHIN HAYKOBIN TpaguLii B MOHATTS "Mcuxika" MPUAHATO BKMKOYATKW Liny rpyny ii cknagoBux
— CBiJOMICTb, 0COBUCTICTb, Ni3HaBambHi NPOLECK TOLLO, M CTBOPUIM KOHLIENT, LLO BUPAXae iaeto
noAibHOT eAHOCTI — Lie KOHLenT "(MO30kK / ncuxika) — (po3ym / CBIBOMICTb ...)" (HAasiBHICTb TPbOX Kpa-
MoK B JaHOMY BUMaZKy NpuHLMNOBa). BignosigHo [0 Lboro, oTprMana po3BMTOK i 3anponoHoBaHa
paHiLLe rinepTeopist Ncuxiku sk cMHepreTMyHoro ob’ekTy. 3apas ige MoBa Mpo rinepTeopito camoro
koHUenTy. MeTogonoriYHMMm nigcTaBamm LbOro KOHLENTY € NPUHLMN camoopraHisaLlii, 3okpema, y
po3yMmiHHi |. MpuroxwuHa — gk "nopsgok yepes xaoc" (MpuroxuH, CteHrepce, 2021). KoHuenTyans-
HO0 MIACTaBOM € Halla MOAENb "Line-B-Linomy" — HenoainsHe Line.

[lopaTkoBUM NPUHLMMOM € "MepexTiMBMIA" NpuHLUMn, kit OyB BBegeHuin Hammn y 2005 p. y
BuLLeHa3BaHin npayi ("lMeuxocuHepreTuyni cTparerii..."). CyTb LbOro npuHumny dikcye Ty obcTaBm-
HY, WO Y NOBELiHL|i KOHLIENTY Yepe3 MiHMMBICTb MOro CKagoBuX (MO3KY i NMCUXiKM), POrib KEPYHUOTo
napameTpy (KIM) nepexoauTb Bif 0AHOMO A0 iHLWOTO, | HaBNaku. To6TO, B pamMkax LibOro MpuHLmMy y
Pi3HNX MacLuTabax NoBediHKM €AHOCTI (koHUenTa) "(MO30K / ncuxika) — (po3ym/CBigOMICTb...)" pos-
rnsgaeTbest GesnepepBHa 3MiHa POl Kepyo4oro napaMeTpa po3rmsiHyTOI €4HOCTI — y MacLuTabi ri-
nepuinoro / LinicHOCTi i Ha PiBHi Pi3HMX NOEHaHD ii CKNaaoBYX. IHLUMMM CIOBaMMU, KEPYHOUMIA Napa-
MEeTP He € CTPOro 3aKPINyIeHNM Y Yaci i MPOCTOpI SIK BCEPEAMHi KOXHOTO 3 HIX, TaK CaMo i B MacLITaoi
iXHbOi eaHOCTI. MoHATTS "kepytounin napameTp" | "napameTp NOpsAKY" Many BaXIMBE 3HAYEHHS Y
Teopii cuHepreTuku I'. XakeHa, B npausix B. bygaHosa (2007). I'. XakeH BBaxas, LU0 "napameTpamm
NnopsiAKy Ha3WBaloTb 3MiHHI, L0 BM3HAYAIOTb BCi iHLLI CTyMeHi cBOBOAN NpU JOCATHEHHI KPUTUYHNX
ymoB" (XakeH, 2015, c. 267). Lie MeTa-piBeHb, L0 NEXMTb BULLE MIKPO-PIBHS | KEpYe OCTaHHIM. Ha
MeTa-piBHi Kepytoumnin napameTp € "[OBroTprUBanor KONEKTUBHOK NEPEMIHHOH, LLO BU3HAYae MOBY
CEepPeaHbOr0 Me30piBHS... | Kepye LUBMAKAMMW, KOPOTKOTPUBAMUMU 3MIHHUMM, SKi 3a4alTb MOBY
Hkyoro MmikpopieHs" (ByaaHos, 2007, c. 344).

[Nepexig Kepyt4oro napameTpy Bif O4HOMO "y4acHuKa-rpaBus” [0 HLIOTO 3anexuTb Big
YMOB, B SiKWX Ai€ rinepujine / WinicHCTb, Bif CTaHy, Y SKOMY 3HaX04UTbCS i BOHO camo no cobi, i
11010 CKNaaoBi (y4aCHWKK, rpaBLi), Bif aKTUBHOCTI KOXXHOTO 3 HUX Y BiMOBIAHWI MOMEHT. ToAi cnpa-
LboBye ab0 MexaHi3M xaoTu3allii, abo MexaHiam cknafaHHs, camoopraHisaii, BUHUKHEHHS abo
PYHYBaHHS, 3aBWCaHHS (NnaTo) abo HaawwBKakoi 3MiH. OBpasHo Kaxkyuw, nepesd Hamn — SKUIACh
MepexTnnBuiA "andyaHnin GaraTorpaHHUK", KM MOKa3ye TO OAMH, TO iHLUIA CBill BUSIB / BUPAXEHHS
(Prigogine, 1947).

Lle cTraBuTb SIKICHO HOBI 3aBAaHHs SK Mepen Haykow, Tak camo i nepefq ginocodieto.
OckKinbkn MOTPiOHI MPUHLMMOBO HOBI pekoMeHAaLii Anst NPaKTUYHUX cqep XKUTTS NILUHN — CO-
LianbHoi, NOMITUYHOI, iHhOPMAaL|iHO-KOMYHWUKATMBHOI, KOTHITUBHOI, MEANYHOI, HaBYambHOI, MCHXO-
noriyHoi, cdpepu ynpaeniHHS Towo. CbOrogHi MM rocTpo BiguyBaeMo MeXy, [0 SKOi Miginwnm B
HaLLOMY Mi3HaHHi cebe, MpUpoau i, kaxyun crnosamu |. MpuroxuHa, "gianory NioanHM 3 NpUpoaok”.
BugaTHuit BYEHWIA, pO3MIPKOBYHOUM NPO "HOBWIA Aianor MoAWMHW 3 MPUPOLOI", MaB Ha yBasi Ho-
BUI 0Bpa3 peasnbHOCTi, L0 CTBOPHETHCS HA OCHOBI BUBYEHHS BIOKPUTUX HECTIMKNX ANCUMNATUBHUX
cuctem. [ns uboro obpasy xapaktepHe HoBe DaueHHs CBITY i yacy: "Hawe bayeHHs npupoam 3a-
3Hae pagmKanbHUX 3MiH Y Bik MHOXMHHOCTI, TEeMMOpPanbHOCTI Ta cknagHocTi. [loBrui Yac B 3axigHin
Haylli [JOMiHyBana MeXaHiCTUYHa KapTWHa CBiTODYAO0BK. HUHI MM YCBIZOMIIOEMO, WO XMBEMO B
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NNpPaniCTUYHOMY CBITi. ICHYIOTb ABULYA, SKi NPEACTABNSOTLCA HaM AETEPMIHOBaHUMM i 060pOT-
HuMW. Taki, Hanpuknag, pyxy MasTHuka 6e3 TepTs abo 3emni HaBkorno CoHus. Ane iCHYIOTb TakoX
i HE3BOPOTHI MpoLecy, siki sk 6u HecyTb B €obi cTpiny yacy” (MpuroxwH, Ctenrepe, 2021, c. 34).
Togi HanpukiHUi XX CT. BigKpUTTS HE3BOPOTHOCTI Yacy, xaocy, bidhypkayjii, BUNaaKoBOCTi, Ta iH.,
Maro Heabusike 3HAYEHHS 471 NPUPOOHNYMX HayK, @ NOTIM i AN cycninbHKX. MPUroXuH Nucae Npo
Te, WO "BUSBISETLCA EBOMIOLS, PIBHOMAHITHICTL (POPM i HECTINKICTb. LlikaBo Big3HauMTK, WO Taka
KapTWHa CMOCTepIraeTbCs Ha BCiX PiBHSX — B 00MACTi eleMeHTapHIX YacTUHOK, B Bionorii i B acTpo-
chisnLi 3 ii BcecBiTOM, WO PO3LIMPHOETLCS | YTBOPEHHAM YOPHUMX Aip"(Tam camo, ¢. 35).

BiH BBa)xaB TaKoX, L0 JIIOACHKE CYCNiNbCTBO y CBOEMY PO3BUTKY MPOXOAMTL Yepes Kackag
Bicbypkaii, ski € YyTnMBIUMK JO (hYKTYaLil, Kackag, WO Mae MicLie B AOCUTb KOPOTKMIA iCTOPUYHUIA
yac po3BuTKy nrogcTea. Tomy . MpuroxmH pobus BUCHOBOK Npo NOTPe6Y "B HOBYX BiAHOCUHAX MiX
TNIKOOVHOK | NPUPOLOHD, TaK caMo, SK i MiX NIOAMHOK | MoanHOK" (Tam camo, ¢. 273). Xaoc, HeBu-
3HAYeEHICTb | BUNAAKOBICTb 3aMiHIOOTb MOPSAOK, CTINKICTL | AETEPMIHOBAHICTb NPOLECIB K NPUPOA-
HOrO, TaK i coLianbHOro byTTs.

Ane 3apas Ha noyatky XXI CT. MM MOXeMO rOBOPUTW NPO HOBY CTYMiHb PO3BUTKY HALLOMO
BayeHHs CBITY, sike BXe AETEPMIHOBAHO He (i3NKOHK UM XiMiEt0 SK MPOBIGHUMM ranys3samu npupoa-
HU4MX Hayk, sk e Byno 3a vacie |. MpuroxwHa. HoBe GavenHst 6a3yeTbCsl HA CTBOPEHHI iHLIOTO
BMAY CycninbCTBa — "Lndpo-couiymy” i HOBOTO "LUndpo-cy6'ekTy", SIKi BUHWKAIOTb 3aBASKM PO3BUTKY
[T-TexHOMOriN, KOMM'KOTEPHUX HAYK, PO3BUTKY LUTYYHOrO iHTENeKTy Towo. "CboroaHi popmyeTbes
30BCIM iHLUa, HOBa HayKOBa KapTuHa CBITY. |HLLa, TOMY LU0 B Hill He CTaBUTLCS MUTaHHS NPO MOAENb
NpMPoaN. Y L0 KapTUHY CBITY BOHA He BKMKOYEHA, TaKOX SIK HE BKMKOYEHI JloauHa i CycninbCTBo.
Y Hel CTPIMKO YBIllLLNa NPUHLMMOBO SIKICHO iHWa CknagoBa — "Undpa”, Wo CUMBOMI3yE HEXMBE,
HebionoriyHe. CMBOMIYHO, L0, SIK BiAOMO, came CroBo "Uudpa”, Wo noxoauThb Big apabebkoro
(sifr)..... 03Hayae "nopoxHin", "Hivoro", "Hynb" (EpLioBa-babeHko, 2020, c. 53).

Yomy Tak BinbyBaeTbca 3apa3? Tomy Wo "undpa” € "HenpupoaHo”, a "WTy4YHOK", BOHa
CUHTETWYHA, abCTPaKTHA i OPIEHTYETLCS TiMbkM Ha iH(opMmaLio B UudpoBoMy dopmarti. Tomy
MOXHa 3adpikcyBaTy, Lo "Umudpa" icHye "okpemo Big npupoam”, "okpemo Big ntoguHu”, abo "nicns
nogran ("couiymy”) i nicns npupoau”. Takox y LMgpPOBOMY CBiTi He MOxe ByTi Hisikoro gianory
aHi 3 NpUPOO, aHi 3 MoAMHOH. Llei BUCHOBOK O3HAYae 3aKiHYEHHS MOCTHEKNACUYHOI KapTUHM
CBITY, sika OpiEHTyBanacs Ha Ajanor IIOAWHU 3 NPUPOZOH | MoanHK 3 ntoguHoo. "Lindpa” ("umdpo-
cyb'ekT") cnovaTky HeemoLlliiHa (bangyxa) i 4o NHAWHK, | A0 CYCninbCTBa, i 4O MpMpoau, TobTo,
BOHa He nepeabavae BpaxoByBaTy YCi L CBiTW. HaBiTh W00 NoAWHN Undpa BUBOAMTD ii 3@ MEXI
CBOiX MpPOLeCiB, X04a BOHA MpuaymMaHa MIOANMHOK i € NPOLYKTOM ii iHTenekTy, ii NCUXOMIPHOCTI.
AHanoriuHe "cTaBneHHs" umdpu 4O CycninbCTBa i NPUMPOAK, — BOHW He nependayaioTbCs Takox
3 CaMOro novatky iCHyBaHHs Ludppn. Tomy 0COBNMMBOCTI Cy4acHOro eTany iCHyBaHHS Ldpu Taki,
L0 (haKTUYHO, CbOroaHi LUndpa Byaye CBil HE3aNEXHWIA Hi Bif KOrO i Hi Big Yoro "cBiT uudpn”, "cBIT
undppo-cy6'ekta”, "cBiT Ludpo-couiymy" (Epiuosa-babeHko, 2020).

B acnekTi BuLie3ragaHoro nonepeaHIo KapTUHY CBITY MOXHA YMOBHO BUPA3nTH MOAENITIO
(1) "npupopa — noguHa — couiym”. MoxnuBi ii yTOUHIOK0I BapiaHTh abo Ti, siki 6a3ytoTbCs Ha iHLLil
nigcTasi, Hanpuknag, "BcecsiT — npupoga — nioayuHa (Mo3oK, Ncuxika, CBifOMICTb) — COLLyM — Kyrb-
Typa — TexHika / TexHonoris" Towwo. CyyacHa kapTuHa, sika 3apa3 yTBOPKETLCS, BUIMSAAE iHaKLLE, ii
BMCIOBMHOE MOZENb (2): "npupoga — noanHa — uudpa (Hynb, NOPOXHIRA)" abo "npupopa — NoanHa
(mo30k, couiym, ...) — undpa (Hynb, NOpoxXHiIn)". YoMy B3arani M1 BUXOAMMO B KiHLi Ha "Umndpy",
abo Ha "Hynb"? Tomy, Lo 3apa3 hopPMYETHCS HOBMIA CBIT — CBIT iHGhopMalLyii sik Takoi, camoi o cobi,
3 UnchpoHocieM. Taka iHghopmaLlist iCHye CKpisb i Hige.

"BBaXaeTbCs, L0 iHPOPMaLlist BUHMKAE, KOMM ii XTOCh UM WOCh CripuiiMae. AKIO Hemae
cnpuiHaTTS (chikcalii) — Hemae iHdopmalii. o6 3'aBunacs iHdopmalist B Ludposi opmi, no-
TpiGHO, Wb BoHa Byna cnpuitHsTa abo noamHot-cy6'ekTom, abo "undpo-cyb'ekTom”, HagineHum
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BIQMOBIAHOK iHTENeKTyanbHOW 3paTHicT" (Eploa-baberko, 2020, c. 55). TobTo, noguHa i i
MCYXOMIPHE CMPUIAHATTS NpU LbOMY He 000B'A3KOBI. PaKTUYHO, A0 LOTO MparHyTb PO3POOHUKM
WTy4Horo iHTenekTy. OpHak, BCe He Tak MPOCTO, TOMY LLO Hali FIOACHKI TPaKTyBaHHS IHTEMNEKTY,
no-nepLue, BKIKOYaKTb | eMOLLIVHWIA IHTENEKT, a, No-ApYyre, BUXOAATb 3 HAsIBHOCTI NIOAMHM SK yyac-
HWKa npouecy i ii 3aibHoCTel sk 6ioHOCIs iHTenekTy. "BrHUKae NUTaHHS, a Npo SKWIA IHTENEKT | Hocis
nine moBa y "undopo-cy6'ekTi"? Akwio "cy6'ekT-Umndpa" Hemae GiOHOCIS, HeMae HEPBOBOI CUCTEMM,
"yxy i Bipu" B rereniBCbkOMY CEHCi, eMOLLiIHOMO IHTEeNeKTy B NOACLKOMY CEHCI, TO MW B NOBEAiHL
nopibHoro "cy6'ekTa" cnocTepiraeMo B iHTENEKTyanbHOMY MnaHi — WTYYHWA iHTenekT abo ... ?" (Ep-
wosa-babeHko, 2020, c. 55).

TakuM YNHOM, HOBWI CBIT XapaKTepuayeTbest BanayxkicTio 40 NHOAUHN, MPUHLMMIOBOI "He-
NIOOMHOMIPHICTI" | "HencuxoMipHicTH". 3apa3 HacTae He nmpocTo "goba Lmdpu”, Wo Mae Ha yBasi
HacTynHWiA eTan po3BUTKY LMBINi3aLji, sikuii oxonntoeas 6u yci nonepeaHi eTanu. "oba uudpu" He
BKIKOYa€E nonepesHi, a 3anumiiae BCe, 30KpeMa, i KynbTypy, 3a Mexamm CBOEI €AMHOK "LpoBOi
LwBinisauii”.

3BKYaliHo, y TOMY, LU0 BiaOYyBaETLCA CbOTOAHI, DiNbLUe 3anuTaHb, HixX Bignosigen. Ane Bxe
CTae 3po3yMinum, wo Tenep Ha noyatky 20-x pp. XXI cT. Mv NpuAwnn go HeobxigHoCTi gianory 3
camum coboto | 10 HOBOrO afiekBaTHOrO 0bpasy cebe B €4HOCTI MPOSIBIB MCUXiKM | MO3KY, TOMY LLO
BUKIMMKM, SKi BUHUKAKOTb B PE3yNbTaTi CTPIMKOrO HEBMMHHOMO PO3BMTKY "LncpoBOi LmBinisaLii" —
"umndbpo-couiymy” i "undpo-cyb'ekTa” ayxe cepiiosHi i rnobarnbHi.

Moga, Ha siKiih MM [oci roBopunn 3 coBoto i 3 MPMPOLOH, BXe 3acTapina i e crano He-
Oe3neyHnmM, ToMy L0 MPUALIOB "CBIT undpn" i "undpo-cy6'ekta”. CborogHi CycninbCTBO i Hayka
CTaBNsTh Nepes Ginocodieto NUTaHHs, Ha ki y Hei Hemae roToBMX BigMoBIAe. Tomy, SKLO MU He
BCTUTHEMO nepebyayBaTh CBOE MUCTIEHHS B aCMeKTi €HOCTI, LiniCHOCTI ysIBNEHb NpO CBOI "MO30K i
nevxiky" — "(brain / psyche) — (mind / consciousness ...)", HOCIIB | TBOPLIB HaLLOi peanbHOCTi, | TaKOX
B aCMeKTi aflekBaTHOCTi HALLMX YSIBMEHb NP0 HKX, TO i xuTK Byae "umdpo-cyb'ekT", a He MU,

BucHoBku. OTxe, Ha Hally AyMKyY, CydacHa kapTuHa CBiTy HabyBae HaCTyMHOTO BUMMSAY:

1. byna i € npupoga. BoHa, 3BiuaitHO, Nopoanna MtoauHy 3 ii MO3KOM i MCKXiko, nMpoTe
3anuwmnacs Ao Liei noauHn 6ainmyxoio i 3gaTHoOK icHyBaTu i 6e3 Hei. bo icHyBaHHS MoanHY He €
0060B'AI3K0BOI0 YMOBOK MOXTMBOCTi iCHYBaHHSI NPUPOAM.

2. byna i € noguHa, sika nopoamna Couiym, SIKMn Takox BUSIBUBCS Bangyxum 4o NHOOUHN,
xoya i € ii npogykTom. OHak, Ha BigMiHy Bif Npupoau, coliym 6e3 nioauHn He icHye. OTxe, nto-
AMHa € YMOBOH iCHYBaHHS coLiyMy (MpyUHaNMHI, "NIOANHOBUMIPHOTO" COLiyMY, OCKINbKI Tenep Bxe
LJiTKOM QYEBWAHO, LLIO MOXMMBMUIA TAKOX COLLiYM iHLLIOI MipHOCTI).

3. Ha neBHOMy eTani CBOro CTaHOBMEHHS MoAMHA nopoanna "uudpy”, a notim i "Ludpo-
npoaykT" / "umdopo-cy6'ekT", aki Gamyxi [0 NOAWHKM i oyxe ckopo OyayTb 3gaTHi XuTn Bes Hei,
CTBOPHOOUM He "MIOANHOBUMIPHUIA", @ "LUmndpo-cy6'ekTHMI" couiym — "umndopo-couiym”. Aki x nep-
CNEKTVBM B TAKMX YMOBAX YroTOBaHi NIOANHI? — MUTaHHs 3annWaeTbest BigKpUTUM.

Tomy Ham BKkpai HeoOXiaHi LiniCHICTb | afeKBaTHICTb HALIOMO YSIBMEHHS NPO TaKy €HICTb,
K "MO30K i ncuxika" NioanHK (3 ycima ii cknagoumm). | g cnogiBarocst Ha 3alikaBeHHICTb focnia-
HWKIB CbOTOAHI, LLIO NpU3BeAE 4O CiBnpaLli y BUPILLEHHi NOCTaBneHoi npobniemu.

Nitepatypa Ta nocunatHa

Bynanos, B. I". (2007), "MpuHUMNbI cuHepreTukv u a3bik", @unocogus Hayku, Bein. 8, ¢. 340 — 353.

[oBpoHpasosa, I. C. (2011), "MocTHeknacnyHe 3HaHHS sk npoLec — popmu opraisadii i camoopra-
Hi3auii", ®inocogis ocsimu, 1-2 (10), c. 220 — 229.

Epwosa-babetko, V. B. (1992), Memodonoeus uccredosaHus NCUXUKU KaK CUHEP2eMUYECKO20

80



obvekma. Moroepagusi, Oneckom, Opecca, 124 ¢.

Epwosa-babeHko, W. B. (2005), lNcuxocuHepeemuyeckue cmpameauu Yesoeeyeckol desimerib-
Hocmu. Moroepacpusi, NOVA KNIGA, BunHuua, 368 c.

Epwosa-babeHko, W. B. (2015), McuxocuHepeemuka. MoHozpacbusi, XepcoH, 488 c.

Epwosa-babeHko, 1. B. (2001), "®yHaameHTanbHble METOLOMOMYECKUE MOMOKEHNS MCUXMKM Ye-
noseka", lMepcnekmussl, Ne 1(13), ¢. 32 — 38 ; Ne2 (14),. ¢. 67 — 72.

Epwosa-babeHko, W. B. (2019a), "Tvnepteopus "brain-psyche-mind/consiousness" — nocTHeknac-
cudeckoe oblee peleHve Npobnembl U METOZONOMMS UCCnegoBaHNs NCUXOMEPHOCTH",
Cr. 1-4, Norwegian Journal of development of the International Science, Vol. 3, No. 29, c.
45-50

Epwosa-babeHko, W. B. (2019b), "LienocTHocTb 1 ncxogHas "rmbpuaHocTL" rnepeuctemsl "brain-
psyche-mind/consiousness"”. MeTogonorus nccneposanus”. Ct. 2-9, Norwegian Journal of
development of the International Science, Vol.2, No.31, c. 58 — 64.

Epwosa-baberko, W. B. (2020), "Mpobnema HOBOI Hay4yHON kapTuHbl Mupa. Mup "umdpbl”
"unchpo-cybwekta”, Norwegian Journal of development of the International Science, Vol.2.
Ne 44, c. 53 - 60.

Nomos, b. ®. (1999), Memodonozuyeckue u meopemuyeckue npobniembi ncuxonoauu, Poccuiickas
akagemus Hayk, VIH-T ncuxonoruun, Hayka, Mocksa, 349 c.

Hukonuce, I., Mpuroxun, W. (1979), CamoopeaHusayus 8 HepasHogecHbIx cucmemax: Om duccuna-
mug. cmpykmyp K ynopsidoyeHHocmu yepe3 ghrykmyauuu [Mep. ¢ aHrn. B. ©. MacTyweHko;
Mog pea. KO.A. Ynsmagxesa), Mup, Mockea, 512 c.

Oneitnuk, FO. (2021). "Pa3BuTrO NCUXONOMN — MPUOPUTETHOE 3HaueHne", lcuxonoauyeckull Xyp-
Han, Ne11 (3), OnekTpoHHbIi pecypc. Pexum poctyna (12.07.2021): https://arxiv.gaugn.ru/
issue.2021.2.5.3/

MpuroxwH, W., Crenrepc, W. (2021), Mopsidok u3 xaoca: Hoebili duanoz 4ennoseka ¢ npupodoll
[Mep. c aHrn. / O6w,. peq. B. V. AplumHosa, FO. J1. KnumonToswmya u tO. B. Caukosa], URSS,
Mocksa, 320 c.

Cabouyk, A. 1. (1990), 'Hoceonoauyeckuli aHanu3 NCUXou3UOI02UYECKUX MEXaHU3MO8 2eHe3U-
ca mbiwneHus, lWruHuya, Kuwunes, 188c.

XakeH, I". (2001), MpuHyuns! pabomsi 207108H020 Mo32a:; CuHepaemuyeckuli nodxod K akmueHOC-
mu Mo32a, hosedeHur U KoeHumugHol dessmenbHocmu [nep. ¢ anrm. FO. A. laHunosa;
Hayu. peg-Hue B. . AplumHosa], Per Se, Mockea, 353 c.

XakeH, I'. (2015), CuHepeemuka: 8 2-x yacmsx. Y. 2. "MepcnekTuebl 1 npunoxerns”, URSS, Mo-
ckBa, 432 c.

Prigogine, 1. (1947), Etude Thermodynamique des Phénoménes Irréversibles. These d’agrégation
presentiee a la faculte des sciences de I'Univesite Libre de Bruxelles, Dunod, Paris, Pp.
ix+143

References

Budanov, V. G. (2007), "Principles of synergetics and language” ['Printsipy sinergetiki i yazyk'], Philosophy of
Science, vol. 8, p. 340-353 [in Russian]

Dobronravova, I. S. (2011), "Post-classical knowledge as a process — forms of organization and self-organization”
['Postneklasychne znannya yak protses — formy orhanizatsiyi i samoorhanizatsiyi'], Philosophy of
Education, No.1-2 (10), pp. 220-229 [in Russian]

Yershova-Babenko, I. V. (1992), Methodology for the study of the psyche as a synergistic object [Metodologiya
issledovaniya psikhiki kak sinergeticheskogo ob"ekta], Odeskom, Odessa, 124 p. [in Russian]

81



Yershova-Babenko, |. V. (2001), "Fundamental methodological provisions of the human psyche"
["Fundamental’nye metodologicheskie polozheniya psikhiki cheloveka"], Perspectives, No. 1 (13), pp.
32-38; No. 2 (14) ,. pp. 67-72 [in Russian]

Yershova-Babenko, I. V. (2005), Psychosynergetic strategies of human activity. Monograph [Psikho-
sinergeticheskie strategii chelovecheskoi deyatelnosti. Monografiya]. Vinnytsia, NOVA KNIGA, 368
p. [in Russian]

Yershova-Babenko, I. V. (2015), Psychosynergetics. Monograph. [Psikhosinergetika. Monografiya). Kherson,
488 p. [in Russian]

Yershova-Babenko, I. V. (2019a), "The “brain-psyche-mind / consiousness” hypertheory is a post-nonclassical
general solution to a problem and a methodology for the study of psychomericness. Art. 1st'
['Giperteoriya "brain-psyche-mind/consiousness” — postneklassicheskoe obshchee reshenie
problemy i metodologiya issledovaniya psikhomemosti. St. 1-ya"], Norwegian Joumal of development
of the Intemational Science, Vol.3, No.29, pp. 45-50 [in Russian]

Yershova-Babenko, 1. V. (2019b), "Integrity and initial "hybridity" of the "brain-psyche-mind / consiousness”
hypersystem. Research methodology. Art. 2nd" ["Tselostnost' i iskhodnaya "gibridnost™ gipersistemy
"brain-psyche-mind/consiousness”. Metodologiya issledovaniya. St. 2-ya", Norwegian Joumal of
development of the Intemnational Science, Vol.2, No.31, pp. 58-64 [in Russian]

Yershova-Babenko, 1. V. (2020), "The problem of a new scientific picture of the world. The world of "numbers"
and "digital-subject™ ['Problema novoi nauchnoi kartiny mira. Mir "tsifry" i "tsifro-sub"ekta™), Norwegian
Joumnal of development of the Intemational Science, Vol.2, No. 44, pp. 53-60 [in Russian]

Lomov, B. F. (1999), Methodological and theoretical problems of psychology [Metodologicheskie i teoreticheskie
problemy psikhologii], Russian Academy of Sciences, Institute of Psychology. Science, Moscow, 349
p. [in Russian]

Nicolis G., Prigogine, I. (1979), Self-organization in non-equilibrium systems: From dissipatives. structures
to order through fluctuations [Samoorganizatsiya v neravnovesnykh sistemakh: Ot dissipativ.
struktur k uporyadochennosti cherez fluktuatsii] [Transl. from English V. F. Pastushenko; Ed. Yu. A.
Chizmadzheva], World, Moscow, 512 p. [in Russian]

Oleinik, Y. (2021), "The development of psychology is a priority" ['Razvitiyu psikhologii — prioritetnoe
znachenie"], Psychological journal, No. 11 (3), Viewed 07/12/2021. Available at: https://arxiv.gaugn.ru/
issue.2021.2.5.3/ [in Russian]

Prigogine, 1., Stengers, 1. (2021), Order out of chaos: A new dialogue between man and nature [Poryadok iz
khaosa: Novyi dialog cheloveka s pri-rodoi] [Transl. from English/Ed. V. 1. Arshinov, Yu. L. Klimontovich
and Yu. V. Sachkova], URSS, Moscow, 320 p. [in Russian]

Sabochuk, A. P. (1990), Epistemological analysis of psychophysiological mechanisms of the genesis of thinking
[Gnoseologicheskii analiz psikhofiziologicheskikh mekhanizmov genezisa myshleniya], Shtintsa,
Chisinau, 188 p. [in Russian]

Haken, G. (2001), How the Brain Works: A Synergistic Approach to Brain Activity, Behavior, and Cognitive
Performance [Printsipy raboty golovnogo mozga: Sinergeticheskii podkhod k aktivnosti mozga,
povedeniyu i kognitivnoi deyatelnosti [Transl. from English Yu. A. Danilova; scientific. ed. by V. I.
Arshinov], Per Se, Moscow, 353 p. [in Russian]

Haken, G. (2015), Synergetics: in 2 parts, Part 2. "Perspectives and applications” [Ch.2. "Perspektivy i
prilozheniya"], URSS, Moscow, 432 c. [in Russian]

Prigogine, I. (1947), Etude Thermodynamique des Phénomenes Iméversibles. Thése d'agrégation presentiee a
la faculte des sciences de I'Univesite Libre de Bruxelles, Dunod, Paris, Pp. ix+143 [in French]

© Ipura BikmopisHa Epuioea-babeHko

82



HAYYEH XMNBOT

“®INOCO®IA PENITII TA MEJMLIMHX B NOCTCEKYNAPHY IOBY”,
ornag v MKHAPOAHO!I HAYKOBO-NPAKTUYHOI KOH®EPEHLIII

l. B. BacunbeBa

JOKTOP (hinocodChbkmx Hayk, npodhecop,
3aBigyBay kadbegpu pinocodii, GioeTuku Ta icTopii MeauLMHN,
HaujioHanbHui Meguynnin yHiBepeuTeT iMeHi O. O. Boromonbus
ivafilos1403@gmail.com
ORCID0000-0003-3772-5358

C. J1. LLleBYeHKO
[OKTOP (ifocodocbkix Hayk, npodpecop,
npodpecop kadeapm dinocodii, GioeTnku Ta icTOpIi MeaUUMHN,
HauioHanbHuin megunyHui yHiBepeuteT imeHi O. O. BoromonbLs
ex.theology@gmail.com
ORCID 0000-0002-9713-3402

DOI: https://doi.org/10.34017/1313-9703-2023-1(21)-2(22)-83-90

8 - 9 wyepBHa 2023 poky Yy
HauioHanbHOMy MeauyHOMY YHiBepCUTeTi im.
0. O. boromonbus B 3milaHomy opmarti Ha
0asi kacheopu inocodii, GioeTukn Ta icTopii
MeguuuHm Bigbynacs V'  MixHapogHa Ha-
YKOBO-MpaKTYHA  KOH(pepeHLia  “dinocodis §
penirii Ta MeauLMHN B NOCTCEKYNsApTHY £o6Y”,
npucesyeHa nam'ati Jlyku (B.®. BoitHo-Ace-
Heubkoro). Hanmpsimku po6oTi  yyacHukis
KOH(hEpEeHUiT  3anuwunucb  TpaauLinHAMK
i Oynu  30CEpeKEHHi Ha:  MUTaHHsX == =
B3aEMOZIOMOBHIOBAHOCTI penirii Ta MeauUMHN y kuTTi i TBOpYocTi ceaTutens Jlyku (B. ®. BoiiHo-
FlceHelbKoro); OKPeCneHHi CBITOMMSAHNX, METOAONOMYHIX, ETUYHMX, aKCIONOMYHIX Ta ICTOPUYHIX
acnekTiB B3aEMO3B'A3Ky penirii Ta MeanLmMH y Cy4acHOMY CycninbCTBi; NPobnemi BU3Ha4YEeHHs Ta
TRyMayeHHs 300POB’S NMIOAUHN B KOHTEKCTi HOBMX MiAXOAIB y cy4acHiit dinocodii, penirii Ta meau-
LIMHK; HeOBXiZHOCTI MOLanbLUIONO Aianory Mix penirieto Ta MeANLMHOK B HaLL Yac; akTyanbHuUX npo-
Bnemax 6ioMmean4HOI €TUKW B Cy4acHOMY PenirifnHOMY AMCKYPCi; TUX BUKIMKAX, L0 3aranom NoBcTa-
NV nepez, penirieto Ta MeAULMHOI0 B yMoBax BOeHHOro ctay. HMY imeHi O. O. Boromonbus, 3abes-
neyyrum iHTerpaLlito 0CBITU Ta Hayku, TpaauLIiHO 3anyyuB B SKOCTi CRiBOpraHi3aTopis KOHdepeHLji
MPOBIAHI aKkafeMiuHi IHCTUTYLi Ta 3aknagu BMLLOI OCBITW, 30kpema BinaineHHs penirie3aHaBcTaa
IHcTuTyTy hinocodii imeni I'. C. Ckoopoayn HAH Ykpainu Ta Kuicbkuin HavjoHanbHWi yHiBepeuTeT
iMeHi Tapaca LLleyeHka, a Takox 3apyOikHi ycTaHOBM, Taki ik LieHTp po3BuTKy ocobuctocTi
“HUMANUS’, Mnoeaws (Bonrapisi), [HCTUTYT covianbHOi MeauLMHN Ta MEAUYHOT ETUKI MEAWYHOTO
thakynbTeTy YHiBepcuteTy iMeHi KomeHcbkoro B bpatucnasi (CnosavumHa).
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B po6oTi koHepeHLii B3snm y4acTb NPeACTaBHKM Oinblue TPUALIATM OCBITHIX, HAYKOBMX Ta
rpoOMaaChbkux 3aknagiB Ykpainm Ta €sponu: YHiBepcuteTy imeHi KomeHcbkoro B bpatucnasi (Cro-
BayumHa), LieHtpy possutky ocobuctocti “HUMANUS” (Bonrapisi), YHiBepcuTeTy cB. €nn3aBeTu B
Bpatucnasi (CnosauunHa), Katonuubkoro yHiBepeuteTy y Pyxombepky (CnoBayunHa), Kapnoeo-
ro yHieepcutety (Yexis), MobniHcbkoro katonmupkoro yHiBepeuteTy loaHHa MMasna Il (MonbLya),
[HcTuTYTYy (hinocodpii Ta coujonorii MonbCbkoi akapemii Hayk, BULIOrO aHTUKOPYNUiHOTO cyay
Ykpaihn, BigginenHs PeniriesnaBcTsa [HcTuTyTy dhinocodii imeHi I'. C. CkoBopoan HAH Ykpainu,
[lepxaBHOi HayKoBOi yCTaHOBK “EHLMKIONEAMYHE BUOABHULTBO”, [lyXOBHOI cemiHapii (M. Kuig),
3rpomamkeHHs cectep munocepas cesToro BiHkeHTis YIKL|, IHCTUTYTY coujianbHoi Ta noniTMYHOI
ncvxonorii HAMH Ykpainu, KuiBcbkoro HauioHanbHOro yHiBepcuteTy OymiBHULTBA i apXiTEKTYpW,
KniBcbkoro TexHikymy enekTpoHHux npunagie, Kniecbkoro yHiBepcuteTy imeHi bopuca I'piHyeHka,
KHY imeni Tapaca LleByeHka, HauioHanbHOMO aBialiHOrO YyHiBepcuTeTy, HauioHanbHoro
€KOHOMIYHOrO yHiBepcuTeTy iMeHi Baguma 'eTbMaHa, HalioHanbHOrO TEXHIYHOTO YHIBEpCUTETY
YkpaiHun “KuiBCbkuiA NONITEXHIYHMIA IHCTUTYT iMeHi Irops Cikopcbkoro”, HauioHanbHoro TpaHcnopT-
HOro yHiBepcuTeTy, HaujoHanbHoro yHiBepeuTeTy “JIbBiBCbKa noniTexHika”, HauioHanbHoi akagemii
cTatuctuki, obniky Ta ayguty, lNpukapnartcbkoro yHiBepcuteTy imeHi Bacuns CredakHuka,
PiBHEHCHKOrO AEPXABHOTO ryMaHiTapHOrO YHIBEPCUTETY, YKPaiHCHKOro AEPKaBHOTO YHIBEPCUTETY
imeHi Muxaina [JparomaHoBa, YKpaiHCbKOro KaTonnLbKkoro YHIBEPCUTETY Ta iH. 3Ha4He npeacTas-
HWLTBO yYacHWKIB 3abe3neunnu NpoBigHi MeanyHi 3aknagm Ykpaiiu Ta €Bponu, 3okpema IHCTUTyT
couianbHoi MeanUMHM Ta MEAUYHOI ETVKM MEAMYHOrO (hakynbTeTy YHiBepcuteTy imeHi KomeHch-
koro B bpatucnasi (Cnosauumnna), HMY imeHi O. O. Boromonbus, BiHHULBKUI HALjiOHaNbHWIA Me-
ONYHWA yHiBepeuTeT imeri M. 1. Muporosa, 3anopisbkuin Meanko-hapMaLeBTUYHUIA YHIBEPCUTET,
HauioHanbHuin hapmaLeBTUUHUA yHIBepeuTeT (M. XapkiB), OOecbknin HaLiOHaNbHUA MeguyHWi
yHiBepcuTeT, MNMBH3 “KniBcbkuin MeanyHMi yHiBepcuUTeT”, XapKiBCbKMIA HaL[iOHANbHUA MEAUYHNI
yHiBEpCUTET Ta iH.

KoHthepeHuUis  BYeproBe 3acBiguuna iHTerpaTMBHe ChpSAMYBaHHS  MpeACTaBHUKIB
coujanbHO-TyMaHiTapHUX Hayk Ha AOCHIMKEHHS AYXOBHOCTI MIOAWMHM Y Cy4aCHOMY MOCTCEKynsp-
HOMY iHCDOpMaLLiiHOMY CYCTINbCTBI i BAroMiCTb HOBMX 3000YTKIB y yHAAMEHTAmNbHNX, KMiHIYHNX
anecymnniHax (aHaTomii, Tepanii, dhapmalii, Gionorii Ta ximii, xipyprii, oHkonorii, enigemionorii, ririeHi
TOLLO), @ TaKOX 3HAYHa KiNbKiCTb [OMOBIAEI MIEHAPHOTO i CEKLiMHMX 3acidaHb byna npucesyeHa
npobriemam XuTTs Ta CMEPTi, 300pOB’S (i3MIHOro, AyXOBHOIO I NCMXiYHOrO, Be3nekn B ymoBax
POCIICbKOI BiliHW MPOTH YKpaiHu.

Po3nounHatoumn nneHapHe 3acigaHHs KoHdepeHLji Mo-
Jepatop 3axofy, 3aBigyBayka kadeapu dinocodii, bioeTnkm
Ta ictopii MmeamumHn HMY IpuHa BacunbeBa noiHdopmyBana
Mpo CKMaj, y4yacHWKIB KOH(bepeHLii, 30kpema BigsHaumna, Lo
LibOropiyHa KoHepeHLis npeacTasneHa 33-ma ycrtaHoBamu-
yyacHWLSAMW, a cepeq A0MNoBigaqiB AOKTOPIB HayK, Npodecopis
- 21, KaHanaartiB Hayk, [OoKTopiB dinocodii, AoUeHTiB, cTap-
KX HayKOBWX CMiBPOOITHMKIB — 51, CTapluMx BuKnagauis,
BUKNaZaviB Ta acUCTEHTIB — 12, JOKTOpaHTIB — 3, acnipaHTiB — 4, cTyaeHTiB — 17. Y BiTanbHOMY
CMOBI NEePLUMA NPOPEKTOP 3 HAyKOBO-NEAAroriyHoi poboTtn Ta micnsaunnomMHoi ocgit HMY imeHi
0. O. boromonbus Onekcanap HaymeHko 3a3HaumB, L0 BUAATHUI HAyKOBELb-MPAKTHK, CBATUTENb
Jlyka CBOIM XUTTSIM MKOAMHM BipYKOUOi NPOAEMOHCTPYBAB €AHICTb HAYKM 4 penirii, a ioro po3pob-
K1 BUKOPUCTOBYHOTBCS i cborogHi. lo cnis OnekcaHapa HaymeHka npuegHanmcs NpopekTopka 3
HayKOBO-MefaroriyHoi poboTu, MiXkHapogHMX 3B'3KiB Ta eBponencbkoi inTerpadii HMY imeni O. O.
Boromonbus Pimma CKpunHUMK i NpOpeKTop 3 HaykOBO-NeAaroriyHoi Ta nikyeanbHoi pobotn HMY
imeHi O. O. Boromonbus OnekcaHap Kahtopa.
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BiuenpesugeHtka YkpaiHcbkoi acouiauii - penirie3HasLis, npo-
tbecop Jliogmuna PununoBuY BiA3HaYMNa BaXMMBICTb ANS YKPAIHCLKOro
inocodcbkoro, penirie3HaB4oro Ta MEAUYHOrO AMCKYPCY 3BEPHEHHS
[0 nocrarti ¢BT. Jlyku, 0CoBNMBO B KOHTEKCTI HanaromKeHHs dianory Mix
penirieto Ta MeANULMHOK Nif Yac BOEHHOTO CTaHy B YkpaiHi, AkUA 3arocTpus
€K3UCTEHLLiHI Mpobnemm CyyacHOro MioAcTBa, a TakoX Haronocuna, Lo
Ha 6asi HMY imeni O. O. 6oromonbls ceatuTens Jlyka o6’egHaB Meaukis
i dinocodpis, TOX, 3 ii cniB, “MeankW CTaHyTb MyApiKUMKM, a dinocodn —
3A0pOoBiLLMMK”.,

Ha gymky agmiHicTpauii yHiBepcuTETY, Te, WO BOEHHUIA CTaH X0 i
3aBaj1B NPOBEAEHHI0 KOH(epeHLji B 3B14HOMY popmaTi, BTIM HaZaB MOXNUBICTb NPEACTaBUTY I
BMCBITINTW CBOI HAyKOBI NOrNSAAW BEMUKIN KINbKOCTI HAYKOBL|B AWUCTaHLHO, 30KpeMa i y4acHukam
koHepeHLii 3 CnosayumHu, Yexii, bonrapii Ta MonbLyj, Lo 3acsig4nno rmnbuHHy akTyanbHicTb Npo-
Brnem B3aemogii i B3aeMoBNnMBY penirii 1 MeauLMHI y CyqacHnx ymosax. YyacHuku V MixHapoaHoi
HayKOBO-NPaKTUYHOT KOH(EPEHLLi NNiAHO NonpaLtoBany, L0 3acBig4YMIo NNeHapHe 3acigaHHs, Ha
skomMy 6yno npeacTaBneHo noHag ABafUsATb AONOBIgEN.

ot | ] Crapwwuit  HaykoBuir  cniBpobiTHUK  BipaineHHs
] penirie3HaBcTBa IHCTUTYTY dpinocodii imeri I'. C. Ckosopoau
HAH Ykpainu, kaHguaat dinocodebkux Hayk, goueHt O. B.
Byuma y gonosigi Ha Temy “Penirisi, npaea NoauH1, MeauLmHa:
BesnekoBuin acnekT NCUXIYHOro 30OPOB’S B yMOBAX POCICHKOI
BilHM NpOTW YKpaiHW" OOKNaAHO 3YMUHWBCSH Ha BUCBITNEHH
} npobnemu cniBBiAHOLLEHHS penirii Ta Npasa, 3okpema 3abes-
NeYeHHs npaea MOAMHN Ha NCUXOMOriYHy JONOMOTY B 4EeMO-
KpaTW4YHOMY CyCinbCTBI B yMOBAX BiliHW, KONK Mi0AM 3a3HaloTb
HacwnbCTBa, Tepopy. Ha aymky fonosigaya “ CtaH peniriiHoi TpaHCLeHAEHL, L0 CyNpOBOAXYETHCS
cneundiuHMMN - eHEepreTUYHUMI  MpoLiecamn  MOXe MaTW  HacrmigkoM  nepecTpykTypusalil
0COBUCTICHUX KOMMOHEHTIB | CBOEPIAHE NEpepomkeHHst 0cobUCTOCTi, sika HauebTo BigvyBae “Hapoa-
KEHHS 3aHOBO”, SIke PO3LIHIOETLCA HEto AK “HapomkeHHs 3ropu”. JlioguHa HabyBae SKiCHO HOBOrO
BiQYYTTS, LLO XapaKTepn3yeTCH NPUHANEXHICTIO 4O HOBOrO BUMIpY. BoHa nporaxse cTpax i3 cBoro
KUTTS, NIKBIGOBYE PO3PUB MK MEPEXMBAHHAMM | OCMUCIIEHHSM PeanbHOCTI, BiflbHO BUTBOPHOIOYM
HOBI CMWUCIW, MUCIIEYYTTEBI KOHCTPYKLIT (YSIBMEHHS, ifel, LiHHOCTI, opieHTaLji) Ae BifoBpaxatTses
BNacTUBOCTI ippaLjioHansHoro edekty” (Pinocodis penirii Ta MeguUMHN B NOCTCEKyNspHyY 406y,
2023, c. 14). Y BucHoskax O. B. Byuma Haronocus “... nikyBanbHWUA, NCMXOTepaneBTUYHUIA NOTeHLian
penirii Moxe crpusTh 36epexeHH0 abo BiBHOBMNEHHIO (I3MYHOr0 Ta NCUXIYHOTO 3[0POB'S, LOCATHEH-
HIO COLlianbHO-NCUXOMONYHOTO Brarononyyysi, 3HWKEHHIO YacTOTU Ta TSXKKOCTI Hacniagkis nepeHe-
CEHMX BOIOBKX NCUXIYHMX TPaBM Y (DOPMi FOCTPUX CTPECOBMX peakLiit, 3anobiraHHI0 iHBanigHOCTI,
npodhinakTULi arpecuBHOI Ta CaMOPYMHIBHOI NOBEiHKM. TOMY HWHI, peniriiHo-NpaBoBa Cknagosa
Yy BUMIpi NCUXONOriYHOI AONOMOrM Moxe OyTn Baromum 3acobom llepemorn YkpaiHu y BiltHi, L0
po3s’a3ana NpoTu Hei Pocisi Ta YMHHWUKOM HaLjioHanbHOI 6e3nekn i yTBEPMKEHHS EMOKPATUYHOI,
coLjianbHOT NpaBoBOI Aepxasy B MoBOEHHWI nepioa” (Tam camo, ¢. 15).
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lMpopekTop 3 HayKoBO-MeAaroriYHoi Ta HaB4YanbHOi pobo- ||
™ HMY imeni O. O. Boromonbus Oner BnaceHko nig vac cninbHoi
3 mpodhecopom Kadepu inocodpii, bioeTnkm Ta icTopii mMeau-
umHn ®epopom Ctynakom fgonosiai “Mepexa A0GpOUNHHNX Me- |
ONYHUX ToBapucTB Kuesa B MUHYNMOMY” 3a3HauvB, LU0 B yMOBaXx
BOEHHOMO CTaHy Tpeba BMKOpPMCTOBYBaTW AOCBIL MMHYMOMO 3 M-
TaHb GraroginHocTi. Y [onoBigi Npo3Byvani HaCTYMHI akTyanbHi
3aMuUTW ANs Cy4acHOi CUCTEMM OXOPOHM 3a0poB's: “Kuie 6yB oguH :r
3 Hanbinblmx GnarofiHMX LEHTpIB iMnepii, Bia3Ha4aBca poara-
NYXEHO0 Mepexet OnaropiiHux TOBApUCTB, AKi BiAPI3HANMUCH
cneundikoro, Hampsimamu Ta ¢opmammu poboTtn. Barome micue B
A0BPOUMHHI Mepexi mocinanu MemuyHi 6naropiini ToBapucTsa.
[piopUTeTHUM HaNPAMOM LiSNbHOCTI BnaroAiiHMX TOBApUCTB Me- 7@}
AVYHOro npodinto 6yna Meaumko-npodinakTuiHa AisnbHICTb. (...) JobpomiiHi MeanyHi ||-|cw|Ty|.u|
CNpsSIMOBYBaIM CBOIO HisNbHICTb HA JOCSTHEHHS! BUCOKOI METW BarofitHoCTi, BOHW By BULLOH
(hopMOt0 BUSIBMEHHS CYCTINIBHOTO Ta POMAACHKOrO OnikyBaHHA Ta 6raroginHoCTi, 3a0BOMbHANM
BMMOTY TYMaHHOCTI, HagaBanu Hy)XAEHHUM XBOPUM CriewianbHuil JOrMsA, KON BOHW He MO
cami itoro 3abeaneunTi. [isnbHicTb GrarogiHMXx TOBApUCTB € CKPaBUM NPUKMaA0M rpOMaChbKOi
aKTWMBHOCTI Ta COLjianbHOi TBOPYOCTI HA BUCOKOMOpAIbHUX 3acafax MUrocepas Ta rymaniamy. Li
cninku 6ynu rpomazcbkiMn opranisadismu. Ha gpyromy obnacHomy 3'isgi miegHs no 6opoThbi 3
enigemisgmu, skuin nporwwos y cepnHi 1913 p. B Knesi, nigkpecntoBanocs, LWo “iHTepeck HapoaHo-
rO 340POB’S MOBWHHI MaTh CyTTEBE 3HAYEHHS B LiSANbHOCTI rPOMaACHKMX opraHisauin”. Y Kuesi us
Jymka Gyna BTineHa y Burnsai BoOpogiiHoI MeanLmHu, Ae NPpOoBIgHE MiCLe HaneXuTb GraroginHum
MeanNyHUM TOBapKUCTBaM. [1O3UTUBHUIA BITYM3HSIHUIA [LOCBIL HiANBHOCTI LOBPOUYMHHWX TOBApUCTB
HeobXigHO BMKOPUCTOBYBATU B HOBMX YMOBAX Ha CydacHomy eTani ictopii YkpaiHu™ (®inocodis
penirii Ta Me,EI,VILWIHVI B nocTcekynspHy goby, 2023, ¢. 16 — 17).

3aBigyBayka Bigainy acmipaHTypu Ta goktopaHtypu HMY
imeni O. O. Boromonbusa KatepuHa ononoboBa, y CninbHiiA 3
MPOPEKTOPOM 3 HaykoBOi poboTM Ta iHHOBaUin Cepriem 3em-
CKOBWM [IOMOBIA, BWUCBITIIMMA KMOYOBI acmeKkT akagemivyHol
A00POYECHOCTI, ik HEOAMIHHOI CKIaI0BOi Cy4YacHOro YHIBEPCUTETY.
AmKe BOTPUMaHHS MPUHLMNIB akageMiyHoi 4obpoyecHoCTi — Le
OLVH 3 MPIOpUTETIB POBOTH, SKWI BU3HAYAE HABYANbHO-METOANY-
HWIA Ta HaykoBO-gocnigHULbKMIA npouec B HMY imeHi O.0. BoromonbLg. [lonosigayka 3akueHTyBa-
Na yBary NpuCyTHiX Ha TOMy, LU0 “3abe3neyeHHs akagemivyHoi JOOPOUECHOCTi B YHIBEPCUTETCHKOMY
CEepeLoBULLi € BaXNMBOK BiANOBIAANbHICTIO YHIBEPCUTETCHKOI aAMIHICTpaLlii, Ska NOBWHHA BCTa-
HOBMKOBATM YiTKi MpaBuna Ta MOMITUKY BiAHOCHO akapeMivHoi [obpoyecHocTi, 3abesnevyBaTu
HaBYaHHS Ta NATPUMKY CTYAEHTIB i BUKNagadiB LWOAO €TUYHKMX HOPM i cTaHgapTie. B HMY imeHi
0. O. boromonbus ycniwHo gie “MonoxeHHst NPo akageMiuHy A0OPOYECHICTL”, sike po3pobneHo
3 METOK (hopMyBaHHS 3ararnbHO-YHIBEPCUTETCHKOI KyNbTypy Ta €TUKM B AOTPUMAHHI akageMiuHoi
pobpouecHocTi. Bei HaykoBi Ta HaByYasbHi TEKCTU HayKOBOMEAAroriYHuWX MpauiBHUKIB, KOHKYPCHI,
KypCOBI, MaricTepcbki poboTh Ta HaykoBi nybnikaLjii CTyAeHTiB 060B’'S3K0BO MPOXOAATb MEPEBIPKY
Ha nnariaT 3a 4ONOMOro nileH3oBaHoi nporpamu StrikePlagiarism. [onoBHa MeTa hopMyBaHHS!
KoZeKcy akafeMiyHoi 4oBpoYecHOCTi B YHIBEPCUTETI HaBUMTY 3000yBauiB BULLOI OCBITU, HAyKOBO-
neJaroriyHyx npavujiBHUKIB CTBOPHOBATH SIKICHI, KOHKYPEHTOCTPOMOXHI, HaykoBi poboTu, cchopmy-
BaTW MPWHUMNM Ta NEPEeKOHaHHS, BiAMOBIAHO 4O AKMX MOPYLUEHHS! akaAeMiYHOK [OBPOYECHOCTI
Oyne yHemoxnueneHe Ta Oyae 3acymKyBaTWCb CamOl aKafeMiYHOK CrinbHOTOK. AkademivHa
[00pOoYecHICTb € hyHAAMEHTaNbHOK CKIa[I0BOK) Cy4aCcHOr0 YHIBEPCUTETY, OCKINbKA BOHA CrpUsie
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PO3BWTKY 3HaHb, CTBOPEHHIO OOBIpWM B akafeMiuHin ChinbHOTI i MiACUIEHHIO BiAMOBIAANbHOCTI
3n06yBaviB BULLOI OCBITU Ta HaykoBLiB” (Pinocodis penirii Ta MEAULMHI B NOCTCEKYNAPHY A06Y,
2023, c. 18-19).

LleHTpanbHe MicLe B [OMOBIASX YYACHUKIB KOH(DEPEHL|i| m——
BiABOAMIOCA nereHaapHin noctati XX CTORITTS, BWAATHO- '
My BUMYCKHUKYy YHiBepcuteTy, cBatutenio Jlyui (BaneHTuHy
®enikcoBuyy BoiHO-ACEHeLbKOMY), SKWA He TiNbku TEopeTny-
HO, @ W NPaKTWU4HO, [OBIB CYMICHICTb penirii Ta MeauuyHm, Bipu
B bora Ta Hayku. 3okpema, 3aBigyBay kadedpn NNacTUYHOI Ta
pekoHcTpykTMBHOI Xipyprii INO HMY imeHi O. O. boromonbus Ba-

Cunb Xpanay akLeHTyBaB yBary Ha NUTaHHSAX NocnigoBHUKIB B. ®. BonHO-ACeHeLbKoro y MeayyHin
ctpepi. [lonosigay Big3Haums, WO Xipypry kadeapn akTMBHO 3aiiMatoTbCs Camo,- Ta NPOGECIHIM
PO3BUTKOM, YAOCKOHASOTb MPaKTUYHI HaBWUYKK. FK i cBATUTENb Jlyka HamaralTbea po3BMBaTH 1
npakTUKyBaT¥ Taki BMIHHS B NPOECIAHIN AiSNbHOCTI, K ManoBaHHs, AOTPUMaHHS NPUHLMNOBOCTI
Ta ONaHyBaHHS! iIHO3eMHWX MOB. [Insi HUX TEX NPIOPUTETOM 3aULWAETHCA XKUTTS NaLIEHTIB.

.

[okTopaHTka TobniHcbkoro KaTonmMLbKoro
yHiBepcuTeTy loaHHa Masna Il, moHaxuHs Tpeko-KaTtonuuskoi
' Llepkeu BameHtuHa Psabywko BucTynMma 3 [JOMOBIAN
“HacnigyinTe MeHe, sk a — anoctona [laBna” — gyxos-
HWA 3anoBiT ceaTuTens Jlyku”. [ns gonosigadky Baxnu-
' BMM OYyno noBigOMMTM Aeneratam KOH(EpeHLi HacTymHy
ByMKy: “[lyxOBHWA 3anoBiT Braguku Jlyku, apxuenuckona
Cumdeponinbcbkoro i Kpumebskoro Jlyku (y cBiTi — BaneHtu-
Ha BollHo-AceHeLbKoro), BuaaTHOro npodecopa MeAULMHI | PEmifiiHOro nigepa 3anMLaeTbest
A5 YKPaiHCbKOro CycninbCTBa Marno3HaHuM, a TO 1 30BCiM HEBIgOMUM. MoXnMBO, Lie NOB'S3aHO 3
TUM, WO B GaraTbox JOCMIMKEHHSAX NOTO PEMPE3EHTYIOTb SIK MPEACTABHUKA POCIACHKOI KyNbTYpH i
POCilCbKOi NpaBOCMaBHOI Tpaauuii. BogHowac BapTa 3ayBaXuTy, LLO NOYATOK i KiHELb 00 XKUTTS,
110r0 CTAHOBIEHHS SIK JyXOBHOI 0c00M, oro npodpeciitHa hopmaLyis Gynn Hepo3puBHO MOB’A3aHi 3
YkpaiHOK. [HLIOW NpUUMHOI0 MOXe BYTy Te, LU0 3an0BIT 4OCi HE NMepeknaaeHni i He onybrikoBaHWi
YKpaiHCHbKO MOBOK). ABTOp CTaTTi NO3HANOMMBCS 3 3aMOBITOM Ha rpeLbkoMy CaliTi MpaBoCraB-
Horo apxumangputa (a 3 2013 poky Mutpononuta Aproniacbkoro 'peubkoi MpaBocnaeHoi Liepk-
Bn) HekTapis AHgoHonynoca. Bnaguka Hektapin, Hapomkenuin 1952 poky, nogiGHo, sk i cBATH-
Tenb Jlyka, cnoyaTky OTpUMaB MeauyHy OCBITY, @ 3r0fOM CTaB MOHAXOM i CBALLEHOCITYXUTENEM.
3anizHaBLUMCb 3 NOCTATTHO icnoBigHMKa Bipy y 1999 poui, BiH HACTINbKA 3aXOMWBCS A0T0 XUTTAM i
CBiAYEHHAM, LLO CTaB NankumM NPUXMALHUKOM i anocToniom caatutens Jlyku. Biv € aBTopom unc-
NEHHVX BMAAHb NPO XWUTTS | AiSNbHICTb CBATUTENS, CMIPUYMHWBCA A0 Nepeknagy i nybnikallii noro
MpOonoBigen rpeLbKo MOBOH, 3ibpaB CBIAYEHHS NPO YyAECHI 0300POBIEHHS 32 NOCEPEAHNLTBOM
cesiToro Jlyku i BuaaB 2 36ipkw, BiH OpraHisyBaB NanomMHULTBA A0 MiCLb, MOB'S3aHMX 3 AiSNbHICTHO
i 3acnaHHamu ceatuTens (B YkpaiHi, TawukeHTi, Pocii), no3HanoMm1BCS 3 YneHaMmm Moro poauHi,
Bifj OOHOTO 3 AKMX, @ CamMe BHy4aToi MnemiHHuui ceaTuTens, Mapii ImuTpiBHM [pO30pOBCHKOI,
OTPUMaB Liel JyXOBHWA 3anoBiT” (Pinocodpis penirii Ta MeanUMHM B MOCTCEKYNApHy Aoby, 2023,
c. 20). TigcymoBytoun CBii BUCTYM, AOMOBiAAYKa Haronocuna: “... NpoaHanisyBaBLWK LOKMNagaHO
3anoBiT cBaTUTeNns Jlykn, BBaXaemo, WO Liei TBip, HAanMCaHWI NPOCTOK i pa3oM 3 TUM MN6oKo
[JYXOBHOK MOBO, HanoBHeHuA NoboB'to | noBarok Ao bora i noaei, BUXOAUTL 3a pamMKn CBOET
Be3nocepeaHbOi METU Ta ayaUTOpii | Mae N03a4acoBy LiHHICTb ANs KOXHOTO YneHa YKpaiHCbKOro
CYCINbCTBA, K TaKOX ANst BCiX Bipytounx. CeaTuTenb Jlyka 6yB NIOAVHOK XEPTOBHOI cCamoBiaaavi
i camo3peyeHHs. Hexali oro XuTTS Hagnxae Hac i Hexail BUKOHYETbCA 170ro 3anoBiT” (Tam camo,
c. 24)
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[Mpodbecopka katheapm penirieaHaBcTBa (iNnocodCLKOro
takynbteTy KHY imeni Tapaca LlesueHka Onena [Mpenko
BiA3Haumra, Lo He 3Baatoum Ha BiilHY, CTpaLUHE BUNPOOYBaH- &
HS 4115 YKPAIHCHKOTO Hapogy, Taki 3axXoau MarTb BigdyBaTtucs. f
Axe TyT PeTPaHCIoTLCA MOCTaTi, SIKi CMOHYKatTh KOXHOTO
3aMUCTIUTUCA NP0 BRaCHY ideHTUYHiCTb. Tpeba 3a3HaunTy, wo f
GaraTo gonosigen HaykoBLjiB Ge3nocepeaHbo abo onocepesko- |
BaHO CTOCYBanuCs NUTaHHA BilHKM, 30kpeMa: “Ak 3bepertu ncuxiyHe 340POB'S B yMOBAX HeLafgHoi
BilHY inen” (A. I'paHyapoB), “3BiNbHEHHS Bif BiiHW: TepaneBTNYHA (YHKLiS penirii B ymoBax 36pon-
Horo koHdnikty” (T. B. FaBpuniok), “MoxnmsocTi peabinitavii TpaBMaTM30BaHoro CycninbcTBa Ye-
pes cuHTe3 neuxotepanii Ta penirii” (1. T. YTiox, H. B. Cnnug), “Biicbkosi kanenanm B 3CY: micia Ta
Bukvkn” (B. O. Moiiceenko, 1. T. LLocTka, H. B. TapueHko), “TIpo ncuxo3axucT ykpaiHLiB B ymoBax
BilHW i nepcnekTBM niksigaLlii caiTosoi enigemii oxupinng” (K. B. Kopcak, T. B. Kipuk, 0. K. Kopcak
TaiH.)

Mig yac KoHgepeHLii Po3rnsHyNM NUTaHHS MNiKapCbKoi
emnarii (O. A. BsuecnasoBa), peniriHoro hanatuamy (O. . Mpes-
ko, [1. €. Mpegko), cneumdikymy npodeciinHoi MeauyHoi KynbTypu
Ta ii yHKUii B npodbeciitnin MegumyHin cninbHoTi (O. b. Benuuko,
O. | MaphboHOBA.), a TakoX MEAULMHY, K Chepu 3acTOCyBaH-
Ha emouinHoro iHTenekty (b. K. Matiowko). [onosigadi Takox
[OKNaAHO O3HAMOMWIM MPUCYTHIX 3 GiOETUYHMMK acneKTamu
TPaHCMNAHTOMONIT y Cy4acHOMy cycrinbeTBi, 3 indopmatiero mpo | 1 g g
CIYXiHHS XBOPUM B MeAnYHuX ycTaHoBax Kneso-lToKpoBCbKOro '
MOHaCTVPS 3a YaciB MOro 3aCHOBHULI MaTiHKM BESMKOI KHSAMWHI
OnexkcaHgpw Metpishm (I. B. Bacunbesa, B. C. WBugyexko ta
iH.) YyacHuKu KOH(epeHLji B3snu y4acTb B HAYKOBUX ONCKYCiSX
00roBOpMNM NUTaHHS, WO CTOCYIOTLCA iHTErpaLii penirii Ta Me-
[MUMHA B CY4aCHICTb, HOBITHI [OCATHEHHS MEAMYHOI Hayku, - >
OKPECIUNI BaXIMBi MUTAHHA NOAanbLUOI criBnpali Ta 3go0yny BaroMuin NpaKkTUYHUIA JOCBIA.

Y 3miwaHomy hopmari (04HO i B pexumi Bigeo-koHdepeHLiin) Bynu npoBeaeHi i nneHap-
He, | CEKLilHi 3acifaHHs, Ha sIKUX 3aranom BUCTYMUIM, B3ANM y4acTb B 0OrOBOPEHHSIX NOHaf CTO
YYaCHWKiB.

Okpemo BapTO BiA3HAYNTM aKTUBHY Y4acTb CTYAEHTIB y KoHdepeHLii. Cepen ydacHukiB
CTYZEHTCbKOI Cekuii Bigbymmcs TBopui auckycii, Aebatn Ta 06roBOpeHHs! akTyamnbHUX npobrem
B3a€EMO3B's13ky dhinocodii, penirii Ta MeanuyHL. [unnomami HaropomkeHi 3a Hankpalwi gonosigi “de-
HOMEH CamoTHOCTi y CyvacHomy cycninbCTai” (C. P. Banbkman), “KpiokoHcepaalis B ymoBax BiliHW
(8. C. KarmHoBcbka) Ta “CTpaxu Hoi | TeMpSIBU K eK3UCTEHLNHI CTaHn moguHn” (€. O. PubueHko).
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Yuachukn V' MixHapogHoi HaykoBo-
MpaKTUYHOI  KoHdbepeHLii “®inocoddist  penirii
Ta MeAMUMTHM B NOCTCEKynspHy [noby” B
MAigHAX QUCKYCisiX, 06roBopeHHsX Ta gebarax
BUCBITNUNM Mpobnemm TBOPYOI B3aemogii Me-
AMUMHA Ta penirii, CI1pakynch Ha HOBITHI Ao-
CArHEHHS1 MeauyHOi Hayku. MpefcTaBHUKaMK
kacbegpw chinocodii, BioeTukm Ta icTopii Mean-
U HMY imei O. O. boromonbLst po3LUMpeHo
HayKOBI KOHTAKTI 4151 NOAANbLUOI CRiBMpaLi MiX
YKPAiHCbKUMM Ta 3aKOPAOHHUMM haxiBLSAMM,
30kpeMa Oyno oTpuMaHo OduiliiHMIA NMCT 3a Mignucom AokTopa dinocodii, poueHTa Mixaenm
KocTivoBoi, aupektopa IHCTUTYTY coLianbHOI MeanLMHA Ta MEAUYHOI ETUKN MeanyHoro akyb-
TeTy YHiBepcuteTy iMmeHi KomeHcbkoro B bpatucnagi, B skomy koneru 3 CrioBa4unHu NigTBEpAnm
noganbLUy CniBMpaLlo B Mexax NPOBEAEHHS CMiMbHO LLOPIYHOI KOH(epeHLii “@inocodis penirii Ta
MeMLMHM B MOCTCEKYNAPHY A00Y” Ta YKpaiHCbKMM KaTOMMLbKAM YHIBEPCUTETOM, Bif iMeHi LLkonu
BioeTukn skoro goktop bioetuku (PhD) Apema M. b, 3anpocuna Buknagavis kadegpu dinocodii,
BioeTnkm Ta icTopii MeauumHK Ta ctyaeHTiB HMY imeni O. O. Boromonbus gonyunTcs o yyacTi
B CcepTudpikaTHiin mporpami 3 GioeTuku “Ha cnyx6i 0xopoHu XUTTS”. YCi y4acHMkM KoHdepeHuji
3000ynn HEeOLHEHHWA NpaKTUYHUIA HAyKOBMIA AOCBIA XMBOTO Ta AMCTAHLIHOMO CiNKyBaHHS,
yyacTi B AuCKycisix, aebarax, BUCBITNEHHI Ta BUpILLEHHI 3nobogeHHUX npobnem iHTerpauii penirii
Ta MEOUUMHN B CyyacHy iHopMaLliiHy, MOCTCEKyNsipHY Ta BOEHHY A00y. Ycim crikepam Ta ydac-
HWKaMm KoHdepeHUii 6yno HagicnaHo MOLITOK mporpamu Ta 36ipHUKKM MaTepianiB KOHdepeHLii,
cepTudikaTi y4acHuka KoHepeHLii, NOYeCHi rpamoTi Ta NofgapyHKy.

Y nigcymkosin gonosigi npod. |. B. BacunbeBa nogskyBana yciM y4acHukam 3a nnigHy
npauko Ta 3anpocuna B3ATU y4acTb Y HacTymHin VI MixHapogii HaykoBO-NpaKTUYHIi KoHepeHLji
“®inocodbis penirii Ta MeauLMHL B NOCTCEKYNAPHY Jo6Y”, npucBsayeHin nam'aTi ceT. Nlyku (B. . Bo-
1IHO-FceHeLbkoro), sika 3annaHoBaHa A0 npoBefeHHs Ha 11 — 12 yepsHs 2024 p.
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Nitepatypa

®inocopis penieii ma meduyuHu 8 nocmcekynspHy 000y: Mmamepianu V MixHap. Hayk.-npakm.

KOHe., npucssideHoi nam’ami cam. Jlyku (B. @. BouHo-SceHeuypkoeo) (2023), HMY im. O. O.
Boromonbug, Kuis, 285 c.
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AHoTauus

EBa Op6GaHoBa. [lyxoBHO-eTU4HOTO M3MEPEHUEe Ha U3OpaHMTe METOAN Ha anTepHa-
TUBHaTa MeguUMHa. 3paBeTo € eK3UCTEHLMANHa 1 reHearnornyHo crogeneHa LeHHocT. Temara
3a 30paBeTo € 4acT OT eTUYHaTa CuUCTeMa Ha Bcsika penurist. [oBOpUM Mpeau BCUYKO 3a 3eMHa
1 BPEMEHHO (pUKCMpaHa LIEHHOCT, 6€3 KOATO (hM3MYECKUST KUBOT Ha BAPBALLMS € MpaKTUYECKu
HEeBb3MOXeH. B cbBpeMeHHaTa MocTMOZEpHa Penurno3HOCT MHOTO UMAHEHTHWU TEMM, Cpej Ko-
UTO e 1 3ApaBeTo, Ce MPeBPbLUAT B LIEHTPArHN Penuro3Hi LieHHoCTW. Tlopagu Tasn npuumHa
Bb3HWKBA LUIMPOKa rama oT Taka HapeyeHute healing religions (neuntencku kyntose). CnefoBa-
TENHO, METOANTE Ha anTepHaTMBHaTa MeMLMHA Ca NPaKTUYECKU CPeACTBa 3a ENMMUHUPAHETO Ha
BEPTUKANHOTO M3MepeHue B CbBpeMeHHUTe KyntoBe. OBUKHOBEHO, (DYHKLMOHMPAHETO Ha BCEKM
OT T5X He Moxe Aa Obae 0bsicHeHo 6e3 AyXOBHO-PENNIMO3HM Bpb3KU. 10 Ta3n NpuuMHa antepHa-
TUBHATa MeaMLMHA CTaBa He Camo HOCUTEN, HO 1 He3abenexum penurio3eH pasnpocTpaHuTen Ha
PENUr1o3HNs CUHKPeTU3bM. Knacuuecku npumep € enH OT TpUTe 0TPa3eHN METOAM — PeUHKapHa-
LIMOHHaTa Tepanws, Y1eTo UMe npenpalla KbM U3TOYHWUS JyXOBEH MOHW3bM.

KntouoBn aymu: antepHaTMBHa MeAMLMHA; KYNT; CUHKPETUIbM; PeNHKapHaLUOHHa Tepa-
nus; MakpobroTuKa; MPMAONOrs; 3apase

Anotacia

Eva Orbanova. Spiritudlno-eticky rozmer vybranych metéd alternativnej mediciny.
Zdravie je esencialnou a genealogicky zdiefanou hodnotou. Téma zdravia je suCastou etického
systému kazdého nabozenstva. Primarne ide o pozemsku a temporalne ukotvenu hodnotu, bez
ktorej fyzicky Zivot veriaceho Eloveka je prakticky nemozny. V si¢asnej postmodernej religiozite
mnohé imanentné témy, ktorou je i zdravie, sa stavaju ustrednymi religi6znymi hodnotami. Z tohto
dévodu vznikla Siroké Skala tzv. healing religions (uzdravujucich kultov). Praktickymi nosiémi
eliminécie vertikélneho rozmeru v novodobych kultoch su tak metddy alternativnej mediciny.
Spravidla fungovanie kaZdej z nich nie je mozné vysvetlit bez spiritalno-religi6znych suvislosti.
Z tohto dévodu alternativna medicina sa stava nielen nosi¢om, ale aj nenapadnym religi6znym
distributorom nabozenského synkretizmu. Klasickym prikladom je jedna z troch reflektovanych
metdd — reinkarnacna terapia, ktoré uz v nazve sa hlasi k vychodnému spiritudinemu monizmu.

Kfa¢ové slova: alternativna medicina; kult; synkretizmus; reinkarnaéna terapia;
makrobiotika; iridolégia; zdravie
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AHoTauis

€Ba OpbaHoBa. [lyXoBHO-eTUYHWUI BUMIp 0OpaHMX METOAIB anbTepHaTUBHOI Meau-
LMHK. 300POB’S € BaXIMBOK Ta CMiMbHOK reHearnoriyHoK LHHICTI0. TeMa 340poB'a € YaCTUHOK
€TUYHOI CMCTEeMM KOXHOI penirii. Lle nepLu 3a Bce 3eMHa i TMYacoBa LiHHICTb, 6€3 SIKOi NpaKTUYHO
HEMOXNMBE (Pi3nNYHE XMUTTS BipyHOUOi MIOAMHN. Y CyyacHi NoCTMOZEpHil penirinHocTi barato ima-
HEHTHUX TeM, 30Kpema, 3A0POB'S, CTAOTb LEHTPaNbHAMM PENiTiiHMMK LiHHOCTAMU. 3 i€l npuim-
HW LIMPOKWIA aCOPTUMEHT T. 3B LiNMUTENbCbKI penirii (LinMTenbebki KynbTu). Takum YUHOM, METOAM
anbTEPHATUBHOI MEMLIMHN € MPaKTUYHAMM HOCISIMI YCYHEHHS BEPTUKaNbHOTO BUMIPY B Cy4acHUX
KynbTax. FK npaBuno, yHKLOHYBaHHS KOXHOTO 3 HUX HEMOXTMBO MOSICHWTYM 6e3 JyXOBHO-PEniriit-
HWX 3B'A3KIB. 3 L€l MPUUMHN HeTpaauLiiHa MeaMLMHA CTae He TiMbKn HOCIEM, ane 1 HEeMOMITHUM
penirinHiM po3noBCIOAXKYBaYEM PESININHOTO CUHKPETU3MY. KnacuyHuM NpuKnagoM € OAuH 3 TPbOX
BifobOpaXeHNX METOAIB — peiHKkapHaLliiHa Tepanisi, ika BXe B Ha3Bi BiACWIae Ao CXigHOro AyXo-
BHOTO MOHi3My.

KntouoBi cnoBa: anbTepHaTBHA MEAULMHA; KYIbT; CUHKPETU3M; peiHKapHaLliHa Tepanis;
MakpobioTVKa; ipnaoNorist; 30opoB'sa

Abstract

Eva Orbanova. Spiritual-ethical dimension of selected methods of alternative
medicine. Health is an essential and genealogy value. The theme of health is part of the ethical
system of every religion. This is primarily the earthly and temporal anchored value without whom
the physical life of the believer is virtually impossible. In the current postmodern religiosity, many
immanent themes, which is also health, become central religious values. For this reason, the
so-called Healing religions (healing cult) receive a wide range. Thus, the practical carriers of the
elimination of vertical dimension in modern culture are the methods of alternative medicine. Usually,
the functioning of each of them can not be explained without spiritual-religious contexts. For this
reason, alternative medicine becomes not only a carrier, but also an unnoticed religious distributor
of religious syncretism. The classic example is one of the three reflected methods - the reincarnation
therapy that is already reported to the eastern spiritual monism.

Key words: Alternative medicine; Cult; Syncretism; Reincarnational therapy; Macrobiotics;
Iridology; Health

Uvod. Téma ludského zdravia bola odpradavna pritomna v kazdom naboZenstve.
Zdravie ako esencialna téma Zivota je implicitnou si¢astou religiézno - etickych systémov. Preto
otazky tykajuce sa telesného a duSevného zdravia su aj otazkami etickymi. Prepojenie zdravia a
nébozenského kultu pretrvava dodnes. Hoci v dnesnej dobe registrujeme oslabenie spoloéenského
vplyvu tradiénych naboZenstiev, téma zdravia neustupuje do Uzadia. Opak je pravdou! V medialnom
svete doslova vladne zdravie i smrt. Dne$na spolo¢nost nie je primarne ateisticka, hoci sa také
méZe javit. Naopak spiritualita, duchovnost maju o povedat dneSnému ¢Eloveku. Dokonca su
vyhladdvanym ,spotrebnym* artiklom. Inherentnym prejavom je tuzba po spirituélnych zazitkoch.
Z tohto dévodu do spoloCenského povedomia 'ahko prenikaju rézne kulty postmodernej religiozity,
ktoré st popularne, pretoze su jednoducho ,vysoko pragmatické a funkéné* (Gini, 2008, p. 197).
Dnes doslova plati, Ze ndboZenstva v st¢asnosti ,nemaju ponukat pravdu, ale maju zaujat ¢loveka
a prispOsobit sa jeho potrebam a poziadavkam® (Kondrla, 2013, p. 18). Rdznorodé postmoderné
kulty su Eastokrat propagované na ezoterickych festivaloch &i tzv. festivaloch zdravia.

Sucasna religiozita pontka rozne formy synkretického prepojenia ndbozenstiev a jeho
derivatov s profannymi oblastami spoloéenského Zivota. Prikladom je spojenie spirituality a prace,
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Sportu i zdravia. Sakralna a profanna sféra sa Ucelovo prelina a ponlka sa ako mimoriadne
atraktivny tandem. Napriklad Clovek vstupuje do réznych lie€ebnych pobytov a zariadeni, ktorych
inherentnou sucastou je spiritualita, resp. meditacia. Prikladov religidzno-medicinskych kultov je
naozaj dostatok. Niektoré su uvedené v dokumente papezskych dikastérii Jezi§ Kristus prameri
Zivej vody - Krestanska Uvaha o new age: akupunktura, homeopatia, iridologia, terapeuticky dotyk,
lieGenie pomocou  krystalov, etc. (p. 28). Spravidla tieto kulty alternativnej mediciny maju v sebe
religidznu agendu, ktora sa stava ucinnym ,evanjelizatnym* prostriedkom postmoderne;j religiozity.
Efektivnost' alternativnej mediciny je znasobena tvrdenim propagatorov, Ze prave oni uplatfiuju
celkovy-holisticky pristup k Cloveku, t.j. lieCia celého Cloveka, t.j. dusu, ducha i telo. Na rozdiel od
alopatickej mediciny, ktora pristupuje k Cloveku parcialne a to cez Siroku $kalu diagnostickych metdd.
Dokonca sa stava, Ze lekar svojho pacienta ani nevidi. ,Vidi*, vySetruje a dokonca i lieéi ho len a
len cez elektronicky zaslané vysledky z roznych vySetreni. Tieto prejavy neosobnej observacnej
anonymity pacienta jednoznacne zvySuju atraktivitu alternativnej mediciny. Cielom ¢lanku je v
prvom rade charakterizovat, analyzovat a identifikovat religiézno-spiritudlne zazemie vybranych
metod alternativnej mediciny. Prave tento fundament tvori paradigmatické portfolio, konkrétne ide
0 objasnenie nielen ich spoloCenskej atraktivity, ale aj samotného fungovania alternativnych metod.

Metodoldgia a metodika. Analyza a identifikacia vybranych metdd alternativnej mediciny
bude pozostavat z troch metodologickych pristupov, ktoré boli aplikované v monografii zamerane;j
na axiologicku sféru postmodernej religiozity (Orbanova, 2018, p. 123). Zaklad analyzy spociva
jednak v struénej charakteristike kultu, dalej jeho naboZensko-filozofického rozmeru a napokon
sprostredkovanim jeho eticko-axiologického posolstva. Uvedené pristupy popri analyze uplatfiuju
deskriptivne a napokon relevantné hladisko aplikované pomocou kontextualnej metody. Posledna z
metdd umozniuje objasnit hodnotovu stranku kultu, ktora ma etické, ako aj spologensko - individualne
parametre, ktoré maju v ramci masového javu expresivneho individualizmu klu¢ovy vyznam. Charles
Taylor dokonca hovori o expresivnej revolucii, ktora podkopava niektoré nabozenstva velkého
formatu (Taylor, 2007, p. 492). Metodika vyberu konkrétnych spiritudlnych alternativnych postupov
sa primarne riadi hodnotou zdravia, diagnostikovania a liecitelstva. Vyber sleduje aktualne, zatial
bliz8ie neanalyzované, metddy alternativnej mediciny. UZ samotnym nazvom evokuju spirituaine
podhubie. Spomedzi metod alternativnej mediciny budeme analyzovat metddy: reinkarnacne;j
terapie, makrobiotiky a diagnosticki metodu iridologie, nazyvanu i irisdiagnostikou.

Postmoderna religiozita a zdravie. KedZe hodnota zdravia je v suCasnosti spoloCensky
mimoriadne aktualna a ziadana, Uspesnost zdravotne zameranych kultov je dopredu garantovana.
Ak v ramci postmodernej religiozity hovorime o imanentizacii, resp. splostovani vertikalneho
(sakralneho) rozmeru, tak v pripade kvazindbozenskych metdd alternativnej mediciny to plati
dvojnasobne. Ide o metddy ktorych primarnym poslanim je lie€it, rehabilitovat, relaxovat, zdravo
sa stravovat ¢&i diagnostikovat pacienta. Metdédy su zaroven kontaminované spominanym
dvojnasobnym synkretickym obsahom. Alternativne metddy sa zvacSa ponukaju ako doplnkova
lieGba popri dominantnej tzv. alopatickej medicine. Ako uz bolo uvedené moéze ist o homeopatiu,
akupunkturu, akupresuru, jogu, etc. AvSak stava sa, ze alternativna medicina je iba jedinym
prostriedkom uplatfiovanym pri lie€eni pacienta. Z praxe st zname i pripady, kedy klasické vySetrenie
u alopata bolo zasadne liegiteflom pacientovi neodporucané. Za posledné dekady vznikla Siroka
skupina tzv. uzdravovacich kultov (healing religions), ktoré v rdmci synkretizmu ako aj revivalu
starych pohanskych kultov poukazuju na ich priklon spirituality ku zdraviu, medicine, jednoducho k
alternativnym terapiam (Rabinovitch S. a S., 2014, p. 524). K Sirokému zoznamu novopohanskych
lieGebnych prostriedkov vyuzivanych aj lieCitelmi uvadzame: amulety, talizmany, naramky, cervené
retiazky na zapasti ¢i cielene zamerané mandaly (Rucki, 2000, p. 20). Spoloénym menovatelom
metdd alternativnej mediciny je celostny pristup k ¢loveku, ktory akosi automaticky posilfiuju nastup
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holistického prostredia a holistickej paradigmy v spoloénosti (Patridge, 2004, p. 39). Nasledne
pacient holisticky vySetrovany vnima, Ze je pozorne a trpezlivo vypocuty. Samozrejme vSetko za
prislusny finan¢ny honorar.

Spiritudlno - eticka analyza reinkarnacnej terapie. Metoda reinkarnacnej terapie
sa vyuziva na lieGenie typickych civilizatnych ochoreni ako je stres, depresia, anxieta, porucha
mentalneho  zdravia, etc. Metéda umoziuje virtualne postvat pacienta do minulosti. Pre
upresnenie uvadzame, Ze na rozdiel od regresnej terapie sa klient posuva dozadu po €asovej
osi najviac vSak do prenatalneho obdobia. Reinkarnacna terapia uvadza Cloveka do mentalnej
projekcie minulych Zivotov. Podla protagonistov je uréena ludom, ktorych neustale suzuju, resp. sa
im vracaju problémy, negativne myslienky, zazitky ¢i stavy, ktoré im brania v praci, v medziludskych
vztahoch, etc. Prislusné webové portaly ponukajuce tuto metddu svojim potencialnym klientom,
na ktorych upresiuju, Ze viera v minulé Zivoty nie je podmienkou k tomu, aby sa touto metédou
Jiecili“. Charakteristické pre pracu lieCitela je ich uvedenie do stavu alfa, a nasledne pomocou
hypndzy do minulych zivotov. Pre objektivitu je potrebné uviest, Ze niektori terapeuti sa distancuju
od hypndzy a namiesto toho uvadzaju tranz, prostrednictvom ktorého dosahuju pozadovany stav
rozsireného vedomia. Z tohto dovodu metéda dostava i oznagenie reinkarnaéna hypnéza. Clovek
uvedeny do hypnotického stavu, v ktorom je zablokované kritické myslenie, podvedome (a neskér
spravidla vedome) akceptuje také idey, ktoré by pévodne mohol zavrhnit ako nezmyselné. Podla
Statistik viera v reinkarnaciu celosvetovo narasta, ¢o nahrava i popularizacii tejto terapie (Patridge,
2004, p. 50). Dokonca reinkarnacia, ako paradigma ludskej existencie, sa stava popularnou i
medzi pokrstenymi (nominalnymi) krestanmi. Hoci nikdy nebola stéastou oficialneho ucenia
cirkvi. Napriklad v kanonickych knihach Starého a Nového zakona je vela citécii, ktoré reinkarnacii
jednoznaéne odporuji. Co potvrdzujli i tieto citacie: ,Ved nas Zivot iba prelet tone je. Nieto
navratu, ked’ nadide skon; specateny je a nik sa nevrati* (Mid 2,5). Na inom mieste stoji: ,A ako
je ustanovené, Ze ludia raz zomru a potom bude sud"* (Heb 9,27). Charakteristickou ¢rtou metody
je jej pouzivanie v alternativnej medicine a novodobych psychoterapeutickych metédach, ktoré tak
nadobudaju spirituélny zaklad.

Z naboZensko-filozofického hladiska metoda reinkarnaCnej terapie stoji a pada na
fundamente znovuzrodenia, ktory pochadza z vychodnych panenteistickych systémov. Okrajovo ma
predstava stahovania dusi (gr. metempsychosis) svoje miesto i v gréckom, resp. orfickom mytickom
mysleni. Modus vivendi cyklickosti Zivotov je vSak v postmodernej religiozite diametralne odlisny
od pévodného chapania. Kym reinkarnacia, kolobeh Zivotom, bola akymsi trestom, neziadlcou
skutocnostou, ktorej bolo treba karmicky ¢o najskér uniknit, v sluzbach terapie je vnimana ako
,pozehnanie“. Reinkarnacna terapia ako novodoby postmoderny konstrukt je vyhladavanym
dobrom, ktory je podriadeny zaujmom ¢loveka a nie je v podru¢i neosobnej nemilosrdnej karmy.
Reinkarnacia je tak cesta hladania odpovedi, lieGebnou praktikou, ktorej pdsobenie a ukotvenie je
posunuté vyhradne do roviny imanencie. Podobne ako v pripade inych postmodernych kultov sa
vertikalny rozmer reinkarnacie, ktorej pévodnym ciefom bolo dosiahnutie vyslobodenia — moksi,
dostava do podrucia ¢loveka.

Axiologické posolstvo kultu spociva v benefite rychleho a bezbolestného vyrieSenia
uvedenych civilizaénych problémov, ktoré problematizuju ¢i traumatizuju zivot loveka. Zdravie tela
sa obnovi, prostrednictvom novych duchovnych terapii rozsirujucich vedomie (Pennesi, 2000, p.
51). Hodnotové posolstvo kultu sa tak odvija od tzv. ,technologickej racionality”, ktora vyplyva z
utilitaristického mddu metody reinkarnacnej terapie (Besecke, 2014, p. 11). Klasickym prikladom
vyuzitia metddy najdeme v autobiografickom svedectve americkej herecky Shirley Mac Laine,
ktora uvadza: ,Vo vSetkych reinkarnaciach, ktoré som znovu prezila, som citila nejaku emocionalnu
bolest* (Mac Lainova, 1993, p. 337). Emoc¢na stopa je v podstate najdoleZitejSim indikatorom
uvedenej Skaly problémov i spominanych civilizatnych neduhov. Emocie su tak rozhodujucim
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hodnotovym vektorom. Podstatou terapie je vyviest bolest, traumaticky zaZzitok, pomenovat a
nasledne ho vedome a kriticky evaluovat a tak sa s nim psychicky vyrovnat. Na rozdiel od klasickej
hypnozy v pripade reinkarnacnej terapie sa vsak ide hibsie, t.j. do iluzérnych minulych Zivotov.

Spiritualno - eticka analyza makrobiotiky. Charakteristickym znakom makrobiotiky je
delenie potravin na harmonické a disharmonické. PriCom disharmonické su tie, ktoré obsahuju oba
principy vychodnej spirituality — jin a jang. DoleZité vak je, aby tieto binarne spirituaine elementy
boli zastupené v urcitom pomere (Rucki, 2000, p. 70). Ak sa ¢lovek rozhodne, ze sa necha viest
pri stravovani tymto harmonizaénym vektorom spravidla to neznamena, Ze upravi svoj jedalny
listok, ale zarover, Ze zmeni aj svoj Zivotny Styl. PresnejSie modifikuje ho v zdravy Zivotny §tyl.
Otazka stravovania je na pretrase dia najma z hladiska celosvetovej pandémie obezity a to nielen
v dosledku ,hypokinetickej degradacie ¢loveka“ (Liba, 2000, p. 37). Ovela vacsim problémom sa
javi 8tyl a kvalita stravovania populacie. Z tohto dévodu je mozné surfovat po mnozstve webovych
portalov, ktoré ponukaju manaZovanie individualneho stravovania, tzv. makrobiotické taniere,
delenie jin a jangovych potravin.

Metoda makrobiotiky nesie so sebou svoje filozoficko-religiézne posolstvo. Primarne
odkazuje na nabozenské zaklady taoizmu, pretoze sa nezaobide bez spominanej typickej bipolarnej
paradigmy sveta. Tao ako Ustredna substancia je povazovana za matku vSetkych procesov, ktoré sa
prejavuju vdaka inherentne v tao pritomnych protikladoch. Za nimi stoji spominany dualizmus sveta
— principy jin a jang. Obdobna bipolarna paradigma sa vztahuje i na samotné [udské telo, ktora ako
imanentna sucast vesmiru, sveta je v intenciach tacizmu prepojena s energiami jin a jang (Rucki,
p. 198). Ulohou metddy je vedome kontrolované a nasledne korigované konzumovanie potravin,
ktoré obsahuju vhodné pomerné zastlpenie tychto duchovnych energetickych zloZiek. Pricom i tu
plati, Ze praktizovanie jin-jangovej nutriénej metddy nemusi vzdy sUvisiet s vedomym akceptovanim
jej taoistického podhubia. Avsak v pripade hibSieho zaujmu o fungovanie makrobiotiky, sa ¢lovek
nemdze zaobist bez spominaného dualizmu. Tym sa dostava do osidiel vychodného spirituélneho
monizmu, ktory uz méze modifikovat jeho svetonazor Ci religiozitu. Aj v tomto pripade potom
plati, ze ,s preberanim technik (metod) sa prebera aj obsah* (Kondrla, 2013, p. 26). Makrobiotika
Vv prenesenom vyzname slova je vesmirnou stravou, pretoZze tak ako vesmir je harmonizovany
principmi jin a jang, podobne aj to, ¢o do ¢loveka vchadza (potraviny), ¢i harmonizuje ludské telo,
ktoré je rovnako parcialnou ¢astou univerza.

Z eticko-axiologického hladiska ciefom makrobiotického stravovania je dosiahnut harmonicky
stav organizmu, implicitne hodnotu telesného a duSevného zdravia. NavySe makrobiotika je nielen
rydzo nutri¢na, ale aj spiritudlna metdda, ktorej realizacia je v rukach samotného Cloveka. V ¢om
jednoznacne spoCiva i jej nepopieratelna pritazlivost. Metdda v tychto suvislostiach koreSponduje a
nahrava novodobému trendu subjektivizacie nabozenstva v tzv. $tyle DIY (do it yourself) (Patridge,
2004, p. 49). Cielom je zdravie spojené s krasou tela. A tak v kontexte postmodernej religiozity, kde
kult makrobiotiky jednoznaéne patri, ,eticky rozmer Zivota sa meni na esteticky" (Kondrla, 2013, p.
18). Z hodnotového hladiska makrobiotika sa dokonca moze stat zmyslom Zivota, v ktorom budu
dominovat nové hodnoty a relevantné spiritualne orientacie. ,Okrem toho, mnohi st presvedéeni,
... Ze cely ludsky Zivot ... naboZensky, eticky a osobny — moznom vysvetlit v pojmoch zmien v
polarite jin a jang" (Patridge, 2006, p. 216).

Spiritudlno - eticka analyza iridoldgie. Poslednou rekognoskovanou alternativnou
metdédou mediciny je iridolégia. Ide o diagnostiku jednak momentaineho zdravotného stavu
organizmu, ale aj nachylnosti k ochoreniam, a to pomocou o¢nej duhovky, zrenicky a bielka. Metéda
sa zrodila v Madarsku na prelome 19. a 20. storocia. Jej podstatou je viera, ze Casti oka odrézaju
zdravotny stav konkrétnych telesnych orgénov, alebo bolesti Casti tela, metabolizmus, stres, etc.
Oko podra iridologie je rozdelené na dvanast Casti, ¢o koreSponduje s po¢tom znameni zverokruhu.
Akeékolvek zmeny — farebné &i Strukturalne v rozparcelovanych Castiach oka signalizuju ochorenia,
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ako aj dispozicie k nemoci (Rucki, 2000, p. 26). Samotna metoda vykazuje prepojenie i s inymi
metodami alternativnej mediciny ako je napr. homeopatia, makrobiotika. Celé vySetrenie je Casovo
Usporné, pocetné webové stranky iridologickej diagnostiky hovoria 0 15 minutach. Vzhladom
na virtualny priestor je velmi jednoduché sa na tychto Specialistov nakontaktovat. VySetrenie je
odporuc¢ané kazdému aj vzhladom na vekovu kategériu (Jano$, 2011).

Z duchovného, resp. filozoficko-religionistického hladiska je v iridoldgii inherentne pritomny
starobyly astrologicko - magicky princip ,ako hore tak dole* (Rucki, 2000, p. 26). V tomto pripade
vSak ide o princip zredukovany na ludské telo, resp. oka a tela. Z holistického uhla pohladu
by sa dalo povedat, Ze oko v systéme iridologie je hologramom tela, resp. jeho zdravotného —
psychického, ako aj fyzického stavu. Ak plati, ze oko je branou do duSe Cloveka tak v pripade
iridologie je oko branou k telesnému zdraviu jednotlivca, resp. k progndze stavu. Oko je v iridologii
mikrokozmom tela, ktoré je ponimané ako makrokozmos. V kontexte daného pravidla do hry popri
astroldgii, tak explicitne vstupuje i tacizmus, ktory tento vesmirny — kozmicky princip mé vo svojom
uceni zakomponovany.

Z hodnotového uhla pohladu ide o Ucelové prepojenie spirituality, diagnostiky, ale i terapie,
ktoré je typické pre metddy new age. (Taylor, 2007, p. 513) Iridologiu je mozné zaradit do Siroke;
Skaly terapii tzv. hnutia ludského potencialu. V ramci tohto hnutia panuje presvedcenie, Ze Cloveka
ma Zivot a zdravie plne vo svojich rukach, resp. moze sa uzdravit sam. (Patridge, 2004, p. 310)
Zivotné skisenosti ako aj Zivotné Udely nam takito odvaznu axiému evidentne spochybiiujd.
Co v8ak neznamena, ze zdravotny stav je indiferentny voci nadim rozhodnutiam & zvoleného
Zivotného Stylu. Hovorit vSak o absolitnom korigovani, uz v spominanom $tyle ,do it yourself* je
nerealne a empiricky lahko spochybnitelné. Napriek tejto empirickej korekcii zaverov plynucich
z protagonistickych stranok irisdiagnostiky, je mozné vymedzit hodnotovi ponuku tejto metody.
Spociva v bezbolestnom a promptnom vySetreni pomocou oka, holistickému t.j. osobnému —
subjektivne zainteresovanému pristupu lekara k pacientovi ¢i potencialnemu pacientovi. Pomyselnou
devizou je i holistické screenovanie celého ¢loveka, na zaklade ktorého iridoldg v oku objavuje to na
¢o sa pdvodne ani nezameriaval. Komplexnost vySetrenia pomocou oka ako brany do tela, odkryva
mozné latentné ochorenie sledovaného organizmus. Z hodnotového hladiska je nezanedbatelna i
finanéna stranka vySetrenia, ktora na rozdiel od alopatickych ambulancii je plne hradena klientom.

Zaver. Postmoderna religiozita, ktorej reprezentativnou sucastou su i pocetné metddy
alternativnej mediciny, je flexibilne a funkéne orientovana. Jej poslanim nie je responzivne, t|.
hladanie existenénych pravd o zmysle a poslani ¢loveka na svete. Tieto existenéné otazky v
dnednom technicky vyspelom svete uz nie su pre Cloveka az také déleZité. No napriek tomu z
hladiska homo religious zostavajui nadalej fundamentalne. Globalne prepojenie sveta, potencialna
moznost kazdého Cloveka spoznavat svet, dobrat sa kazdej informacie, byt v centre diania sic
len informacne, tieto otazky z povedomia [udi vytesnilo. A tak fundamentalne a eschatologické
témy, ktoré rieSia tradicné nabozenstva jednoducho nie su na pretrase dria. Treba v8ak zaroveri
konstatovat, ze bez nich traditné nabozenstva by stratili svoj vyznam. Novodobé religidzne kulty
tieto otazky nerieSia, alebo ich povazuju za okrajové doslova marginalne. Vytesnenie sa deje i z
toho dévodu, Ze v kultoch je pritomny synkretizmus nielen nabozensky, ale aj sakralno -profanny, v
ktorom splyva spiritualita a oblast spoloéenského zivota, ako je napriklad zdravotnictvo ¢i Skolstvo,
podnikanie, bytovy dizajn, etc. Profanna Cast’ synkretizmu je bytostnou a univerzalnou oblastou,
ktorej imanencia — pozemskost prekryva inteligibilny rozmer tradi¢nych naboZenstiev. Spiritualita
v pripade alternativnych medicinskych kultov, je fundamentom, ktory nielenZe je ich inherentnou
esencialitou, ale dava moznost porozumiet ich fungovaniu. V pripade UspeSnosti metédy ma v
sebe skryty potencial, ktory mdze byt vektorom pre priklon k diametralne odlinych nabozenskych
systémov. Taziskom konverzie st tak zdravotné problémy, ktoré sprevadzaju kazdého &loveka na
tejto zemi. Explicitne kazdy méze byt metdédami alternativnej mediciny osloveny a ziskany. Metody
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alternativnej mediciny predstavuju dnes ucinnu, avsak skryti formu Sirenia synkretickej novodobej
religiozity. (Orbanova, 2010, p. 168) Na predstavenych troch metédach sme ukazali, Ze vektorovo
su pevne usadené v religiéznych konceptoch, ktoré st diametraine vzdialené od krestanstva, ktoré
formovalo cell zapadnu kultirnu tradiciu. | v tomto pripade je mozné lepSie chapat teologicky ako
aj teleologicky vyznam JeziSovych slov, ked tvrdil: ,Moje kralovstvo nie je z tohto sveta“ (Jn 18, 36).
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AHoTaums

Enena BayecnaBoBa. Jlekapckata emMnatus B OHTONOIMYHO, THOCEONOrMYHO, KOMYHU-
KaTMBHO W NCMXONOTNYEeCKo n3mMepeHusl. B3 ocHoBa Ha mnocodcki 1 CpaBHUTENEH NOAXOAM
aBTOPBT paskpyBa pasnuK1TE MEXIy nekapckata emnatus v TEOPETUYHNS MOAEN Ha eMnaTusTa,
YCTaHOBEH B mcuxonorusTa. MogyepTtasa ce, Ye NPUCHLLOTO Ha MCUXOMOTMYECKUS NoaXog pasdu-
paHe Ha emnaTusTa kato MHAMBMOYanHa CocoBHOCT Ha YOBEK, KOSTO ONPeAens NoBegeHNeTo My,
He 134eprBa XapakTepUCTUKATE Ha emMnaTusTa. YoselukaTa CUTyaLus, B KOSITO Bb3HUKBA eMnaTy-
ATa, U3NCKBa pasrnexgaHe Ha OTHOWeEHUsTa ¢ [pyrus, KOWTO MMaT eK3UCTEHLMarnHa 1 LeHHOCT-
Ha 0CHOBa. Ypes3 BKIHYBAHETO Ha XapaKTEpPUCTUKNTE Ha eCTETUYECKaTa eMnaTis ce Mokasea, Ye
0CcoBEeHOCTUTE Ha eMnaTusTa 1 HaYMHUTE 33 HEWHOTO NMpuUraraHe MoraT Ja Bapupar B 3aBUCUMOCT
OT CUTyaLusiTa M KOHTeKCTa. B emnaTnyHuTe AECTBMSA Ce OTKPUBA TBOPYECKUS ENTEMEHT. ABTOPBT
M3TbKBA FHOCEONOrMYHaTa eMNaThs KaTo OTAENEeH TUM emMnaTis, KOSITO CIYXW KaTO UHCTPYMEHT
33 Hay4YHO COLManHO-XyMaHUTapHO MO3HAHWE 1 UHTEPAUCLIMAMHAPHM HaYKN CbC 3HAYMM XyMaHW-
CTUYEH KOMMOHEHT. [Hoceonornyeckata emnaTus BKouBa GOPMUPAHETO Ha OMPEAENEeHO KOrHM-
TUBHO YCTaHOBsIBaHe, CbOTBETCTBALLO Ha 0BeKTa 1 MpeAMeTa Ha NO3HaHWETO — YOBEKa M CBETa Ha
ButneTo My. 3a xapakTepuaupaHe Ha fekapckata emnaTis ca BKIKYEHW peauua nornoxeHus ot
TEOPETNYHOTO HACMeacTBO Ha MUTpONonuT AHTOHWIA Cypoxcku (Bnym). MHeHMeTo Ha XpuUCTUSIH-
CKVISt MUCTIMTEN 3a YOBELLKaTa CUTyaLust KaTo YHUBepcanHa, hopmmpa JBOVHa ONTHKA 3a BUXKOaHE
4oBeKa KaTo YHUKamnHa UHAMBMUAYaHa MIMYHOCT U CbLYEBPEMEHHO BCEYOBEK, KOETO € NpeanocTas-
ka 3a niekapcka emnaTus.

KnioyoBn gymu: emnatvs, emnaTyHa rpuka, CbCTpagaHue, Cb4yBCTBUE, YOBELLKA Ci-
Tyauusi, KOMyHUKaLusi, NpoGeCcHoHanHO nperapsiHe, EMOLMOHAMHN KOMMETEHLMM Ha 3ApaBHUTE
cneumanucTy

AHoTauis

OneHa BsvecnaBosa. Jlikapcbka emnaTtii B OHTOMOriYHOMY, FHOCEONOFiYHOMY,
KOMYHiKaTUBHOMY Ta NcuxonoriyHomMy BuMipax. Cnvpatounch Ha inocodpcubkuii i komnapatue-
HWiA Nigxoam, aBTOp BUSIBNSIE BIAMIHHOCTI Nikapcbkoi emnaTii Big TEOPETUYHOI Mogeni emnarii, Wwo
yTBEpAMNACh B ncuxonorii. HaronoLweHo, Lo nputamarHuii ncuxonorii cnocib po3yMiHHS emnarii sik
iHOVMBIZYyanbHOI 30i6HOCTI NIOANHK, BU3HAYamNbHOT ANS ii NOBEZiHKW, He BUMEpNye XapakTePUCTUKM
emnartii. Jlofcbka cuTyallis, B kil BinOyBa€eTbCA eMnaTis, BAMarae ypaxyBaHHs BiGHOCUH 3 [HLLMM,
AKi MalOTb EK3UCTEHLianbHy i LiHHICHY OCHOBY. LLINSXOM BKMIOYEHHS XapaKTEPUCTUK eCTETUYHOI
emnartii nokasaHo, Lo KOMMIEeKC 03HaK emnarTii i cnocobw ii peaniaayji MOxyTb OyTH 3MiHHUMK B
3aneXHOCTi Bif cuTyauii | KOHTEKCTY. BuSIBNEHO eneMeHT TBOPYOro Havana B eMnaThyHUX akTax.
ABTOp HaronoLye rHOCEONOrivyHy emnatito sk IHCTPYMEHT HaykKoBOrO COLlianbHO-TyMaHiTapHOro
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3HaHHS | MiXXOUCLMNIHAPHUX HAYK 3 BarOMOK ryMaHITapHOK CKIagoBoto. 'HoceosoriyHa emnaris
nepenbavae opMyBaHHSI NEBHOTO Mi3HABANIbGHOTO BCTAHOBIIEHHS, BiAMOBIAHOTO 00’eKTY i npefd-
MeTY Ni3HaHHS — NIOAWHI i CBITY Ti OyTTS. [N XapakTepucTuky NikapcbKoi emMnarTii 3any4eHo Hi3Ky
MOMOXEHb 3 TEOPETUYHOI CMaaLLMHM MuTpononnTa AHTOHIS Cypoxcbkoro (Briyma). [lymka xpucTu-
SHCbKOro MIUCITENS! LLOAO JIOACHKOT cuTYyalLii Sk yHIBEpcanbHoi (hopMye NofBilHy OnTuKy GaveH-
HS MIOAMHU SIK YHIKanbHOT iHAWBIAYanbHOI 0COBMUCTOCTI | BOOHOUAC BCEMHOANHM, WO € NepeLyMOBOH
nikapcbkoi emnarii

KniovoBi cnoBa: emnartis, emnatuyHa TypboTa, CriBNEPEXMBaHHS, CMiBYyTTS, HOACHKA
CUTyaLlist, KOMyHikaLlisi, Ipod)eciHe BUropaHHs, EMOLNHI KOMMNETEHTHOCTI MeanpaLiBHuKa.

Abstract

Olena Viacheslavova. Medical Empathy in Ontological, Epistemological,
Communicative and Psychological Dimensions. Based on philosophical and comparative
approaches, the author identifies differences between medical empathy and the theoretical model of
empathy established in psychology. It is emphasized that the inherent psychological understanding
of empathy as an individual ability defining one's behavior does not exhaust the characteristics of
empathy. The human situation in which empathy occurs requires consideration of relationships with
the Other, which have an existential and value-based foundation. By incorporating the characteristics
of aesthetic empathy, it is shown that the features of empathy and its ways of realization may
vary depending on the situation and context. A creative element is found in empathic acts. The
author highlights epistemological empathy as a distinct type of empathy that serves as a tool for
scientific social-humanitarian knowledge and interdisciplinary sciences with a significant humanistic
component. Epistemological empathy involves the formation of a specific cognitive orientation
corresponding to the object and subject of knowledge — the individuals and the world of their
existence. To characterize medical empathy, a number of provisions from the theoretical heritage
of Metropolitan Anthony of Sourozh (Bloom) are included. The Christian thinker's perspective on
the human situation as a universal one, forms a dual perspective of seeing humans as both unique
individuals and universal beings, which is a prerequisite for medical empathy

Keywords: empathy, empathic care, compassion, human situation, communication,
professional burnout, emotional competencies of healthcare professionals

MocTaHoBKa npobnemu i akTyanbHiCTb JOCNIMKEHHA. [1epes Cy4acHOK YKpaiHChbKOIo
CUCTEMOK OXOPOHU 3[0POB’S MocTae npobnema onaHyBaHHs NaLieHT-OpieHTOBaHOMO NigXxody nia
yac HagaHHs MeAMYHOT JONOMOrK. Y BCTaHOBINEHHI B3aEMWH Mikaps 3 naLieHTamn ocobnmee micue
HanexuTb emnatii, ika BBAXAETbCS "BULLWUM PIBHEM KOMYHIKATUBHO-LEOHTOMOMYHNX YMiHb" Me-
AW4Horo npauisHuka (Masntok Ta iH., 2018, ¢. 53). 3rigHo 3 AcouiaLlielo aMepuKaHCHKOT Meau4HoT
wkornu (Association of American Medical Colleges), po3BuTOK emnaTu4HUX 3gibHOCTER — OAVH
i3 NpiopuTeTIB BULLOI MEAMYHOT OCBITM Ta MpoeCiltHOi nigroToBkn (Bnagumuposa Ta iH., 2023,
c.111, Beb-pecypc). Pazom 3 TuM, B NpOCeCiiiHin MeauyHii ChinbHOTI iCHYe i iHWa ouiHKa: ...
emnarisi BUCHaXye nikapis, TOMy BOHU ii He npakTukytoTh" (JleyxiHa Ta iH., 2022, c. 82, Be6-pecypc);
"MeaunyHi NpaLiBHUKK, SIKi MOCTIMHO 3iLLUTOBXYIOTLCS 3i CTPaXAAHHAM MIoLei, 3MyLLEeHi CTBOPIOBaTH
CBOEPIaHWI 6ap’ep NCUXOMOTYHOTO 3aXMCTY Bif NaLjieHTa, CTaBaT MEHLL EMMATUYHUMK, OCKINbKU
BMCOKMIA PiBEHb EMNATUYHOCTI CMIPUYMHSIE Y HUX eMoLiiHe BuropaHHs” (Maeniok Ta iH., 2018, c.
55). OTxe, akTyanbHUM € 3'iCyBaHHS MPUYMH TaKOT CynepeynmBOCTi NO3NLA 3a AONOMOTOH Ornsay
MOXITMBWX TEOPETUYHUMX MiAX0AiB 40 (heHoMeHa emnarii.

AHani3 pocnigxeHb i nyonikaii. [pobnema emnarii notpanuna y (okyc HaykoBoi yBa-
m B XX CTONITTi, OAEPXaBLUM CTaTyC MixaucumniiHapHoi. Hainbinble yBaru gaHomy heHoMeHy
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NpuaInNsoTb cborogHi neuxonoru (Mypaesnsboea, 2007; MitiHa, 2017; Yannak, 2018, Beb-pecypc;
Enedepenko, 2010, BeG-pecypc). Y3aranbHtorum nowyki 6aratbox HaykoBLIB 2-0i MOMOBKUHM XX
cronitts, A. B. Yannak 3asHavae, Lo "emnaTito B MCUXONOrii BBAXaKTh COLiaNbHOK eMOUiero,
0c0bUCMICHOK PUCOK, 8racmusicmio Yu 30ibHICMI0 MOOUHU; PO3yMiomb T K NPOUEC YU CMaH. ...
MPOLEC PO3yMiHHS NCUXIYHOTO CTaHY iHLLOI MOAUHU, BMiHHS NOCTaBUTK cebe Ha ii Micue i BiguyTw
BCE ([YMKM, MOYYTTS, CEHCH, iH.), SKi Bi4YyBaE LS MOAMHA; ...CMIBYYTTA 4O iHLLOI NIOANHM 3 Npu-
BoAy ii CTpaxaaHHs, Lo TpaHcdopmyeTbes y BaxaHhs i gonomortn" (Yannak, 2018, c. 33, Beb-
pecypc). Cepen HayKoBLiB-MCUXOMONB iCHYE 3rofa LOAO BUOKPEMIIEHHS Y CTPYKTYpi emnarii
TPbOX OCHOBHMX KOMMOHEHTIB: EMOLIIHOTO — 34aTHICTb PO3ni3HaBaTh Ta PO3yMITU EMOLIINHI CTaHM
iHLIOT NIOAVHM; KOTHITUBHOIO — 3A4aTHICTb CNPUAMATK Ta PO3YMITU BHYTPILLHIN CBIT iHLWIOI NHOAVHY;
MOBE/iHKOBOrO — 3AaTHICTb Aonomaratu iHwin noguHi (Yannak, 2018, seb-pecypc; Enedepen-
ko, 2010, Beb-pecypc). CniBnepexuBaHHs, CMiBYyTTS i CRIBCTpaXdaHHs (emnaTyHa TypboTta sk
JiSNbHICHWA aKT) LOCAIMKYHTLCS NCUXONOramm sk posiByM i 03HaKK emnarii.

Pasom 3 M, Big aHTMYHOCTI Ao Mexi XIX-XX crtonitb TpuBana abcontoTHa nepesa-
ra cpinocodii y gocnimkeHHi emnarii. Buxogsum 3 OHTOMOMYHMX, THOCEOMONIYHNX, ECTETUYHMX,
€TUKO-aKCIONOMYHMX, repMEHEBTUYHUX, (PEHOMEHOMOMYHUX, EK3UCTEHLiaNbHUX NO3NLLIA, emMnaTito
PO3yMinu JOcuTb po30ikHO: sk BYyBaHHs (T. Jlinnc, |. ®onbkensT), podymiHHa (P. Lnenepmaxep, B.
Hinbten, . T. Fapamep, K. Acnepc), cumnarito (T. Pi66o, A. Cwit, I'. CneHcep, A. Wonexrayep, M.
LLlenep), ysiBy, chaHTasito (€. baciH, E. InbeHkos), cnis-0yTTa 3 IHwmum (M. Faiigerrep) (MaTtox, 2015,
c. 87). MNpu Tomy, sk 3a3Havae T. MaTtox (2015, c. 90), "y hinocodocbkin TpaauLii MPOCTeXyeTbCS
QHOHIMHICTb L{bOro MOHATTS. ...TEPMIH "eMnartia” 4acTo He BXWBAETbCS, a BUBYAETLCA B aCnekTi
OrM3bKUX 3@ 3HAYEHHSIM MOHSATD, ... SKi MAKTb 3 HUM (DEHOMEHOIONIYHY MOgIBHICTD".

B npodeciitHoMy KOHTEKCTI eMnaTisi BUBYAETHCS Cy4aCHUMM NCUXONIOramMm K BMacTUBICTb
0Cco6MCTOCTI (haxiBLiB COLIOHOMIYHIX NPOECIN. Y BUTIYMaYEHHI NikapcbKoi eMnaTii NcuxomnoriYHnin
nigxig cborogHi AOMIHYE, B HbOMY PO3UYMHSAIOTHCS | TPAAULINHUIA €TUKO-AEOHTONOMYHUA, | Cy4acHUit
KoMyHikaTuBHWA nigxoam (npaui b. B. Kapsacapcbkoro, C. O. Kybiuskoro, B. M. Mscuwesa, T. M.
Masntok, M. M. ®inoHeHko Ta iH.) (MiTiHa, 2017).

Ornsg HaBeeHMX MCUXOMOMYHNX [KEpen CrOHyKae [0 OEKiMbKOX 3ayBaxeHb: 1) 03Hak
emnarii 6arato, BOHM pisHi, L0 AO3BOJIIE HAYKOBLSM 34iNCHIOBATW NPOLeaypy CTPYKTYpPYBaHHS
emnarii gk 6araToBUMiIpHOrO 0COBUCTICHOTO heHOMEHa; 2) BHACTILOK TOro BUHMKae Npobrema Bu3-
HayeHHs "0060B'a3koBKX" | "HEOBOB'A3KOBMX" 03HAK emnaTii, LWOAO AKOI 3roau y dhaxiBui Hemae (i
K Ha Haw nornsg — ii He Moxe 6yTn). 3okpema, Ao "HeobOB’I3KOBKX" OKPEMI aBTOPM 3apaxoBYOTb
"monomararovy noeefiHky" SIB peanisauito emnatnyHoi Typ6oTu (Enedepenko, 2010, Be6-pecypc)
(ame BOHa € KITOYOBOK Y BMMAAKY MikapcbKoi emnatii); Ha AYMKY OfHWX (haxiBuiB, akT emnarii
MoXxe BigbyTuCh TinbkW TOLI, KONMW Bal cniBOecigHuK BiguyBag, WO BU MOr0 posymieTe, Bauute,
YyeTe, iHLLI X BBaXatTb L0 pUCY "AOAATKOBOK", aKTyamnbHO IULLE B KOHTEKCTI NCUXOaHANITUYHUX
npakTuk (Yannak, 2018, c. 29, BeG-pecypc); 40 haKkynbTaTUBHMX 03HAK emMnaTii AesiKi NCUXomory
CXWUIbHI 3apaxoByBaTy IHTEPNPETATUBHI CKNagHUKM eMNaTUYHOTO PO3YMiHHS; i Le 4aneko Heno-
BHWI Mepenik 03HaK emnarii, WOoAO SAKUX Y HAYKOBL|B € Pi3Hi TOYKM 30pY; 3) AOCBIA MCUXOMOTIYHNX
OnuciB eMnaTnyHUX puc haxisLiB pisHUX NPOECii, NONPW NOCKMAHHS Ha AUHaMIYHY Npupoay de-
HOMeHy, fiae He 6e3foraHHe, Ha Hally AyMKY, YSIBMEHHs Npo "3aBXau Ty camy emnarito”, iky MoXxHa
JiarHoCTyBaTm i BUMIptoBaTH 3a "000B'A3KOBUMM" O3HAKaMM.

Bpak cucTemaT3oBaHOrO YSIBNIEHHS MPO emnaTito, Y AOCTimKeHHi sikoi "moci 6arato
HEBW3HAYEHOCTI, HEOAHO3HAYHMX, CMIPHMX MOMEHTIB Ta NakyH" KOHCTATOBaHWi CbOTOAHI camu-
MW HayKoBUSIMU-TICKXONOramMi (Tam camo). TeopeTuyHa po3nnMBYaTICTb Y PO3yMiHHI emnarii
CrMOHYKae 40 paankanbHOro 3aknuky "MmOBEPHYTUCH 4O MKEPEn ... | BU3HATW emMnaTito SK BYyBaH-
HS, @ He SIK CTBNEPEXMBAHHS, CiBYyTTA abo CniBCTpaXgaHHs, Wo nobyTye y 3HAYHIN GinbLIOCT
ncyxonorivHux gocnimkeHs" (Enedepenko, 2010, Be6-pecypc), Lo MOXHA PO3yMiTH ik NPOMO3uLIiH0

100



BiMOBUTICH Bif, BU3HAHHS YHIBEPCAmNbHOCTI 03HaK emnarii, ckacyBaTh ix nogin Ha "060B’s3koBi"|
"HeoboB's3koBi". MeTOK Haloro LOCMNMKEHHS € BUSIBNEHHS NPOLYKTMBHOCTI i iHTErpaTuBHOI
CMPOMOXHOCTi (hinocoCbKOro Nigxoay Ao Nikapcbkoi emnarii.

Buknap ocHoBHoro matepiany. ®inocodcbke KOPIHHA NOHATTS "emnaTis” 3ragyeTbes Ha-
YKOBLSIMU-NICUXOMOraMn NINLLE SK MepegicTopis A0 BMACHUX TEOPETUYHMX MIpPKYBaHb, X04a npak-
TUYHO YCi JOCimKeHi inocodieto CMUCTM eMNaTUYHUX aKTIB (PO3YMiHHS, CniB-0yTTs 3 IHWMM Ta
iH.) B Til Yn iHLWi Mipi 6yno iIHKOPNOPOBAHO B MOHATTS eMNaTii sk CKNagHOro heHOMEHY NCHXIYHOTo
XUTTS nioguen. MpoTe TpaguuinHuiA ans ncyxonorii cnocid posymiHHA emnatii sik 3aiGHOCTI Mto-
OWHW, T IHAMBIZYanbHO-NCMXOMONYHOI pUCK, WO BU3HAYAE ii MOBEMiHKY, HE BUYEPNYE XapaKTepu-
CTUKM emnarTii. Y oKyci yBaru ncuxonorii nepebysae emnaTytounin CyG’ekT, B TOI Yac sk emMnarisi
— e 3aBxay rdcbka cumyauyis, Wwo nepegbayae Mofenb ABOCTOPOHHIX AianoroBuX BigHOCUH,
BigHOCKH 3 [Hwwmm (Kouoba, 2017), sika Mae ekanucTeHLUianbHy, LiHHICHY, OHTONMOrYHY OCHOBY. [1pu
TOMY XapakTepUCTUKM | KMKOYOBI NOAIT MIIOACHKOTO iCHYBaHHSI, BUSHAYEHI Sk cumyauisi, MOXyTb OyTu
PI3HUMU: HAPOMKEHHS | AOPOCTIILLAHHS, EMOUIMHICTb i NparHeHHs, KOHMMIKTK | CMepTb, a TakoX
XBOpOOW, iHBanMigHICTb, KaTacTpodu, HacunbCTBa, No30aBneHHst BOMi, BiltHa Ta iH. BignosigHo
[0 TOro i KOMMIeKC 03HaK emnarii, i cnocobu ii peanisaLlii MOXyTb ByT/ 3MiHHUMW B 3aNEXHOCTI
Bif, /T0OCLKOI cumyauii, B sikin BinbyBaroTbes akt emnatii. Ocb Yomy Bynm 6 KOPUCHUMU BiACYTHI
CbOTOAHI KoMMapaTWBHI AOCTIMKEHHS [OCBIQY PisHUX BWAIB EMNATUYHWX aKTiB, K MPOGECINHMX,
TaK i HEMPOGECINHMX.

Cnpobyemo BOaTMCh [0 MWCTIEHEBOTO EKCMEPUMEHTY i 3aCTOCYEMO AESKi MOMOXKEHHS
NCYXoNorii emMnarii 40 KOHKPETHWUX BMAIB eMNaTUYHUX aKTiB. Hanpuknag, ecteTnyHa emnatisi (B4y-
BaHHS) MOXe BigbyBaTuCh B pisHUX hopMax: Lie Moxe ByTh XyLOXHbO-ECTETUYHE NEPEXNBAHHS
MWTLS, SIKUIA MOPUHAE B CTaH CBOEI HATYpM (Mein3ax, NOpTPeToBaHYy MOAENb Ta iH.), ineHTUiKyeTbCs
3 Heto, abu fani B MoBeAiHKOBOMY BUMIpI 3MINCHUTH iSTbHICHUIA aKT XYAOXHbOI exkcrnpecii (CTBo-
pUTY TBIP), MPK TOMY, LLIO LS iANbHICTb 30BCIM HE € «A0NOMaratouol NoBefiHKow, nepeadave-
HO MCKXOIONYHOK TEOPIEr emnarTii; a Moxe ByTh ecTeTUyHa emnartia rnsggava, Wo cnpuiMae
Len TBip, i Luen Tun emnarii B3arani He nepeabayae HaCTYNHOrO MOBEAHKOBOrO BUMIpY. Yn Byae
rmsgay BiguyBaTh came Ti NepexuBaHHsl, SKUMI Hacu4yBaB CBIN TBIP XyaoxHUK? TobTo, un byge
110ro ecTeTMyHa emnartis BignoBigaTu BigoMin xapaktepuctuui K. Pomkepca (2009, c. 454 — 455),
obpaHii ncuxonoramm sk yHiBepcanbHe BU3HaueHHst emnartii: "byTi B CTaHi emnarTii 03Hayae crnpuit-
MaTW BHYTPILLHIN CBIT iHLLIOrO MOYHO, 3 30E€PEXEHHSM EMOLLIHNX | CMCIOBWMX BiATIHKIB. ... Tak,
BigUyBa€eLL paficTb uu 6inb iHLOT NIOAVHK, SK 80Ha iX 8i0Yysag, i CMpUAMaeLL iX MPUYUHK, K BOHa
ix cnputimae..."? ABXeX, B Mipy CBOTO eMOLIHOMO iHTENEKTY rnsaay CrovaTky Xoue 3posymiTy
BUCIOBNEHE aBTOPOM. Ane K 3acBiguye dinocodcbka repMeHeBTUKa, Byab-sKkuii XyOOXHiN TBip
€ He nuie cnocobom BUpaXeHHs aBTOPCbKMX eMOLil i CMIUCNiB, ane M cnocoboM MOPOMKEHHS
HOBWX EMOLLi i CMUCIIB, aBTOPOM SKWX € Fsigad, OCKINbKM “AyLWi npuTaMaHHWini camo3pocTaro-
yni noroc”. | nepexusatn rmsgay 6yge cBoi emoui i ¢Boi cmucnn. OTxe, 3a "TOUHICTL" Nepexu-
BaHHS NOPYYMTUCL HE MOXHa, MPOTe XOpoLla HOBWHA MOMSIrae B TOMY, WO eCTeTUYHa emnaTisi €
OLHWM 3 NPOJYKTUBHNX MEXAHI3MIB CMUCTIONOPOMKEHHS], B OCHOBI SIKOTO NEXMTb Y5BA, @ He NnuLe
CniBNEPEXVNBaHHA i CNiBYYTTS. TakuM YMHOM, KOHKPETHA XapaKTepuCThKa akTiB emMnaTii BignoBigHO
[0 CcUTYyaLlii MOXe CYTTEBO PO3XOANTUCH 3 TEOPETUYHIM BU3HAYEHHSM eMMaTii, HagaHUM NCUXONo-
ramu, TOMy CITyLLHOK BBaXaeMO MO3WLH0, 3riBHO 3 SKOK0 3ararbHOBW3HAHE BU3HAYEHHS MOHATTS
emnarii "He Bigobpaxye yciei MOBHOTM MOXIMBMX iHTEpPNpeTaL|ii MOACHKOr0 AOCBILY "BYYBaHHS".
[MOHATTS iCHYE B NCUXOMOrii CKOpILL ANst NO3HAYEHHS IHCTPYMEHTa B3AEMOZIi, HX 4715 MPOSICHEHHS
icHytouoro cnocoby byTTs" (EnedepeHko, 2010, Beb-pecypc).

Curtyauii ntoacbkoro icHyBaHHs Bynu npeameTom dinocoddii M. laiperrepa i K. Acnep-
ca, X. ApeHar i T. AgopHo, E. ®pomma i E. JleBiHaca, a Takox baratbox iHLWWX MuchmTeniB XX
CTONITTS, umi inei mornm 6 6yTv 3aranbHO TEOPETUYHOK PAMKOKD NS CyYaCHUX y3aranbHeHb npo-

101



Bnematvikm emnarii. [poTe yBara [0 0cOBNMBOCTEN Came NikapCbkoi eMnaTii CMoHyKae 3BepHYTUCH
[0 aymkm mutpononuta AHToHis Cypoxcbkoro (Briyma), B sikiit OCBig, nikaps-npakTika noeaHaHo
3 NO3uLiEl0 XPUCTUSHCBKOMO inocodba. B npaui "MaTepisi i ayx" B posginax "Mogcbki LiHHOCTI B
meauumnHi® i "Meped nuuem cTpaxgaHH" MICTATLCS BaXIUBI oparMeHTH LOAO XapakTepucTUKm
emnarii B KOHTEKCTi NiKapCbKOi NpaKTUKK.

3a 1. AHToHiem (2011, BeB-pecypc), "B OCHOBI BiZHOCUH Nikaps 40 NaLjieHTa, Ao npobnemu
XBOpOOW, [0 BCiei eThKM i chinocoddii MeanLMHM NEXUTb CRIBCTPaXKOaHHS, BiAYyTTs COMiAapHOCTI,
noBara i 6naroroBiHHA nepes NIOACHKUM XUTTaM. ...Be3 Lboro MegnyHa AisnbHICTL Moxe GyTw
Haa3BMYaNHO HAYKOBO, ane BTpaTWTb Camy CBOK CyTb". Pasom 3 TWM, BMCMOBMIOKOYM CBOE
PO3yMiHHSI emMmaTyHOi TypboTK (cniBCTpax/daHHs) B NikapCbKii npali, BiH BiACTOKE OyMKY, sika
CYNepeYmnTb AesKUM NONOXEHHSIM, MPUAHATAM B CyYacHin ncyuxonorii emnartii: "...CniBcTpaxagaHHs
He € CMiBYYTTAM TOr0 poAy, sIke MM Yac Big Yacy BiguyBaemo... Lle He cnpoba Bunpobysatu Te, Lo
BigUYBaE iHLWINA, afpKe Lie MPOCTO HEMOXITMBO; HIXTO HEe MOXe NepexuTi 3ybHui Binb cBoro Gnmx-
HBOTO, BXe He Kaxyuu npo GinbLu CKrmagHi emoLji, B TO MOMEHT, KON NIOAMHA Ai3HAETbCS, WO Ha
Hei yaTye cmepTb...". 3aknuk "He HamaraTucb BigUyTW... CTPAXAAHHS, SKe He € HalMM, eMOLLio,
fka He HaNeXnTb HaM" NEPETBOPETLCS Ha BUKPUTTS HewmpocTi : "He Tpeba pobutu Burnsg, Ha-
4ebTO... T PO3yMiIELL Te, YOro HIKOMK cam He BigvyBaB"; "...CMIBCTPaXAAHHS HE € CTPaXAaHHsIM,
BOHO He 03HAYae, L0 MI HECEMO YyXuii Bifb Tak camo, Sk CaM CTPXAEHHWNA, HapiBHi 3 HUM" (AH-
ToHuit Cypoxckmi, 2011, Be6-pecypc).

HaBefdeHi psagky Baxnuei He fMWE apryMEHTOBaHUM  3anepeyeHHsIM  eMOLLIMHOMo
CniBNEPEXVBaHHA B CKNafi NikapCbkoi emnarii, ane W NaTeHTHOK BKa3iBKOKW Ha mpobnemu 3
TpaouUiiHAM TIyMaYeHHsIM NOHATTS «CriBNepexuBaHHs» B ncwxonorii emnatii. O4eBMaHOW €
heHOMeHororiYHa iHTEHLiS BN. AHTOHISI, 1OT0 MOCUNAHHA Ha MPobnemMy BHYTPILLHLOMO 4OCBigY
[HWOro: Y MOXHa MaTV MPSIMWIA JOCTYN [0 NEPEeXMBaHb iHLWOI MoanHU? FAK Lie KOPErtoe 3 Ha-
BeJeHUM BuLLe Bu3HaueHHsm emnaTii K. Pompxepca (2009, c. 454 — 455)? MoxnuBo, MaB paujto
Ihx. Mop3e (J. Morse) (u1ToBaHo 3a: Maniok Ta iH., 2018, ¢. 55), konu 3pobuB NPUNYLLEHHS LLOAO0
MOHATTS emnaTii B MeuUMHI Sk HeaAeKBaTHOTO 3ano3nYeHHs! 3 MCUMXOTEPANeBTUYHOI MPAKTUKA?
MoxnnBo, Tak camo, Sk iCHye creuudiyHa ecTeTUYHa emnaris, 0cobnMBO HOPMOK € MCHXO-
TepaneBTUYHA (MCKUXOaHaNITUYHA) emnaTisl, BCi 03HaKW SKOi He BapTO MOLMPOBATK 3a ii Mexi?
LlikaBo, L0 i ecTeTUYHa, i NcuxoTepaneBTUYHA eMnaTia MOXYTb MaTK iHKOMW HEOYiKyBaHi TOYKM
JOTUKY, 30KpemMa, NoTpebyBaTh 3HAYHOMO Yacy: i YMTaHHS XyaoxHboro TBopy B 1000 CTOPIHOK, i
MOBTOPIOBaHI CeaHcu McyxoTepanesTa € OyXe TPUBaNMMM eMnaThyHUMK MpoLiecamu, Ha BigMiHy
B iHLUMX EMMaTUYHKX aKTiB, B TOMY YMCTIi B NiKapCbkili npakTuLi. Pazom 3 Tum, 6€3CyMHIBHO, LU0
«ponomoratoyay noBefiHka sk peanisallist eMnaTuyHoi TypboTy (CNiBCTPaXAaHHS) € CMIIbHUMM 15
NCyXOTepaneBTNYHOI i NiKapCbKOoi emMnarii.

3a Bn. AHToniem (2011, Beb-pecypc), emnaTtnyHa TypboTta nepenbadae YyTTEBUIA LOCBIA
NepexmBaHHs CTpaxaaHHs: "FAKLWO Y Bac € BMacHWN JOCBIA CTpakaaHHs, Balle ChiBCTpaXaaHHs!
KUBUTBCS LM JocBigom". Ane Lein gocsig Moxe Byt ayxe "HegockoHanum". MOXIMBO "Takox
3po0buTK [esiki BUCHOBKW 3 TOTO, L0 FOBOPUIM CTPaXAEHHI NIOAM, 3i CBIQUEHHS NOAEN, AKi Manm
npaBo roBOPUTH NPO BIIACHE CTPaxJaHHS i Mpo Te, SK MOXHa BnopaTuchb 3 HAM". A B3arani-1o "...
CTpaxaaHHs BrKHBOTO BY 3HaeTe ysBok". OTxe, SK i y BUNAAKy 3 ECTETUYHOK eMnaTiero, BUSB-
NIEHO eNeMEHT TBOPYOTO Havyamna B eMnaTuyHMX akTax (ysiea, haHTasis), kuii Hikonm He 6yB npea-
METOM CreLjianibHOi yBaru NMCUXO0MoriB B KOHTEKCTi BUBYEHHS eMnarii.

Teopya npupopa nikapcbkoi emnatii, 3a Bn. AHToHiem (2011, BeG-pecypc), mae
peanisoByBaTUCb Yepes3 CniBYyTTS, L0 CMOHykae Ao Aii: "...Tpeba BuxoByBaTh B CO6I 3aaTHICTb
Bi3MBATUC... Ha Te, WO TPaNMNAETbCA 3 iHWMMK. [NalieHT He noTpebye Toro, abu My BigyyBanu
1horo Ginb abo oro cTpaxaaHHsl, BiH NOTPebye Haloi Meopyoi YylHOCMI Ha NOT0 CTPaXaaHHs i
110ro CTaH, ... 8i02yKy docmamHb0 mMEopy020, abw BiH CMOHYKaB HaC A0 Aiji, ika B nepLly yep-
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ry BKOpPiHEHa B MoBa3i, B 6/1aroroBiHHi CTOCOBHO Liiei NioanHK". "Big3nBaTuch" MoXHa Ha MOKMMK,
CNiBYYTTS K "TBOPYMI BIgryK" 3a CXeMOK peanisalii € AianoriyHnm, nogibHMm 00 ecTEeTUYHOro
NepexmBaHHs rMsaadva nepes MUCTELbKM TBOPOM: aBTOPChKa eMOLLS Knude — rnsgay Aae BlacHy
BigNoBiab. briabka cxema i B nikapcbkii eMnartii: CTpaxaaHHs nauieHTa Knnye, 3anuTye, CiB4yTTS
nikapsl — BiANOBIgae, PisHULSA NULE B TOMY, L0 €CTETUYHE MEepexmBaHHA € CamMOAOoCTaTHIM, a
nikapcbke CMiBYYTTS € IHCTPYMEHTamNbHIM, BUKOHYE [Bi 3aavi: 1) akTyanisye camoemnartito nikaps
("cnoHykae [o gii", B TOMy YmMcni | 40 NMMABHOCTI sk 3anobikH1Ka MEAUYHUX MOMUIIOK); 2) AEMOHCTPYE
nikapcbKy HaAiMHICTb NaLieHTOBI (aKTyani3ye KOMYHIKaTUBHY CUIYy EMMATUYHOTO aKTy).

Omxe, 0COBNMMBICTIO CTPYKTYpU TiKApPCbKOi eMnaTii € He NuLie HeakTyasbHIiCTb CriBne-
peXuBaHHs, a i Nignernmm, HeCamoCTIMHUIA XapaKTep CRiBYYTTS, MOrO LinNbHA EAHICTL 3 AiSNbHICHUM
aCneKToOM, Ha LU0 3BEPHYNM yBary TakoX i 3axigHi chaxiBLi — aBTOpK Cyy4acHWX nporpam BrnpoBaj-
KEHHS! KOHLIENLLii eMOL|IHOTO IHTENEKTY B MPAKTUKY OXOPOHW 3[0POB’S. 30Kpema, BOHW HaronoLy-
toTb HeOOXIAHICTb 0BEPEXHOro CTaBMeHHs 40 NOLIMPEHOTO B NCUXONOrii BUMIPHOBaHHS MOKA3HMKIB
emnarii (uutoBaHo 3a: babtok, 2016, BebG-pecypc): "Baxnmeum € Te, K BUMIpIOBATYM CMiBYYTTS i
npeacTaBnaTM peaynbtati. My 6aunnu BUgaTHUX Nikapis, siki HE NOKa3yBanu BUCOKUX pe3ynbTaTiB
3a LWKanow cnisuyTTs. Ana Toro, wob cniyytTs 6yno edekTMBHUM, BOHO Mae BTIMOBATUCH Y
MO3UTUBHIN Aii".

"TBopunit BIAryK", "TBOpYa YYMHICTL" [O CTPaXOEHHOro CTaHy nalieHTa, 3a3HayeHa Bl
AHTOHiEM, HE € CMOHTAHHOK EeMOLIHOK peakLjetlo, a cheLianbHO BUXOBAHOK PUCOID, L0 Mae
YCBIgOMMEHuiA, npodeciiHmin xapaktep. Cnpobu peanisauji Takoro gocsigy MoxHa BbauaTi B
iCHYIOUMX CbOTOAHI MPaKTUKax HaBYaHHS MeANPaLiBHUKIB Ha CheLliani3oBaHKX TPEHIHrax Ha OCHOBI
po3pobneHnx mogeneit B3aeMogii "nikap — naujieHT", "MeacecTpa — NalieHT", OAMH 3i 3paskiB SKuX
HaBeaeHwit T. B. Masniok (2018, ¢. 55): ... MeacecTpa 330BHi JEMOHCTPYE 3ay4eHHs 10 PO3YMiHHS!
CTaHy nauieHTa 6e3 BHYTPILLHLOrO CMiBNEPEXMBAHHS, | BUSIBNSIE CTABINEHHS 3a [OMOMOTOK ryMOpY,
nin6aaboptoBaHHs, ... MOBEMIHKM 3a TUMOM KOH()POHTaLii 3 3aXBOPIOBAHHAM, NPOECINHOI po3-
paau". Monpu AUCTaHTHICTb TaKoi MOBEiHKM BOHA "3anuILaeTbes KOMKOPTHOK ANs naujeHTa”. B
OAHOMY 3 iHTepB't0 BN. AHTOHIl Ha 3anuTaHHs LWOAO XapaKTepy "TBOPYOro BiAryky" Ha CTpaxgaHHs
navieHTa 3a3Havas, Lo 3a NoTpebu nikap Mae GyTv NodibHUM 4O TanaHOBMTOrO aKTopa i MyCUTb
BMIiTW MOBOAMUTUCH | BUCTIOBUTICH TaK, abu nawjieHT oMy noBipuB. brnsbky KOMyHiKaTUBHY nopagy
MeZanpaLiBHWKOBI 3HAXOAMMO i y CyyacHux haxisujiB 3 kKoMyHikajii ([leyxiHa Ta iH., 2022, ¢.168, Beb-
pecypc): "CnpoeKTyinTe NPUEMHICTb | NIErKiCTb, HABITb KOMM B LIbOTO HE Big4yBaeTe".

KomyHikaTBHMM acnekTam MikapcbKoi emnaTii CborogHi npuainseTscst 3HadyHa yeara. Y
BUTNYMayeHHi B1. AHToHIS (2000, ¢. 92 — 100) MeanyHi KOMYHiKaLlii po3rnsaaTLCs He B NpoLecy-
arnbHOMY TEXHIKO-TEXHOMOMYHOMY MMaHi, He SIK KOMMIIEKC KOPUCHUX HABUYOK, a SIK HanbinbLu 3aranb-
Ha akcionoriyHa Tema 3ycTpivi 3 OrKHIM, LLO BUSIBNSIE CMOPIAHEHICTb MOT0 AyMKM 3 dhinocodiero
ekaucTeHujaniamy. BigHocuHy nikaps i nallieHTa € ogHieto 3 Bepciit Takoi 3ycmpivi (2000, ¢. 97). 3a Br.
AnToHiem (2000, c. 95), nikapcbka HebanayxkicTb ("34aTHICTb Big3NBaTUCh Ha Te, L0 TpannseTbes 3
iHWMMK") nepeabavae 3[aTHICTb CryxaTu i 3paTHICTb 6aunTy ("OaimyxicTs € cninot”). Lie notpebye
crneLianbHoOro HanalTyBaHHs — "BCTAHOBMEHHS Ha Te, L0 KoMK § CAyXat, S Xo4y YyTh, i Konu s
AMBIoCh, 51 xouy 6auntn" (2000, c. 63) ("emMnaTuyHe cnyxaHHs"). 3a3Buuaii, Le PiaKiCHWUA CTaH:
"MI He AMBMMOCH 3 METOK BaumnTh, i MM He cnyxaemo 3 meTot vytn" (2000, c. 63). Yomy? "...Le
Hac nskae, — Bignosigae B1. AHToHiI (2000, ¢. 97, 63). — Tomy Lo NoYyTHh — Lie 03HaYaE 3B'A3aTINCS
3 foneto MoauHK”, "nobauntn o3Hayae B3ATU Ha cebe conigapHiCTb, BiAnoBidanbHICTL". 3ycTpiy
Haknaaae Ha Hac 060B’3kK, "i TOMY BMXOBaHHSI B CO6i 30ATHOCTI 6a4nTH | YyTU NOUNHAETHCS HE TUM,
o6 BigKPMTM Oui | ByXa; BOHO MOYMHAETHCS B MOMEHT, KON MM BUPILLYEMO [OOPOI0 COBICTHO CTa-
BUTUCb 10 BrvkHbOro..." (2000, ¢. 63). CniBcTpaxaaHHs, i Nnikapcbka emnaTiHa TypboTa, 30kpe-
Ma, BUMarae nogonaHHs cTpaxy nepes CTpaxaaHHM, Sk1id nepeLLkogxae BigbyTnch MOBHOLHHIM
BigHOoCMHam 3ycmpiyi (AHToHWIA Cyposxckuia, 2000, ¢.164 — 167).
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[onomoratoya gis nikaps, 3a Bn. AHToHiem (2011, Be6-pecypc), "BKOopiHEHa B MOBa3i ...
CTOCOBHO yjei ntopnHn”. XKnNTTs KOXHOT IIOAMHM € LiHHICTHO: "...HEMaE NIoANHK, ska He 6yna 6 3Ha-
yyLLoK xo4a 6 ans korock. ...XTo0 6 BiH He ByB, Y HbOTO € MaTW, ApYXWHa, OpaT, cecTpa. MoxnmBo,
HanbinbL Gnn3bki NroaX, SKi AINCHO MOONATD ...Lit0 IIOANHY, SKi 3HAIOTb Ti CTOPOHM ii 0COBUCTOCTI,
AKi HaM HeOCTYMNHi. ...HIXTO, OAHA NKOANHA B CBITi HE € CAMOTHLOK. 3aBXAM € XTOCh, A1 KOT0
BOHA € 3HAYYLLOH, i HaLLe CTaBNEHHS SIK MEAMKIB Mae ByTy — GnaroroBiHHAM [0 XMUTTS... 8iH € 3Ha-
UyLLMM, BOHA € 3HAYYLLOIO; K B Lie MeHi He Byno He3BarHeHHNM, € XTOCb, AMNS KOO (020 CMepTb,
i cTpaxmaHHs — rocTpuii 6inb | cnpaBkHs Tparegis”.

3a 04eBMAHMM BU3HAHHSAM iHAVBIAYaNbHOI HEMOBTOPHOCTI KOXHOIO JIIOACHKOTO XUTTS B LA
JyMUi BIT. AHTOHIS! MPUCYTHIN i e OAMH CMUCIIOBUIA LUAP, BAXIMBUIA ANs PO3yMiHHA emnarii. BiH
BIOKPMBAETLCS, SKLLO YPaXOBYEMO, LLO Lie yMKa XPUCTUSHCHKOTO MUCAUTENS, ANs SKOro /rdckka
cumyauisi € yHigepcasnbHOI 8ce — M0ACbKOK cumyauyjero (Ha OCHOBI OyTTS NtognHM 0bpasom i no-
[00010 BOXOK): Y KOXHOTO € MaTu, ApYyXuHa, Bpart, cectpa, 4iTu, SKi 10ro NBNSATL; HIXMO He €
CaMOTHIM; Ha KOXH020 Yekae BUNPODYBaHHSA CTpaXaaHHAM i CMEpTHO. | st CMiMbHICTb CTAHOBUTb
OCHOBY "uyTTs comigapHocTi" (6ymms moduHOK), B SKOMY BIl. AHTOHII B6a4aB OCHOBY TiKapCbKOi
emnaTnyHoi Typb6oTu. Takui Nigxia € XMTTE3LATHAM He NULLE B PENITinHOMY BUMIpI, ane 1 Ha OCHOBI
CBITOrMAZHOO rymMaHiamy.

OnTuka, sika [O3BOMSE i PO3Pi3HIOBATI OCOOMCTICHY YHIKamnbHICTb, | — 3a HEOOXigHOCTI
— chikcyBaTu i 36ir 3 BCEMIOACLKMMM XapaKTepUCTVKaMK, BaXIMBa He nulle Ans nikapis. BoHa
[Aae NiacTaBm roBOPUTM MPO THOCEONONIYHY eMnaTio sk Okpemuii Bug emnarii. Maemo Ha yBasi He
HOCEONOriYHWIA MiaXin 4O emnarii, BiA3HaYeHuiA, 30kpema, K crnocib 36epexeHHst AnCTaHLii Mix
cyb’ekToM i 06’ekTOM MisHaHHs / nepexuBanHs (Yannak, 2018, c. 26, BeG-pecypc); i He KOTHITUBHI
acnekT emnarii, WO € OCHOBOK Mi3HAHHSI i PO3YMiHHS BHYTPILLHLOrO CBITY NMoAuHM. Ha Hawy
JYMKy, THOCEOoriYHa emnartis 9K OKpeMWiA BL eMnaTii € IHCTPYMEHTOM HayKOBOrO CoLjiarnbHO-
YyMaHIiTapHOro 3HaHHS ab0 MiKOMCLMNMIHAPHUX HayK, B SKMX MPUCYTHS Baroma rymMaHitapHa
CKnafoBa, sk B MeauuuHi. THoceonoriyHa emMnarisi, Ha Haw nornsg, nepegbadae opMyBaHHS
K NepeayMOoBU Mi3HaHHS JIIOAWHU NEBHOTO Mi3HABANbHOTO BCTAHOBMEHHS, BiMOBIAHOTO OB'eKTY i
NPEAMETY Mi3HaHHST: SKLO Ni3HAHHS CMPSAIMOBAHO Ha MOAMHY (i CBIT ii ByTTS), TO 4O HEi HE MOXHa
CTaBUTUCb SIK A0 00'EKTIB | MpegMeTiB Ni3HaHHs MaTeMaThkK, Gisnkn, acTPOHOMIi, Ximii i T. iH. Camy
CYTb LibOro Mi3HaBanbHOro BCTAHOBIEHHS i BUCIOBYB Bf1. AHTOHIN B HaBEAEHOMY BHLLE (parMeHTi.
I3 BXO@KEHHsIM B NPODeECito Take nisHaBanbHE BCTAHOBIEHHS CBIJOMO 00MpaeTbes / PopMyeThbCs
| BUXOBYETHCS OAMH pa3 i Ha3aBXau.

MonBifHMiA hokyc BaveHHs NIOAUHN BOLHOYAC SiK iHAMBIAYanbHOI 0COOMCTOCTI | Bcentoau-
HW € KOPUCHOK NEePeyMOBOK NiKapCbKOi emMnaTii: KO BiACYTHS MOXIMBICTb (200 HeoOXiaHICTb)
BXOAWTW B HIOAHCK iHAMBIOyanbHOI CuTyauji nauieHTa, 3aBxan 30epiraeTbcst 6a3nCHUIA piBeHb
COMiAaPHOCTI - BU3HAHHS LiHHOCTI XKUTTSI KOXXHOT MIOAUHY | CTPaAHNLbKOT BCENOACHKOI yyacTi, 3aaT-
HU MOTWBYBATW eMNaTUYHKiA Npolec. MoxnuBo, caMe Lie A03BONSE NiKapCbKUM eMNaTUYHUM akK-
Tam ByTy KinbKICHO CTUCIIUMMU, "eKOHOMHIMI" €3 BTPATW SKOCTI, 3 ypaxyBaHHSAM TOrO, LLO LiHHICTb
NiKapCbKOro CRiBYYTTS 3anexuTb Bif ePEKTUBHOCTI il

Mo3a yBarow (haxiBuiB 3anMLLAETLCA MUTAHHS CMIBBIAHOLLEHHS Nikapcbkoi emnarTii 3 3a-
raibHOK BMMOTOK EMOLLiIHOI HEMTPanbHOCTI B pobO0Ti MEAMYHOrO MpauiBHMKa, HAronoweHoi T.
B. Maentok (2018, c. 54). CknagHicTb, Ha Hal MOrMsA, NONsArae B TOMY, WO CMOBOCMONYYEHHS
"eMoLjifHa HENTPanbHICTL" € KOHTEKCTYanbHUM, TEPMIHOMONYHO HELOCTaTHLO OMpaLbOBaHUM B
NCYXONOrii, BXWBAETHCA "Bif CYNMPOTMBHOM" (SIK anbTepHaTMBa NO3UTUBHUX / HEraTUBHIUX EMOLR),
TOMY NOTPebye YTOUHEHD, LU0 CaMe 03Ha4ae BUMOra EMOLLiiHOT HEMTPaNbHOCT SIK CKagoBa Meany-
HOro npodecioHaniamy: yTpUMaHHS MeanpaLiBHMKa Bif eMOLLi B3arani Uu 3a KOHKpETHMX obcTa-
BY/H, B YMOBaX NMPUAHSTTA pilleHb? YTPUMaHHS Bif OLHOYHMX eMOLMHUX Cy[pKeHb LLOAO NaLlieHTa
B KOMYHiKaLisix? YCYHEHHS Oyab-SKMX EMOL|ii Y/ NULLE NEBHWUX EMOLLIHNX peakwiit, Hanpuknag,
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aheKTiB? WOCh iHWe? AK y3roauTy nikapcbky emnarito i BAMOrY eMOLNHOT HEMTpanbHOCTI? 3okpe-
Ma, Y BN. AHTOHISt 3Haxoanmo Take: "Ti 3 Hac, Y KOro € AOCBIA TparivyHuX CUTyaLlii, ...0cobnmBo B Ha-
NpyxeHnx obcTaBnHaX i CUTyaLLisX, YyA0BO 3HAKTh, LLO CMif 3anuwaTtch 6e3 emoLii, NpUHaNMHI,
Mok1 Mun 3aiiHsaTi nauienTom" (2011, Be6-pecypc). Ane 110ro0 HaCTaHOBM 3 "BMXOBAHHS cepus” K
3acoby 6opoTbbu 3i cTpaxom nepep cTpaxaaHHam (2000, c. 164 — 167) BurngaaoTb SK niaxig 4o
CBiAOMOro NPOECINHOMO (POPMYBAHHS JIKAPCHKIX EMOLLIMHUX KOMMNETEHTHOCTEN.

[MUTaHHA eMOLiiHNX KOMMETEHTHOCTEN OCTaHHIM YacoM He BUMAZKOBO NOTPanuiio y
JOCRIBHMLBKAY (OKYC NCUXOSOTiB. YBara 40 HUX CPUYMHEHA BUBYEHHSIM CUHAPOMY NPOECINHOM
(emoujinHOr0) BUropaHHs1, B KOHTEKCTI Akoro chaxiBLii po3rnsaatoTb NpodieciinHi nikapcoki aedopmallii,
30Kpema, "pO3BUTOK 30aTHOCTI 40 "He3anyyeHHs" y nepexuBaHHs NauieHTiB, BIACTOPOHEHOMo Ao
HWX cTaBneHHs" (AbapsixivoBa Ta iH., 2020, Be6-pecypc), T06TO, CTaHy, 6rm3bkoro 4o CBigOMOro
BiMOBINEHHS Big emnarii. [leTanbHui aHania npobrnemm NikapCbkoro BUrOPaHHS CBIgYMTb Mpo i
CKMagHicTb | 6araToMipHiCTb. [hkepena i YWHHWKM BUrOpaHHS € YUCIIEHHUMN | HE 3aBXaW 3anexatb
Bi MEOWYHOrO NpaLjiBHKKa, MOXYTb BYTW HEYCYBHUMM i HEMPOTHO30BaHUMK, TOMY MOXHa NOroau-
TUCb, WO "BMBYEHHS (DEHOMEHY BUrOPaHHS € BaXMMBUM MUTAHHAM NPaKTUYHOI MeanumHu" (Tam
camo). lNpoTe, 3a3HavyeHe none AocnimpkeHb NOTpebye Takox i dinocodCcbKoi pedorekcii.

3okpema, BUKNMKAE CymMHIB cnpoba BM3HAYNTW SK HanbInbll BpasnuBi AN CUMHAPOMY
BUrOpaHHs TMNK NpoeCinHoi 0cOBUCTOCTI, "0 MatoTb yMaHICTUYHY XUTTEBY YCTAHOBKY" (Tam
camo). Yu cnig posymiTit Lie TBEPAKEHHS! TaK, L0 YCYHEHHS "TYMaHICTUYHOI yCTaHOBKW" (rOMOBHOI
i MPUHLMNOBOI AN1S CUCTEMW MeAULMHN BNPOAOBX ii iCHyBaHHS) € NpodinakTiH1M 3anoBikHUKOM
NPOMECINHOTO BMropaHHa nikapsa? HenepekoHNMBUM € i TBEPMKEHHS MPO YpasnuMBICTb A1
BUrOpPaHHs 0COOMCTOCTEN "emMmaTUyHKX, CXUMbHUX A0 iHTpOBepCii" (Tam camo). ABTOpW HaBo-
JATb CTATUCTUYHI faHi, 3a skummu 8o 25% nikapie NepexuBatoTb CTaH eMOLIMHOMO BUCHAXEHHS.
3anuTaemo: a LWo X TpannseTbes 3 pewTolo 75% nikapis? BoHn Bxe BigMOBMAMCH Big emnarii i
TOMY He MatoTb MPO6MEMM EMOLLIAHOTO BUCHAXEHHS? YW BOHM NMPaKTUKYKOTb eMnaTito i nonpu Te
He € eMOLJHO BUCHaXeHUMN? Bignoinen Ha Ui 3anuUTaHHsS HeMage, OCKiNlbkM MU HaTpannsemo
Ha npobnemy, LIOAO SKOi CBOTO Yacy Ayxe KpuTUYHO BucnosmtoBascs A. Macnoy (2004, Be6-
PECypC), HaronoLWyKyM NpUTaMaHHy NCUXONOTii CXUMbHICTb 40 BUBYEHHS NATONONii i HEXTYBAHHS
JOCTIHKEHHSM HOpMaIbHMX, B1arononyyHnx cTaHiB 0ocobucticHoro yTTs. Mix TuM, JOCHimKEHHS
HOpMK [03BONMNO © 30cepeanTUCh Ha NPOiNakTULi, MPUAINUTM OKPEMOI YBarM YMHHUKAM BU-
ropaHHsi, SiKi 3anexaTb Bif CaMOro MeAWYHOTO MpaliBHUKA, Crpusno 6 BU3HAYEHHHK) Ai€BUX
peKoMeHaaLlii, Lo BapTo pobuTy (a He iuwe Y020 nompibHO yHUKamu, 8id Y020 ympuMy8amuch),
abu He Buropatit Ha poboTi. AKwo "ocobucTicHa He3piniCTb Nikaps" € OAHUM 3 YUHHIKIB EMOL|INHOTO
BUCHaXXEHHS, K 3a3HavatoTb aBTopyn (AbapsiximoBa Ta iH., 2020, Beb-pecypc), To sikoto Mae ByTu
"3pina ocobucTicTb" Nikapsa?

OpHUM 3 MPOAYKTUBHIX MiAXOZIB Ha LMISXY BUPILLEHHS NpOBNeMM BUrOpaHHs € BBEAEHHS B
MeanyHy OCBITY NEBHWX HaBYambHNX KYPCiB (Y NICNSANNIOMHY OCBITY — TPEHIHIIB) 3 METO0 3abe3-
neyYeHHst MeaukiB HeoOXigHMMM 3HAHHAMM Ta YMIHHSMU NMPOeCiHOI B3aeMogii 3 naLlieHToM. ABTO-
pu (A6apsiximoBa Ta iH., 2020, BeB-pecypc) HaronoLwyoTh BaXMBICTb 3HaHb NCUXONOTii XBOPOro,
NCyXonorii MeanpaLiBHUKa, NCUXONOTii NikyBanbHO-AiarHOCTUYHOI B3AEMOIi, MPOTe, He MPUMEHLLY-
tOuM 3HAYYLLOCTI NCYUXONOriYHOI 06i3HAHOCTI MeauKa, BBaXAEMO TaKMiA MigXig AELLO CMPOLIEHNM i
HegocTaTHiM. Hanpuknag, y ¢opMyBaHHi KOMYHIKaTUBHUX KOMMETEHTHOCTEN Nikapsi He MOXHa 00-
MEXUTUCb NCUXOMOTIELD CMISIKYBaHHS, OCKINbKM NPOECiiHa KOMYHiKaLlist He AOPIBHIOE CMiIKYBaHH!O,
€ MiXaucLMniHapHAM (heHOMEHOM, | HaBYaHHS KOMYHiKaLlii iHTEerpye 3HaHHs 6araTboX CyvacHWX
AncuMnAiH; Teopii iHopMaLlii, Teopii KoMyHikaLjii, CEMIOTUKN, CTPYKTYPHOI NHMBICTVKM, dhinocodii
MOoBMU, iNocodCbKOi repMeHeBTHKM, inocodii aianory Ta iH.

[paBOMIpHICTb  HaBefeHWX MipKyBaHb MiATBEPAATb | [Jeski 3 MpodinakTU4HNX
peKoMeHpaLliit, 3anponoHOBaHMX aBTopamu MOCIGHMKA, ki BUXOAATb 3a MEXi CYTO MCUXOMOTIYHNX
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HacTaHoB. Hanpuknap, agpecoBaHa MeAnpauiBHMKaM MPOMO3WLst MCUXOMOMYHOI LOMOMOTM Y
BUMAGI "MCKUXOe toKaTUBHUX ab0 NCUXOKOPEKLAHMX 3axOfiB, CMPSIMOBaHWX Ha ...GhopMyBaH-
HS' 0COBUCTICHOTO BiAHOLIEHHS O MUTaHb, MOB’'S3aHMX 3 (i3NYHUMK CTPaKAAHHAMM, CTapiHHAM,
cmepTio” (Tam camo), Mae ypaxoByBaTW BIACHUA MpUXoBaHWiA inocodCbkiii (hyHOAMEHT:
KkaTeropii CTapiHHs, CTpaxaaHHsi, CMepTi BU3Ha4atoTb cneuudiky nogcbkoro 6yTTs. PekomeHaauii 3
MCYXOIOriYHOI OMOMOTM MaloTh NepebdayaTi BUSBNEHHS / NPUAHATTS / MOXIMBY TpaHC(hopMaLlilo
TUX mogenei OyTTs (BOHM MOXyTb OyTW pisHWMKM), Ha skux (ycBigOMMeHo abo HecBigomo)
TPUMAETLCS OCOBUCTICHE CTABMEHHS MeayKa LLOOO 3a3HaueHux kaTeropin. 3ayBaxytoum, Wo mes-
nepcoHan "B LiNOMy Ha eMOLiiHOMY PiBHI MepexuBaHHs NOCTINHO Mae cnpaBy 3i cmepTi” (Tam
camo), chaxiBLi (hakTU4HO BU3HAKTh, L0 NCUXOTPABMATWUYHI KOMMOHEHTM NPOECii B OCHOBI CBOIl
MatoTb HEYCYBHUIA OHTONOMYHUIA (PyHAAMEHT. POpPMYBaHHS HANEXHOTO MiAX0AY A0 L€l iCTUHM Mae
OyTn YacTvHOK NpodhopieHTaLlii B CUCTEMI OXOPOHM 3[OPOB’St 3 3aMny4eHHAM 3HaHb dinocodii me-
AMLMHY, MPOTE B peanbHOCTI akTyanidallisi ii BinOyBaeTbCs NePeBaXHO B KOMYHIKaTUBHIi MpakTuLi,
Konv nepen MeanpaLiBHMKOM MocTae HeOOXIAHICTb MOBIAOMIEHHS NMOraHNX HOBWH NaLlieHTOBI abo
110ro pogunyam, i npuxoamTb po3yMiHHst: "Hac yporo Hikonm He Buunu” (Jleyxina Ta iH., 2022, ¢.114,
Beb-pecypc).

Came HeoDXigHICTb NPUIAHATTS haxiBLEM OHTOMOTYHOI cneumndiku nikapcbkoi Mpodeci i
HaronoLyBaB Braguka AHTOHI CypoXCbKUIA, MipKytoUM NpO NOAOMNAHHA CTpaxy nepep CTpaxaaH-
Ham (2000, ¢.164 — 167). B yHiCOH 3 pO3MMCIIaMM XPUCTUSHCLKOrO MUCIIUTENS Cy4YacHi aBTopu
3a3HavaTh (fleyxiHa Ta iH., 2022, ¢.115, Be6-pecypc): "...Ham HiYOro He 3anuLaeTbCsl, HiX BUM-
TUCS METOAMKAM MOBIGOMIIEHHS NOraHUX HOBWH". [1151 TOro iCHYE eaMHWiA peLenT — "BiAKPUTU CBOE
cepue xovya 6 Ha wWinuHKY". Yknagadi nocibHuka, NpUCBSYEHOrO MaLieHT-LEHTPUYHOMY MigXoay,
NOCUNAKYMCh Ha 3axigHi eMAipuyHi JOCTIMKEHHS, BiCTOI0TH MO3NLiI, 3a SKOK He iCHYE Hera-
TUBHOTO MPUYNHHO-HACTIIAKOBOTO 3B'A3Ky MiX EMNaTieto i POMECiiHM BrOpaHHSM. X 3BepHEHHS
[0 KOMYHIKaTUBHMX aCreKTiB eMnaTii € MITigHAM TEXHIKO-TEXHOMOTIYHAM JOCTIIKEHHAM TOTO, "SKuUM
YMHOM emnaTis MOXe nonepempKaTy BUrOPaHHs, a He CMIPUYMHATKM ioro” (Tam camo, ¢. 82 — 83,
Beb-pecypc). Xapaktepuayroun Hebesnek BiIMOBMEHHS! Bif eMnarii, aBTOpY KOPUCTYIOTbCS BMyY-
HO THOCEONOriYHOK MeTadhopoto (Tam camo, ¢. 114 — 115, Beb-pecypc): "Cepen MeanpaviBHuKiB
JyXe NOLVPeHe YSBNEHHS MPO Te, L0 NOCTiiHe HOCIHHS eMOLiHOro GpoHeskuneTa ybesneuye
MIOJVWHY Bif BUrOPSIHHSA. TpuBane HOCIHHS MeTaneBoro BpOHEXUNETy MOXe NOLLKOANTM XpebeT Ta
BUKNMKATV XPOHiYHI Mpobnemu 3i CnHOK, TOMY KOXEH BUL OpOHEeXWneTy po3paxoBaHuii Ha 1-2
FOZMHM HOCIHHSA Ha Bo0Yy. Tak i 3 eMOLLIiHNM DPOHEXMNETOM: MOCTIMHE OTO HOCIHHS, 3aKPUTICTb Ta
YTPUMaHHS BENUKO| AMCTaHLii 4O BMACHMX NOYYTTIB i MOYYTTIB Jl04eN Nopyy — BTOMITOTh Ta 3aBa-
XatoTb OyayBaTH BiJHOCKHM, YHEMOXITMBIHOOTL OTPUMYBATM 3BOPOTHIll 3B'A30K Ta BASYHICTb. BOHO
BUCHAXY€E HE MEHLUE, HiX KOHTaKT 3 J[bMM, TOMY BaXITMBO 00MpaTH, B AKUX BUMaAKax eMOL|iAHMIA
3aXMCT AiCHO HeoOXigHWA. Ha JOBrvx AMCTaHLisX BiH LUKOANUTL NCUXIYHOMY 3[0POB'H0, a He bepe-
xe noro" (Tam camo).

Lli pagku gatoTb Bpaxarouy aHarnorio 4o PO3MUCTIB Braaykn AHTOHIS Npo HeoOXigHICTb
BuxoBaHHs cepus (2000, ¢. 165): "Mu 60iMOCb CTpaxdaHHs, i TOMy MU CBOE CepLie 3BYXKYEMO i
3axMLLaEMO. ...l TOMy MM 3aKpUBAEMOCh. | 3aKPHBAKUMCh, M POBUMOCH BCE BYXUMMM | BYKUMMMK, i
pobrmMoch BpaHLAMK LT HaLOT 3akpuToCTi . € YyaoBuiA BipL MepexKiBCbKOro, kil Ha3WBaETLCS
"Kopanu". Tam BiH roBOPUTb, LLO KOPanu € HabinbLL TEHAITHAMM XMBUMW iCTOTaMK B MOpI; Ans
TOro, abu cebe 3axucTuTi Bif 3arnbeni, BOHKU OTOUMNM cebe Lieto TBepAOoo MaTepieto, Ky MU i
Ha3nWBaEMO kopanamu, — i BMMparTb B Ll 3axuLeHocTi. Tak i nioayHa, ska cebe 3axuiiae Big
Gonto, Bif CTpaxaaHHs, Bif Xaxy i CTpaxy TOro, WO Haf HEK MOXE 3AINCHUTY ...BECH KaX 3eMHOT0
KUTTS; Taka NMoanHa — Tak, 3anuLLiaeTbCs 3aXMLLEHOL0 | pa3oM 3 TUM BHYTPILLIHBO BMUpae".

Omxe, eMOLilHi KOMNETEHTHOCTI € HEOOXIAHOK CKINaLOBOK MeaNyHOro npodecioHaniamy.
TNikapcbki emoujii MaTb CBOK cnewudiky, siKy BapTo ypaxoByBaTu, 0brosoptotoun emnarito. Ilo-
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nepLue, OCHOBY iX CTaHOBNATL IHTENEKTyani3oBaHi, KOTHITMBHO CKNaaHi emolii, siki, 3a BM3Ha-
yeHHsM A. H. JleonTbeBa (1971, BeB-pecypc), BUHWKAKTb Ha OCHOBI COLlianbHUX (B TOMY Yuchi
NpoeCinHmMX) | ByXOBHUX NOTPED (MOYyTTS, @ He adpeKTL i BMACHO eMoLii); Lie MoYyTTS, yTBOPEHi Ha
OCHOBI y3ararnbHeHHs i KOMYHiKaLlii (He € pe3ynbTaToM NULLE iHAVBIAYaANbHOTO NEPEXMBaHHS); BOHM
MatoTb HaraTopiBHEBWIA XapaKTep, WO NOB'A3aHO 3 Pi3HNMM 3a (HOPMOK) y3aranbHEHHsIMN 00’ EKTiB
noyyTTiB (06pa3amu abo NOHATTSMN); CEpes HIUX MPUCYTHI BULLi COLialbHi MOYYTTS 40 LiHHOCTEN Ta
inen. Mo-gpyre, HagaHa XxapakTepucTHKa CBIAYMUTD, WO cneLmndiyHi nikapCobki NOYYTTS € HACMiaKOM
OCBITW | BUXOBAHHS, MaKTb CKMaAHMIA reHe3nc i pauioHanbHi kaHanu peanisauii i MoXyTb MiCTUTK
HeabusKuil KOMMEKC MO3UTUBHIX €MOLLiA, OCHOBOK SKWX € BifYYTTS MPUYETHOCTI A0 MOTYXHOTO
couianbHoro Kanitany MeguyHoi npodecii. Pazom 3 Tum, sk i Byab-skiit MoauHi, MeanpaLiBHUKOBI
NpUTamMaHHi He NNLLE iHTEeNeKTyani3oBaHi NoYyTTs, a 1 apeKTUBHI peakii, i BmacHo emoLi. Yn BCi
Ui pi3HOBMAM peakLii, SKICHO BigMiHHI, B OQHAKOBIN Mipi CIPUATUMYTb EMOLIIHOMY BUCHAXEHHIO
MegnpaLiBHuka? ®eHomeHonoris eMouiin Mana 6 chopmyBaTi NPpoGNEMHE None JOCHIMKEHHS LnX
nUTaHb.

MoXHa NoroAmTIChb, L0 BUKITAZAEHHS 3HAYHOI KilTbKOCTi MPaKTUYHUX MigXO/iB, pEKOMeHAaLiR,
3aCHOBAHMUX Ha AOCBIf | CNPSAMOBAHUX Ha POPMYBaHHS KOPUCHUX HABUYOK MEAWNYHUX KOMYHIKaLLil,
Mae CnpUATM KpaLloMy PO3yMiHHKO JiKapCbKoi emnaTii i NoAoNaHHI0 NMONSAPHUX OLHOK AaHOro dhe-
HomeHy. poTe aBTopU 3a3HauatoTb ([leyxiHa Ta iH., 2022, ¢. 172, Beb-pecypc), Lo 3anponoHoBaHa
HVUMW rofIoBHa nopaaa "6yt BinbL eMnaTUYHUM" € JOCUTb CKIMagHWM 3aBLAHHAM ANs NePeCciuHoro
nikaps, OCKINbKM OYEBMAHUM € "HEAOCTaTHE PO3YMiHHS, WO Take emnaTia'. Cepen MOLWMpeHux
MOMMIOK PO3YMIHHS @BTOPU CMYLIHO BKa3ytoTb Ha XWMOHY MpakTWKy "BiANOBiAaTM Ha 3anUTaHHs,
nepLU HiXX OKPeCnuIu CBOI 8U3HaYeHHst mepMmiHig" (Tam camo, ¢.174, Beb-pecypc). MNpoTe ix BnacHa
cnpoba OHOBMEHHS i NepEeBN3HAYEHHsI MOHATTS emnaTii, i NikapCbkoi emnaTii 30kpema, He Aodae
SICHOCTi, OCKiNlbkv aBTOPU NOTPANASAKTb Y Ty X Camy NacTKy YHiBepcaniaayii CTPYKTYpHIUX XapakTe-
PUCTVK emMMaTii 3 pO3MexyBaHHAM 000B’A3k0BIX / HEOOOB'A3KOBMX ii €NEMEHTIB.

MipKyBaHHSI 3 LibOro NPUBOAY NOYMHAIOTLCS 3 TE3W, IO "KOPUCHUM € PO3PI3HUTU CIBYYTTS,
emnarito Ta cniBnepexuBaHHs" (Tam camo, ¢.83, Beb-pecypc). Ane NocTae NUTaHHST: K BUHAYNTK
eMnaTito, IKLLO BOHA HE € CMIBNEePeXMBaHHSAM i CTIBYYTTAM? 3HauyLLMX pesynbTaTiB Ha LboMy LUMs-
Xy aBTOPU He AOCAIN: BUSHAYEHHS EMMATUYHUX MPOLIEAYP, SKMMU HACUMEHWI TEKCT, He 06iwnnes
Ge3 cynpoBogy TepMmiHiB "cniBnepexusanHs” i "cniBuyTTs" (Tam camo, ¢. 143, 145, 163,164, Beb-
pecypc). 3a3Haunmo [eski CynepeyunuBi TBEPMKEHHS!, Hanpuknad: "He BapTo nnyTatv emnarito 3i
CRiBYYTTSAM, ake eMNaTilo MOXHa MPOSIBASATY HE NULLE CTOCOBHO "BaxKuX" eMOLin", — 3ayBaxy-
toTb aBTOpM (TaMm camo, ¢.163, Beb-pecypc). [ilicHo, sragyBaHa BULLE €CTETUYHA eMnaTist 4acTo
peanisoByeTbcs 6e3 CniBuyTTS (30KpEMa, B My3WLyi), ane BoHa He nepectae OyTu emnaTieto, konu
PO3MOBIfb MPO XWTTEBI NEPUNETII NiTepaTypHUX repoiB 30ymkye Hac 4o cniBuyTTa iM. Buknukae
CYMHIB i HaCTynHe TBepmKeHHS: "Konu cnisnepexusaemo, Mu... HaMazaemocss 00noMo2mu/epsimy-
eamu/edismu y BiONOBILHOCTI 4O CBOIX CUIbHWUX emoii. ...Komm mu emnatyemo, My Big4yBaeMo
Y Hagnerkux Josax i posymiemo, yepes Lo NpOXOAUTb MaLieHT, Ta BepbanbHO uu HeBepbarnb-
HO GeMOHCMPYEMO Ue PO3YMiHHSI, Hadcunaroyu cueHar: "...Tn y 6e3neli 3i MHOK™ (Tam camo,
c. 83, Beb-pecypc). Omxe, 3a TakMM PO3PI3HEHHSIM, MO-NEPLUE, CMIBNEPEXMNBAHHSA | AiSNbHICHUIA
(noBemiHKOBMIA) acnekT HenmpaBOMIPHO MOB'A3YKOTLCS; NO-Apyre, AOMOMarakya nosefiHka pasom
i3 CniBNepeX1BaHHAM BUKITIOYAETLCS 3i CKMady Nikapcbkoi emnarii, 3 YuM He MOXHA NOrOAUTHCH;
HapeLUTi, emnaTist hakTNYHO 0BMEXYETLCS KOMYHIKaTMBHUMM enemeHTamu: "Knio4oBoro B emnarii €
came BiJKpuTa JEMOHCTPAL|is HALIOro PO3yMIHHS MO NaLliEHTY B Takui Cnocio, B Akui BiH BiaYyB
Ou Hawy nigTpumky" (Tam camo, ¢.166, Beb-pecypc). Hacnpasgi X apekBaTHOW € He ABOICTa, a
TpoiCTa CTPYKTYpa KniHivHOi emnartii, y skin, Ha gymky S. W. Mercera (untoBaHo 3a: JleyxiHa Ta
iH., 2022, ¢.166, Be6-pecypc), 060B'A3KOBO NPUCYTHIN TaKWA KMKOYOBUA CKITAZHWK, SK "30amHicmb
0ismu negHUM mepanegmuyHUM WITSIXoM".
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AKTyanisauisi KOMyHiKaTUBHIX acrekTiB eMnaTii € KOPUCHUM BCTAHOBMEHHSIM B KOHTEKCTI
CYYaCHOI MeNYHOI MPaKTUKK i K YMHHUK 36iNbLUEHHS aganTMBHOMO Pecypcy MeanpaliBHuka Ao
MCYXOTPABMATUYHUX YMHHWKIB Mpodpecii, i sk cnocib nobymoBu BigHOCMH [OBIPU MiX MiKapeM i
naLieHTOM, NpOTe KOMYHiKaTUBHWIA NiAXig 4O eMnaTii Tak CaMo He € YHIBEePCanbHUM i HE BUYepnye
i 3MICTOBHOCTI, SIK i MCUXOMOriYHWA niaxig. YBara JO KOMYHIKaTUBHWX BWMIpiB emnarii Gyna
NimpKMBIEHa KOHLENLiet0 eMOLLIIHOrO iHTENEKTY i 0BroBOPEHHAM BUMOT 40 "M'SKMX HaBMYOK' K
NepCneKkTUBHUX BMiHb NPOECIOHaNiB Cy4acHOCTi B KOHTEKCTI YMPaBIiHCbKMX 3afay. 3a Takux yMOB
y oKyC yBar¥ noTpannse He fis AONOMOr, a CUHepris mpauiBHUKIB, HEMOXTMBa 6e3 emnarii
K IHCTPYMeHTY nobyaoBM NPOAYKTUBHIUX CTOCYHKIB | JOCATHEHHS] eheKTMBHIX pe3ynbTaTiB npaLi.
Ane MOXHa ySBUTM CUTYaLil0 MaHiNyNsTUBHOMO YNPaBMiHHS, i SKLO MW NpUAMBAMOCE 4O BU3Ha-
YeHHsl emnaTii B KOHTEKCTi XapakTepucTMku eMoLiiHoro iHTenekty (JleyxiHa Ta iH., 2022, ¢.181,
Beb-pecypc), nobaumnmo 11oro HEMOBHOTY: eMNaTis — "BMiHHS pO3ni3HaBaTh eMoLii iHLLUX Jiogen....
Ti, y Koro emnartisi po3BMHEHA Kpalle, € YyTIMBUMM HaBiTb 40 HAWMEHLUMX CUrHanMiB, SKi BKady-
t0Tb, YOro xo4yTb abo noTpebytoTh iHWi". Po3nisHaBaTh, ByTh YyTNMBMMM OO CUrHAMB — B UMIX
iHTepecax? ABTOpM CMYLIHO HAroMoLWyoThb "Bigryk" ik HEOOXIAHWN CTPYKTYPHUIA eNeMeHT emnarii
(Tam camo, c. 163, Beb-pecypc), Sk gito AOTPUMAHHS iHTepecCiB i 3a10BONEHHs NOTPeD Tiei noau-
HW, O SIKOi emnaris 3BepHEHa: NOTPeD PO3yMiHHS, NCUXOMOMYHOI MiATPUMKM, TaKTOBHOCTI, y4acTi,
YyHOCTI, CMiBYYTTS, BiAMOBIAHO 4O BUMOT BYTTEBOI CUTYaLlii, ane i ieBOi 4ONOMOrH, KONM aeThCs
Mpo NikapcbKy emnarito.

BucHoBku. Crieuudika nikapcbkoi emnatii nonsrae B Tomy, L0 Npodecitia MeauyHa
Jonomora, NikyBasnbHa JisnbHICTb € TOMOBHUM CMocoboM peanisauii emnaTnyHoi Typ6oTH, a BC
iHWi cknagoBi emnarii (koMyHikaTMBHA MiATPUMKA, CMiBYYTTSA Ta iH.) € HEOOXIGHUMM AOMOMIXKHUMM
iHCTpYMEHTamu, Mpn3HaveHuMm 3abe3neunTi epekTUBHICTb peanisalji gonomorn. Pinocodcbkuii
nigxig, 40 XapaKTePUCTUKN NikapCbkoi eMnaTii nokasaB ii HETOTOXHICTb TPAANLNHIA TEOPETNYHIN
MogZeni emnarii, Wo YTBepAUIach B NCUXOMOrii, BUSBMB AesKi il 03HakW, WO 3anmnwatoTbes nosa
YBarow McuxororiYHoro nigxody Ao deHomeHa emnarii. Jlikapcbka emnatis Mae po3rnsgaTuch Y
€OHOCTI OHTOMOTYHOrO, THOCEOMONYHOr0, KOMYHIKATUBHOTO | MCUXONOMYHOTO BUMIPIB. 3acHOBaHa
Ha eK3MCTEeHLianbHin cuTyauii conigapHocTi 6ymms moduHo, eMnaTist (hakTUYHO | € MIOASHICTIO,
0Cb YOMY SIKICHa MefuyHa Aonomora Hemoxnvnea 6e3 emnarii. MpodyeciiiHa BMOra, Lo nocTae
y 3B'13Ky 3 TMM Neped MeanpaLiBHukamu, NpocTa: 6auntu He «naujieHTay, a MoAnHY | CTaBUTHCh
[0 Hei Tak, sk xoTinm 6, Wwob noBognnMes 3 HAMM Ha Micui Liei nioauHn. MepcnekTuBn NoganbLUmnx
PO3BiZOK BOAYaEMO Yy 3aCTOCYBaHHi KOMNApPaTMBHOTO METOAY A0 BVBYEHHS eMNaTU4HNX hOpM.
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AHoTaums

EmaHyen Op6aH. Marnyeckute AelNCTBUA M TAXHOTO 3HA4Y€HWe NMPU PaX[aHETo Ha
AeTe. PaxaaHeTo Ha AeTe e CbbuTIe, KOETO ChLLO e 0OEKT Ha ETHOMOXKM U3CTeABaHNS. YOBEKDT,
nosBsBaKy ce Ha bsin CBAT, BeYe € B LieHTbpa Ha BHUMAHMETO Ha CEeMENCTBOTO 1 06LLHOCTTa, Thit
kaTo 1 3a iBETE Ipyni TOBa € 3HaYMTENHA NPOMSIHA B AOCEraLUHNS UM HAUMH Ha KWBOT. ETHONOX-
kuTe MpoyYBaHMS MOTBBbPXKAABAT, Ye OT HE3aMOMHEHN BPEMEHA C paxaaHeTo Ha aeTe ca Gunu
CBbP3aHW peauua obpean, Marmdecky aeicTeus 1 cyeeepus. LienTa Ha Taan ctatus e nperneq
Ha MaruyeckuTe JeicTBus, KOUTO ca Bun CBbP3aHM C nosiBaTa Ha HOB UNeH B CEMENACTBOTO. B
HaLWeTo n3cneaBaHe e paboTum ¢ MeTofa Ha MHTEPNPETATUBHUS aHanu3, KOUTO UMa 3a Lien fa
0bxBaHe MarumyeckuTe NpakTUkW, MPUCHLCTBALLM Ha PasfUYHK €Tanu OT paxaaHeTo Ha feTe, KaTto
BpeMeHHOCT, paxaaHe, LWEeCT MeceLa, HeoHaTareH Nepuog W KPbLLEHME.

KntouoBu gymu: PaxaaHe, Marnyecku NpuHLMNM, MHULMALWS, penurio3Hanme, 6orocro-
BME

Pestome

Emanyenb Op6aH. MariyHi gii Ta ix 3Ha4eHHs NpyU HapoAKeHHI AMTUHU. HapomKeHHs
ANTUHY — Lie NOAisl, sika TakoxX € NPpeaMeToM eTHOMOMYHUX oCHimKeHb. JlioanHa, 3'SBRSYMCh Ha
CBIT, BXe nepebyBae B LiEHTpi yBaru CiM'i Ta rpomagu, OcKinbku Ans 060X rpyn Le € 3HaYHO 3MiH].
B IXHbOMY NonepeHLOMY cnocobi KUTTS. ETHONOriYHI JOCNimKEHHS NiLTBEPMLXYIOT, WO 3 HAPOA-
KEHHAIM IUTVHM 3 He3anam'aTHUX YaciB NoB'A3aHa Liina Huaka obpsaiB, MariyHuX gl Ta 3a006O0HIB.
MeToto Liei cTaTTi € ornsag MarivHux gin, ski Oynu nos's3aHi 3 NOSIBOIO HOBOTO YieHA B POLVHI.
Y Hawomy focnigpkeHHi M Oyaemo npaLlioBati 3 METOLOM iHTEPMPETATUBHOIO aHaniay, MeTolo
AKOro € 3adpikCyBaTW MariyHi NPaKTUKA, MPUCYTHI Ha PI3HUX eTanax HapOMKEHHS AUTUHU, TaKNX K
BariTHICTb, NONOTK, LWICTb MICALIB, HEOHATaNbHWI Nepiog | XPELLEHHS.

KntouoBi cnoBa: lNonory, MarivHi nprHLMNK, iHiljaLlisi, penirie3HaBcTBo, 60rocrnos's

Abstract

Emanuel Orban. Magical acts and their significance at the birth of a child. The birth of
a child is an event that is also the subject of ethnological research. The human being, when he is
born is is already the focus of attention of the family and the community, because for both groups
it represents a significant change in their previous way of life. Ethnological studies confirm that,
with the birth of a child, the a number of ritual ceremonies, magical acts and superstitions have
been associated with childbirth since time immemorial. The aim of this contribution is to provide an
overview of the magical acts that were associated with the arrival of a new member to the family. In
our study, we will use the method of interpretive analysis, the purpose of which is to to capture the
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magical practices present at the various stages in the birth of a child such as pregnancy, childbirth,
six months, the neonatal period and baptism.
Key words: Childbirth, magical principles, initiation rituals, religious studies, theology

Introduction. The birth of a child represents a significant rite of passage, a custom of the life
cycle that is subject to the study of the social disciplines of the humanities, specifically by scholars
in ethnology, religious studies, museology, psychology of religion. The arrival of a new member to
the family was perceived by almost every community as a joyful ceremonial event associated with
certain ideas, customs and magical rituals. It is said that a new life is a new hope, and the hope of
man as well as of every society needs. A child comes into the world as an innocent and defenceless
being, on whom so many spiritual pitfalls. For this reason, the defence of the child was to be ensured
by various magical acts. The aforementioned ceremonial rituals, by the way, form an important part
of the spiritual culture of our nation. Magical acts from a religious point of view were intended to
provide protection for the child from negative forces that acted from the environment, but on the
other hand, from a Christian point of view, the Bible clearly forbids the practice of superstition and
various incantations. The effect of magic on the human individual can also have a counterproductive
dimension, it can make a person many proponents of folk superstition are not even aware of this
risk. And therefore not it is impossible to overlook this inescapable fact, which can do enormous
damage, because magic also works through higher spiritual forces in the form of magic spells.

Objectives and methods. Our main effort is to point out the importance of the meaning of
individual magical acts, ideas and rituals that were associated with the birth of a child. The subject
matter will be treated using the method of content analysis, through which we will relate the patterns
of the spread of magical and superstitious ideas or acts at the birth of a child. As a rule, we will rely
on the analysis of scientific documents (ethnological studies).

The contribution is conceived into theoretical and practical parts. The aim of the theoretical
part is to present a scientific view of magic in historical, ethnological and psychological context. As
part of this question, we are also looking at how magic is applied in everyday activities associated
with the various stages of man's coming into the world. In the theoretical part of this contribution
we also work with phenomenological method, which examines how the various magical principles
relate to the stages associated with childbirth. ,The benefit of phenomenology lies in the elucidation
of individual phenomena and phenomena. emphasizes the modern object-oriented mode of inquiry,
which allows us to see things only as objects of our consciousness" (Delfova-Hackeneschova-
Lauerova-Lemckeova, 1993, p. 93). A classic example of use of this method may be the magical
principle of similitude, which the pregnant woman practically performs when influencing the sex of
the child.

In the practical part of this contribution we point out the representation of individual
superstitions and magical acts in the repertoire of testimonies of the older generation of women
from the environment of the Bratislava district of PetrZalka.

The comparative method allows us to put into a broader mutual context individual thematic
groups of statements with the corresponding literary sources.

Magic as a religious phenomenon. Magic is a universal phenomenon spread all over
the world. Similarly, with magical practices, the are encountered at every historical stage of human
evolution. Communal societies have magic was a potent force that was harnessed by man through
practices that brought him diverse benefits in a positive or negative sense.

Magic involves certain rites and acts which are directly related to the belief in the ability of
man to influence the lives of others through supernatural forces people and animals, or to influence
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natural phenomena or the world of spirits or gods (Horvathova, 1995).

The term magic originally originated in Persia, where magicians were members of a religious
sect based on the teachings of Zoroaster (Ibid). In the past, magical practices were widespread in
all spheres of human activity, mostly they served to ensure health, beauty, cleverness of a person.
Several ethnologists believe that the power of the human psyche can be considered as the source
of magic. This power can guide unusual or unknown phenomena. Magic, by its very nature, works
with the human potential, the practices of which are also used by the new religious movements of
the so-called New Age (Marrs, 1990). In connection with the treatment of the subject we note the
magical rites which are immediately associated with the arrival of a child into the world.

The eminent Scottish anthropologist James George Frazer in his work The Golden Bough
characterizes magic as the idea of the supposed interdependence of phenomena on the basis
of the principle of analogy (the same produces the same, lat. similia similibus curantur) or touch,
virtually (Frazer, 1994). Frazer conceived of magic as sympathetic and accordingly divided it into
homeopathic (imitative, similary), the result of which consists in achieving the desired result by
imitating it, and contact (tactile, contagious). The aim of homeopathic magic is to imitate a certain
gesture, movement, object, which by its property, ability or form, represents the desired goal and is
thus intended to bring it about (Ibid.). Homeopathic magic in many cases serves a good purpose.
In today's terminology, therefore, we also speak of white magic. The second type is black magic
serving negative ends such as harm, injury, and even through them the death of a person could
be summoned. The third case is red magic, which also has its representation in a person's life. It
serves him mainly in the area of relationships, love. It is often used in child birth as well. Magical
practices were also used to facilitate childbirth or to to provide offspring for infertile women. In this
context, we mention a case from Sumatra, which specifically concerning the Batak tribe, which is
also mentioned by the aforementioned James George Frazer in The Golden "An infertile woman
becomes a mother by making a figure of a child out of wood and bringing it up in the belief that her
wish will one day come true" (Ibid., p. 20). In connection with the second principle, i.e., "contact
magic can be transfer the property of one object to another by touch, either directly or through a third
object, which thus performs the function of a mediant" (Horvathova, 1995, p. 323). The individual
laws of magic are were not only used in the performance of acts intended to accomplish a certain
end, but were also respected in the form of prohibitions, also called taboos. These prohibitions
applied in particular to women during pregnancy, during during which certain foods were to be
avoided. A typical example was rabbit meat, so that the child would not have rabbit's mouth. The
prohibition also applied to onions, so that the newborn would not get sores or other skin disease.
Also in the past, it was recommended that a woman avoid negative feelings and emotions. The
ancients believed that this condition also had an effect on the actual course of childbirth. Similarly
with homeopathic magic, based on the general idea that the beginning of a certain process, or
event affects the course and especially the outcome of the principle. This kind of magical rule was
manifested also in the performance of certain works. A woman could have a positive mental attitude
and distract herself by by doing all the usual garden chores. During pregnancy, women planted, dug
potatoes and tended flowers. They were convinced that this would also make childbirth easier for
them. On the other hand, the pregnant woman was not allowed to come into contact with manual
labour, which involved lifting, carrying heavy objects such as furniture. Such work is naturally not
recommended for women, because nature "could count" and would cause spontaneous abortion.

The examples mentioned above are at the same time a manifestation of contact magic,
which also works in a negative context. Practically speaking, a woman is not allowed to get in
contact with certain activities that could somehow harm her as well as her offspring. Fertility magic
was meant to prevent infertility of women: "In the event of unwanted childlessness, a woman made
a pilgrimage in which she laid at the altar a wax“ (Horvathova, 1995, p. 44).

113



Magical practices were also associated with the childbirth. Childbirth was also used to be
concealed so that the mother would not be harmed by evil forces and magic. It was also practised
in the countryside the custom of having a man present during childbirth. The principle of deceiving
evil forces, known as kuvada. The principle of kuvada is as follows. The expectant father of the child,
by means of magical practices, symbolically to take on some of the woman's pain. He would lift the
parent, namely his wife, in his arms, cross her and "In the traditional culture of Slovakia, therefore,
one can only speak of a quasi kuvada" (Beriuskova, 1995, p. 72).

In the right cuvado the man, besides taking the pain, imitated childbirth. The phenomenon
of kuvada derives from an outdated interpretation from the matriarchal period, when the men were
literally forced to participate in childbirth. Later, male presence at childbirth did not occur, because
women did not want men to be present at this intimate moment. At the end of the twentieth century
there is a return to this custom of male presence, but the reasons are different, not magical, but
mainly psychological and emotional.

Magical acts related to the birth of a child. Magical acts are immediately associated with
the various stages of the birth of a child. Customs at birth of a child play an important function in
the wider social context. Within them, it is not possible overlook their connection to the family ritual
cycle. Family customs have evolved over the course of historical development of society, they have
been transformed and modified mainly under the influence of Christianity, which introduced the
obligatory religious acts of baptism for a believer. An important fact cannot be omitted here, which
related to Christianity's rejection of various supernatural secret forces. According to the ancient
teachings of the Church Fathers, magic has always been regarded as the work of the devil. In the
Middle Ages magicians were even excommunicated from the Church for being guilty of idolatry
(Dam, 1991).

Nevertheless family customs have an important place in the traditional folk culture of
Slovakia. They belong to the general ethnological heritage of every nation. On the basis of the
structured sequence of the ceremonial cycle, they can be the main stages of childbirth can be
distinguished, namely the gestation period, the magical rituals associated with childbirth, magical
restrictions during the six weeks, the newborn ritual and magical practices at baptism. We will
subject each stage to a deeper analysis.

Magic during pregnancy. The relevant ethnological sources show that in some Slovak
regions, self-married (pregnant) women used to keep their blessed state a secret'. Their closest
surroundings also participated in the secrecy. "The roots of this behaviour may lie in ancient times,
when concealment was a way of protection from the influence of evil forces" (Botikova-Jakubikova-
Svecova, 1997, p. 163). We also had the opportunity to personally talk about the above mentioned
fact with older women living (age category 70 and above) in Petrzalka. Because of their age, they
were able to comment on the situation that prevailed in the 1970s, when they themselves were
young mothers. At that time, pregnancy was no longer a secret, as it was considered an expected
and natural phenomenon for married women. In the last century, unmarried women were viewed
differently. This experience is rooted in ancient Rome, where children of unwed mothers were
considered inferior, i.e. practically unable to act independently in key decision-making situations
(Sokol, 2008).

Unwed mothers (pre-sleepwives) were the target of shame and ridicule, hostile looks
from people. Similarly, in the time under study in Petrzalka, the unwed mother had an uneasy
position in society, namely, she feared slander and subsequent alienation.The status of unmarried

! The principle of concealment of childbirth was practiced in Komjatice (district of Nové Zamky) in
the Ponitri region until the second half of the 20th century (Cifra- Vrabcova, 2006).
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mothers was hierarchically lower than that of married women. She naturally wanted to keep her
status a secret for as long as possible. The only way out was to conceal her pregnancy for as
long as possible or to marry. Consequently, the truth came out publicly after a while anyway. A
pregnant woman (self-second, heavy, fat) did not used to have any relief by virtue of her condition,
especially in the matter of carrying out normal work duties (Botikova-Jakubikova-Svecova, 1997).
She practically did all the normal chores around the house, whether cleaning, cooking, and was also
in charge of small jobs in the garden such as digging potatoes, planting and tending to the flowers.
This fact is confirmed by the following principle: "Where the child is supposed to be, the woman
can do anything." In the mapped area (Bratislava-Petrzalka, author's note) we also encountered
the version that the woman avoided strenuous work during the advanced stage of pregnancy. Here
we also want to draw attention to another important fact. Pregnant women also believed in the
magical power of protective devices (magical objects): "Pregnant women wore amulets to ensure
a smooth pregnancy, to protect against spontaneous abortion and to ensure a good and quick
birth (okytokia). Gems and semi-precious stones were worn to protect the uterus from evil entities"
(Zavi$, 2016, p. 34-35). Much more important for the pregnant woman was the adherence to the
principles of a healthy lifestyle, which mainly related to healthy eating (increased consumption of
fruit and vegetables). It had its own significance, which is also described by ethnologist Rastislava
Stoliéna in her publication: "The food that she liked during pregnancy was also liked by the child"
(1991, p. 133). The objective reasons for the inheritance of such eating habits are probably difficult
to confirm; rather, one could think of a kind of imitation of homeopathic magic here.

Magic during childbirth. Women's approaching childbirth was accompanied by several
feelings of fear, as well as concerns about the health and appearance of the baby. It is not for
nothing that childbirth is said to be a matter of life and death. The parent was also worried about
when and where the birth pains themselves would reach her. In the recent past (1950s), many
magical ideas, acts, as well as fortune-telling predictions were also associated with childbirth in
Slovakia (Beriuskova, 1995). The immigrants from PetrZalka (especially from the northern regions
of Slovakia) brought certain magical ideas with them to their new environment. A typical example is
the following statement. A child born in a coat used to be said to have curly hair.

The difficult and complicated delivery was also a result of the woman's disregard for orders
during the gestation period. Several informants confirmed to us that even at that time (1970s),
parturients were instructed in advance about breathing during labour. In order to speed up childbirth
in Petrzalka, women (parturients) used to be massaged with medicinal ointments, or given medicinal
decoctions to drink, or even charred with burning coals. During the period under study, there were no
more home births in Petrzalka. This change was mainly influenced by the spreading urban culture.

The anonymity of relationships in the city gradually displaced the mission and importance of
grandmothers. The professional and medical aspect of childbirth became more and more important.

Isolated midwives were still to be found in the countryside at that time, where the availability
of a doctor was much more difficult. In the 1970s in Petrzalka there were known cases of midwives
helping women to give birth at home.(Kormarakova, Gardoriova) Moreover, midwives fulfilled the
status of state employees in the health care system?. The ethnologist Zuzana Beriuskova writes in
the Encyclopaedia of Folk Culture of Slovakia: "The profession of midwives existed already in the
Middle Ages. Until the 18th century, it was practiced in Slovakia only on the basis of knowledge
gained from ancestors and their own experience. Thanks to the Enlightenment policy of Maria

2 Grandmothers in Petrzalka in the 1970s did not practice their profession for finances, because
it was not taken for granted then that people had to pay for everything. Mostly they were fed or
rewarded in kind, with peasant household surpluses such as eggs, meat, etc. In certain cases it was
given to the so-called babe in the bucket.
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Theresa, courses for midwives began to be organised at the University of Trnava in 1770. From
1777 they were trained in Buda, and from 1873 again in Slovakia, in Bratislava, and later also in
KoSice and Uzhhorod" (Befuskova, 1995, p. 72).

However, in the second half of the 19th century in many villages of Hungary there was no
mention of trained midwives, and this state of affairs lasted in the villages until the middle of the 20th
century (Benuskova, 1990). The main reason for the retreat was logical, because the professional
awareness of midwives began to decline significantly.

Newborn rituals.The arrival of a new member was accompanied by feelings of joy, hope
for the family, and for the wider community. The protection of the newborn's life and health was thus
the subject of various magical acts. In recounting the birth, some informants living in Old Petrzalka
literally used the expression that the baby was born "fat." They did not specify the expression, but
it was also used in other Slovak regions (Horvathova, 1988). For the following reason, the child
had to be washed under running water. According to some informants, apart from hygienic effects,
the water itself was attributed with magical effects that were supposed to ensure beauty, wealth,
cleverness and fertility. Therefore, when bathing in the tub for the first time, it was customary to
throw money into the water so that the child would be rich and generous for life. This is the principle
of contagious magic. The magical effect was also attributed to lucky days.

Happy is the child who is born on Saturday, Sunday and possibly after the New Year, or
even if the family is visited by a chimney sweep. Then the mother gives birth to a healthy and strong
child. The child was also negatively influenced by human insults, from which the defenceless child
had to be defended. The following magical means and acts were used for potential protection from
unwanted forces. For example, red ribbons were attached to the hands of young children or to a
pram. Spitting was also important for the child's happiness. People have believed in the magical
power of excrement since ancient times. Urine and saliva were used as protection against spitting
(e.g. triple spitting) and to cure it (Feglova-Chorvathova-Zajonc, 1995).

If a child is cut he has a strange look, he is sick, cries, falls asleep and never wakes up
again. The aforementioned curse passes not only to the child, but in addition to the animals. It
was believed that the cow would milk the blood. If a woman finds that her child is cut, she must
immediately take some soiled diaper and wipe the child's eyes with it. In certain cases, they used
to wrap the child with coals in which they put peacock feathers. However, in rural areas, a magical
custom was practised which involved the preparation of a decoction of charcoal. The charcoal was
put in water, which was used to wash the child.

After this tincture, it was expected that there would be no need for a cesarean section in the
child's family in the future. Healing magic is still working in many Petrzalka households today. The
attitude of Christianity towards individual magical practices and superstitions is negative because it
is contrary to the first commandment of God. "All practices of magic or sorcery, by which man wishes
to subdue hidden powers in order to place them at his service and to attain supernatural power over
his fellow-man-even to gain his health-are gravely opposed to the virtue of piety. These practices
are still more reprehensible when they are combined with the intention of harming another, or when
they resort to the intervention of evil spirits” (Katechizmus katolickej cirkvi, 1998, p. 521). Astrology
also falls into the category of transgressions against God's law. Also unacceptable to Christians is
the 260-day Mayan astrological calendar in connection with the interpretation of a person'’s destiny,
which was sealed at birth (Matthews, 1992). It was clearly the duty of a devout Christian Catholic
to avoid these things.

Magical limitations of hexadecimal cribs. Magical practices and acts accompanied the
child and the mother even during the forty-day purification of the woman. The pollution comes from
the birth itself. The six-week period is a period in which the woman had to observe restrictions for
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a certain time, which had a hygienic as well as a superstitious basis. The time of validity of the said
restrictions varied (Jakubikova, 1989).

This period could have lasted even shorter in a rural environment, as ethnologist Zuzana
Beriuskova mentions: "In the traditional environment in the first half of the 20th century, the six-week
period could last even shorter (2-3 weeks) in order to get the mother into labour as soon as possible”
(1995, p. 232). The shortening of the cleansing period was thus socially conditioned. In Petrzalka
in the 1970s, there were no special restrictions and prohibitions on the six-week period in terms of
isolation or prohibition from performing certain work, as the transformed urban society gradually
began to separate itself from the established economic work associated with the countryside.

The testimony of the informant, the writer Daniela Palkova-Homolyova, says it all: "During
the six weeks, the mother could not bathe in cold water and eat everything because of the baby,
because she was breastfeeding. She avoided coffee because it contains caffeine, pears, these
foods had a negative effect on the baby's development. For the production of breast milk, she
consumed apples, black beer, fried soups, pineapple to keep not only herself but also the baby
healthy. There was no isolation for her in the apartment; the various methods of protection that
involved separating and covering a corner of the room with a so-called smokesheet disappeared.”

Gradually, the vision that related to the woman in the period of the sextuplets being in the
power of evil forces was overcome. Such cases occurred in Petrzalka in the first half of the 20th
century, and in Raca especially before the First World War: "Before the First World War, a sixth-
grader lived in a house isolated by a sheet covering her bed in a corner. At that time, no strangers
had access to the house, which was strictly observed, especially in the evening after sunset, when
it was no longer open to anyone. The prohibition against staying outside the house was motivated
by the protection of the woman, because, according to superstition, everything bad had access to
her. A woman was not allowed to go out into the fields, especially on the cross roads, nor was she
allowed to go into the courtyard or even between the doors" (Jakubikova, 1989, p. 172).

Close relatives — husband, godmother, aunts — helped her with household chores (washing,
cooking, ironing). The godmother used to visit her mother most often, bringing her in-kind items
such as a basket full of eggs (symbolizing more offspring), a roast goose (a symbol of happiness)
and bread (a symbol of hospitality). Certain magical ideas (based on the principle of similarity) did
work in the area under study (Bratislava-Petrzalka). The quantity and quality of the food brought
depended on the wealth of the family. In the richer families of Racany in the 1970s, the godmother
came six times (6 days) with a complete lunch, and even after the baptism she brought the so-called
"ostatek" — a large cake, plums and a kilo of meat (Jakubikova, 1989). These visits by the women
were an important form of needed social assistance and an expression of the women's kinship.

Baptism. Baptism is a significant event after the birth of a child, part of which included
celebrations specifically baptisms. From the 18th century onwards, banquets began to be held with
the gifting of newborns (Benuskova-Krekovi¢ova, 1995). The ceremonial act of baptism officially
recognised the child as a rightful member of the wider community, namely by giving him or her a
name. The child was thus subsequently accepted into the family and wider kinship (Jakubikova,
1989). When a child's name was given, a family council consisting of parents and grandparents met,
at which they all had to collectively agree on a name. The present testimonies of Petrzalka residents
show that in the 1970s the most popular names in the Bratislava district were Alzbeta and Ondre;.

During the socialist period, secret baptisms in church for children of Communist Party
members or collaborators were also known. The State, through the representative bodies of the
State administration, introduced congregations for civil ceremonies. Established in 1953 as the
Corps for Civil Affairs, their essence was to register newborn children in the civil registry (Befiuskova,
2017). Before baptism in the church, the child was registered in the birth book. Some informants,
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did not have the child baptised in the church for personal reasons, so they preferred to attend the
ceremony in the ceremony hall to welcome the child, where the persons in charge wished them well
in life. We were told that on this occasion the children were given gifts of cuddly toys. They viewed
the act positively as the beginning of the child's acceptance and socialisation into the wider society.

By baptism, the child acquired godparents and received gifts from them. During socialism
in Petrzalka, godparents used to give the child shoes, a cushion, a nappy, a cot, a cradle or even a
kit for a newborn. The custom of giving a cap or a shirt was also widespread in that area. It involved
bringing gifts of money, gold chains and earrings. In some families it was customary to put money
in the feather quilt, which magically symbolized abundance, so that the child would be rich and
generous. The abundance of individual gifts depended on the wealth of the families involved.

At the baptismal ceremony, the child wore a white-coloured shirt, symbolizing innocence.
Girls used to wear earrings, gold chains, a cross or a ring. The parents of the child, the godparents,
used to attend the christening ceremony in the church; the grandmother's attendance was not
obligatory. The ritual act of baptism consists in immersing the child in water three times, while the
priest (deacon) who baptizes the newborn pronounces the familiar formula, "M (Name), | baptize
you in the name of the Father, and of the Son, and of the Holy Spirit." (Katechizmus katolickej cirkvi,
1998, p. 323). Baptism, by the way, is also a form of exorcism. Baptismal parents respond with an
oath by which they also commit themselves to educating their baptismal children in the faith, to help
and guide them in their lives. In the event of the loss of the blood parents, they are to assume full
responsibility for the child's upbringing.

According to one informant's account, some women interpreted the rule of taking over
parenting in their own way. They told us that during the period under study in Petrzalka, the idea
that parents, especially single mothers, get rid of their children through baptism was widespread®.
The informant in question experienced firsthand how her friend got rid of her own child after baptism
and gave it to godparents to be raised by godparents. The child was indifferent to her as it was the
product of rape. The baptism served to shift responsibility to the godparents, but also to save the
child's life.

In the case of an exceptional situation, the church allowed anyone to baptize a child. It
is worth mentioning the historical fact that already from the 17th century midwives were obliged
by superiority regulations to baptize a weak child beforehand (Apathyova-Rusnakova, 1995). In
Petrzalka, this phenomenon of midwives baptizing children did not occur in the second half of the
20th century. For Christians, the sacrament of baptism has the important meaning of cleansing
a person from the original sin of the biblical forefathers. Baptism sanctifies a person by grace.
There was a widespread notion among the people of Petrzalka, which applied to the unbaptized,
"A man, if he is not baptized, cannot be properly buried". From life experience it was clear that
baptism should not be left for adulthood, because even small children were dying. The execution of
baptisms in Petrzalka was arranged by the child's grandparents, who were in charge of preparing
the festive feast. Traditional dishes such as goose meat, cockerel soup, cutlets, meatballs and
potato salad were eaten during the festive feast. Drinks were raspberry and mineral water, and
alcoholic beverages were mainly beer, vodka, borovovka and slivovitz. In a figurative sense, the
richly laid table was to ensure that the child would be healthy in the future. Several informants
declared that when the parents returned from church with the child, they were greeted among the
assembled relatives with a sentence that was well known in PetrZalka during the period under study:
"We have brought you a pagan, we have brought you a Christian...' An important initiative was taken
here by the grandparents, who put a cross on the child's forehead and kissed it so that it would be
protected from all harm and live for many years.

3 As evidenced by the following sentence of the (female) informant: "Local mothers don't like their
children".
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Based on the magical rule of similarity, it was believed that as the baptism was, so would
be the future life of the child. Therefore, the feast itself was to be abundant and joyful, so that the
child's whole life would be like that (Botikova-Jakubikova-Svecova, 1997). The richness of the feast
depended on the wealth of the family. Within the PetrZalka district of Bratislava, there is a mention
that in poorer families only a modest feast was arranged for the godparents or grandparents. Poor
families prepared bread and coffee, tea and moonshine for the celebration. In certain cases, a
secret acquaintance would provide them with a treat so that they would not be disgraced in front of
their family afterwards. Any expression of togetherness continued to prevail in Petrzalka, despite the
transformation of the original rural village into an urban district of Bratislava.

Conclusion. The contribution deals with an important period of human life, which is the
arrival of a human being into the world. The importance is also reflected in the association of this
stage with individual magical acts, imaginations and ceremonies at the birth of a child, which have
been significant in all cultures. Through them, people invoked a supernatural magical power that
they could not explain to themselves. In fact, for a long time there were only unwritten magical rules
that people came into contact with in their daily lives. Knowledge of them was the property of the
entire society, and so the magical message and magical worldview was successfully passed down
orally from generation to generation.

One of the aims of the paper was to find out the presence of elements of magical worldview
as well as magical practices in the consciousness of the older generation of women (age category
70 and above) in the Petrzalka district of Bratislava. Based on the testimonies of the target group of
women informants, we concluded that many times people did not know and thus did not understand
the original context of magical practices (protection against infertility, caesarean section, etc.). In
particular, they did not know what exactly superstitions meant or why certain acts were performed.
The focus group stated that they respected the magical acts in question because they simply worked
and brought good or evil to the newborn and the mother.

In the course of our research, we found the presence of particular magical elements that
were many times purposefully associated with the Christian faith. That is, the magical effect was
automatically attributed to baptism itself. This misconception persists in the public to this day.

The phenomenon of magic was not only known in a religious context, but also in a
psychological context. Magic has always been closely connected with the human psyche, since
with the help of this supernatural power man was able to secure his dream goal. Our observation
shows that magic as it was known to previous generations is on the wane, but man is one who does
not stop dreaming. In order to achieve his dream goal, namely to give birth, have a healthy and
successful child, he will look for more and more magical aids.
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Kadbegpa dhinocodhii HaBuyanbHO-HaykoBOro iHCTUTYTY (hinocodhii Ta OCBITHBOI MOMITUKM
YkpaiHCbKOro AepXaBHOMO yHiBEPCUTETY iMeHi Muxaina JparomaHoBa BnepLue B iCTOpIi MOXe BHE-
CTV [0 CBOTO NiTonmcy ocobnmBy Noaik. AeThes Npo BUAaHHS 3apyBikHOT KoNeKTMBHOI MoHOrpadii
"CsiTornsagHi ekcnnikauii MogepHy Ta nocTMoZepHy", sika BUiALLMa LPYKOM 3a ClPUSIHHS rPOMagChb-
koi opraHisauii "LleHTp ykpaiHCbKO-€BPOMENCHKOrO HaykoBOro CniBpoBITHULTBA" Y BMAABHULTBI
"BanTia" y cronuui MaTeii — micTi Pui, oTxe, B kpaiHi, sika HanexuTb 4o €sponeiicbkoro Coto3y.

[Mopsg 3 BOKTOPOM Hayk, Npodecopom, akagemikom PomaHcom [bsikoHcom, [pesnaeHTom
YHiBEPCUTETY NPUKNagHUX Hayk BULLOT LKonm MeHemkMeHTY iHdopmainHnx cuctem (ISMA) y nat-
BIMCbKiN CTONML, a Takox aupektopoM HHI®OM YIY imeHi Muxaiina [JparomaHoBa, OCHOBHY posib
y NosiBi LibOr0 BAAHHS 3irpanu 3asigyBayka kadeapu inocoddii [JparomaHiBcbKOro yHiBepeuTeTy
Hatanis MosroBa i foueHTka Liei x kacheapu KatepnHa MoHYapeHko. [10 WOHO 3ragaHoi HaykoBoi
CMIIbHOTW HANEXWTb TakOX IEeBOBa YacTka aBTOPCLKOrO KOMEKTWBY MOHOrpadii: Buknagadi
acnipaHTh. [1o HUX JONy4MnMCcs NpeacTaBHUKMA, @ B NEPEBaXHil BinbLUOCTi — MPeaCTaBHUL HI3KM
yHiBepcuTeTiB Ykpainu. Lie HauioHansHuin TexHiuHuin yHiBepcuTeT "[IHiNpoBCbka nonitexHika" (M.
[Hinpo), BormHCbkuiA HawioHanbHMI yHiBepeuTeT imeHi Jleci YkpaiHku (M. Jlyubk), XapkiBcbka aep-
KaBHa akageMis KynbTypu (M. Xapkis), HauioHanbHa My3undHa akagemis Ykpainv imeni M. 1. Yai-
koBCbKOro Ta HauioHanbHui yHiBepeuteT "Kueo-MorunsHcebka akagemis” (M. Kuis).

MoHorpadis cknagaeTbCs 3 WICTHAALATM TEMATUYHUX PO3AINIB (CEKLii), KoXHa 3 SKUX
ABNsie OO0 HayKOBY CTATTHO, LLIO BUCBITIIOE OAMH 3 aCMEKTiB 3asBNeHOi TeMu. [1Bi 3 HUX HanuCaHi
QHIMINCHKOK MOBOI, peLuTa — YKpaiHCbKO. BapTo Big3HauWTy, WO KOXHA Cekuis MOoHorpadii
TaK 4 iHaKLLe po3KpuBae CBITOrMsALHI 0COBNMBOCTI MOAEPHY Ta MOCTMOAEPHY i B ix B3aeMogii, i B
Pi3HUX aKTyarnbHUX acrekTax.

Bxe Ha OCHOBi 3MiCTy BUOAHHS MOXHA 3pOBWTM BUCHOBOK, LYO MOTO CKMAaZOBi YacTUHM
OpraHiyHO BMUCYKOTLCS Y NEBHi 6510kM (hinocoCbkix Npobnem MUHYNOM i cborogeHHs. [o Hux
HanexaTb aKTyanbHi MUTaHHS couianbHoi inocodii, dinocodii KynbTypw, dinocodii Hayku
Ta enictemonorii. Baxnuee Micue y KONEKTWBHIA MOHOrpadii nocigalTb NUTaHHS, NOB'A3aHi 3
hiNOCOPCHKIM OCMUCTIEHHSAIM MOBHOMACLUTABHOI POCINCbKO-YKPAIHCBKOI BilHM, Sika TPUBAE BXe
Maixe [Ba POKW, a Lie, CBOEK YEPror, HEMOXMBE SK 6€3 3BEPHEHHS [0 iCTOPIi YKpaiHChKOI
cinocodcbkoi Aymku, Tak i Ge3 cnpob® aHaniy NOCTMOZEPHICTCbKUX Ta iHLINMX KOHTEKCTIB
Pi3HOMaHITHIUX NOTOYHMX MOAiN B YKpaiHi 11 CBITi.
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3BICHO, 3MICT BMAAHHS KOOHAM YMHOM HE OOMEXYETbCA LUOMHO CkasaHuMm. Tak, Okca-
Ha balwTaHioK po3kpuBae napagurmanbHi 3acagn JOCMIMKEHHS Ta (OYHKLOHYBAHHS MOMITUYHNX
iHCTUTYTIB Y KOHTEKCTI peanisayii aepxaBHoi Bnagn, a PomaH BonowwmH npegctaBue posBigky
MPO YKPAiHCbKMIA HApO[, Y KOHTEKCTi rnobanbHuX reononiTuyHux npoueci novatky XXI cronitrs.
OneHa lNanuubka Bege MOBY Mpo AMCKYpCHY chopmaLito Haykn XXI cT., a TetaHa mywwko — npo
hinocodCbKO-eKOHOMIYHMIA AUCKYPC MOCTMOZEPHOI €NoXu, 3BEPHYBLUN 0COBNMBY yBary Ha rep-
MEHEBTHKY CMWCTIIB cOLianbHOi KpuUTukM. Tapac MukCUM'SK nuile npo KnikGenTHY pearnbHiCTb,
NOCTaBMBLLM HAronoc Ha TOMy, K colianbHi Mepexi BnauBatoTb Ha ntoauHy. boraaH Mariowko
nigroTysaB CTaTTIO NPO peakTyanidalilo Aeskux ronosHux igen Omutpa [oHuyosa nicns 24 nioTo-
ro 2022 poky. AHHI MenbHUYEeHKO HanexuTb npaus npo He3aBeplueHe XX CTOMITTA 3 Ornsay Ha
BiguyxeHux (hinocodiB-61opokpaTtiB B yMoBax TOTanbHOI BiltHM. HaTanis Mosrosa i1 KatepuHa I'oH-
YapeHKo BUCTYNUNM CriBaBTOPKaMK PO3BIAKM NP0 KynbTypy Aianory i gianor KynbTyp y napagurmi
"3axig — Cxig" y MogepHoMy Ta MOCTMOAEPHOMY CBBITOMMSAHOMY KOHTEKCTaX, a Jliogmuna Obnosa
Jocnimkye Metadiavky TinecHoCTi B MeTadisuyHOMy Ta nocTMeTadiauyHoMy MUcreHHi. Meplia 3
QHIMIOMOBHMX MpaLb, BKMOYEHUX A0 KOMEKTUBHOI MOHorpadii, HanexuTtb Tamapi Po3oBiit i npu-
CBSiYEHa yTonii ik (hopMi po3yMiHHS ManbyTHLOTO MOAEPHOI epy, a Apyra, NofaHa 3a CTO CTOPIHOK
pani — Ceitnani LWymakosii. [locnigHuUs po3kpuBae NOCTMOAEPHI BUMIpU TeaTpanbHOi KynbTypu
mogepHy. Mpo Micue cBigoMoCTi y Teopisix MisHaHHS MOZEpHY Ta MOCTMOZEPHY nuile KatepuHa
Cabapaw, a borgaHosi CKOBPOHCHKOMY HanexuTb Cekuis MoHorpadii, npucesyeHa npobnemi
iHTerpauji HaykoBOro Ta NMO3aHayKOBOrO 3HAHHS y MOCTHEKNAcUYHin Hayui. OneHa TapaceHko Ta
Onbra BonocaTtix BUCBITNIOWTb CBITOTMSAAHI, 3MICTOB, )XaHPOBI JOMIHAHTL, TBOpYi NOCTaTi MOAep-
HOrO AMCKypCy yKkpaiHebkoi Mysukn 1910-x — 1920-x pokis, a FOnis LLlabaHoBa 3BepTae yBary Ha Me-
TaMOEPH Y CBITOTMSAAHIA AOBW3HAYEHOCTI Ta MOCTMOAEPHY. 3aBepLUyE KOMEKTUBHY MOHOrpadito
npaus Makcuma Akosnesa 1 Onekcangpa Kynku npo meTamopepH, NOCTMOAEPH i CBITOMMSAH
OpiEHTVPY iHPOpMALHOrO cycninbCTBa.

Ha ocobnusy yBary 3acnyroBye i Te, L0, NOpsiA 3 AOCBIAYEHUMM Y CBOIN CrpaBi AOKTOp-
amu 1 kaHgupaTamy Hayk, npodecopamu 1 AOLEHTamMu, WO MpauroTb Y ranysax dinocodii,
noniTonorii Ta MUCTELTBO3HABCTBA, 10 HAaNMCaHHS KONEKTUBHOT MOHOrpadii 4OMy4nnnes acnipaHTy
dinocothebkux cneviansHocten YY imexi Muxaiina JparomaHoBa pisHWX pokiB HaB4aHHS. HasiTb
TemaTuka i 3MICT ixHiX nybnikauin MOXyTb AaTW 3PO3yMiTH, LLO BOHM CBIgYaTb i MPO CrPaBXHIO
ycnilwHy i Baromy "mpo6y nepa” B TOMY, LU0 MOXHa Ha3BaTW BEMNMKOK HAaYKOH, i MPO BMiHHS NPOBO-
JNTUW TPYHTOBHI HayKoBi ocnigkeHHs. MainbyTHi jokTopu, a 0co6nmBo, AOKTOPKM (hinocodii cko-
pucTanucs AOBOSI PiAKICHOK MOXMMBICTIO anpobyBaTh OKpeMi pesynbTaTit CBOIX AUCEpTaLiiHNX
JocnimKkeHb came Y Takin hopmi.

Bcim, XT0 gonyumMBCs O HanMCaHHs KONMEKTUBHOI MOHOrpadii, Tak Y iHakwe BAanocs
MPOBECTM BaXMNUBY AYMKY, LIO CBITOTNSAAHI OPIEHTUPU MOLEPHY Ta NOCTMOZEpHy nepebyBatoTh y
3B'A3Kax He NiLLIe ifeNHOI CagKkoeMHOCTI, ane 1 3BOPOTHMX BNnMBIB. OUYeBNAHO, TYT He Moxe ByTu
MOBW MPO LLOCh Ha KLITaNT NPOCTUX PELMAMBIB MUHYSIOMO Y TENEPILUHLOMY, iHLWA piy — i e Tex
BWCBITIIEHO — T€, LU0 TaKi CBITOTNAAHI SBULLA 3yMOBEHI KPM30BUMM Ta NapagokcanbHUMM MOMEH-
TaMu camoro noctmMogepHy. Lle Bunnusae LWoHalMeHLWwe 3 pi3HULi couianbHOro Ta KymbTYpHOro
yacy, B sikomy nepebyBatoTb pisHi KpaiHu i Hapoay CyvacHOro CBITy. IHWe, Ha YoMy BapTO Ha-
FONIOCUTY — Lie CrpaBXHi NPeLeAeHTN NOCTMOZEPHY, SKi MPOSIBUIIUCS BXXE B MeXax Pi3HOMaHITHUX
CBITOrMAZHNX, NepeayCiM KynbTypHUX, NPOSIBIB MOAEPHY.

Bci aBTOpy 11 aBTOPKM KOMEKTMBHOI MOHOrpaddii LinkoM AOTpUMAannCst BUMOT Ao ii Hanu-
CaHHs, Nepeaycim — BiAMOBW Bif POCINCHKOMOBHUX [Xepen, 0cobnmBo BuaaHb KpaiHi-arpecopa i
ii Coto3HMKa.

3 ornsgy Ha 3poCTaHHst B YKpaiHi pomi aHrmiicbkoi MOBW sik 3aco0y MiXHapOAHOro
CMiNKyBaHHs1, Nepeaycim y 38’a3ky 3 HaranbHOK HEODXiAHICTIO JOHOCMTM CBITOBI NpaBay NPoO Hally
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KpaiHy i Hall Hapop, BapTO BULATY 11 @aHINIOMOBHI BEPCi TVX Cekuiin MoHorpadii, ski Hapasi BUALLKL
JPYKOM YKpaiHCbKOH. BurpallHi MOMEHTU Liboro Ginblu HiX 04eBMAHI.

HacamkiHeLb, X04eTbCS NPUBITATV BECb aBTOPCHKUIA KONEKTHB, 0COBNNBO aBTOPOK iaei Ta
KOHUenLii 3apybixHOI konekTBHOI MoHorpadii "CBiTornsaHi excrnnikawii MogepHy Ta noctMoaep-
Hy" 3 i BMXOAOM i nobaxaTy BCiM NOAanbLUKX YCTiXiB, @ FONIOBHE — HALLOi NEPeMOru i Mupy.

© CeimnaHa BonodumupieHa Cmopoxyk
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